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Who went about doing good. 


HEN the Almighty defign- 
ed the reformation of the 
world, and the reftoring of 
man to the image of God, 
the pattern after which he was fart made, 
he did not think it enough to give us the 
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moft perfect laws of holinefs and virtue; - 
but likewife fet before us a living pat- — 
tern, and a familiar example, to excite 
and encourage us, to go before us and 
fhew us the way, and as it were to lead 
us by the hand in the obedience of thofe 
jaws. The bare rules of a good life are 
dead and ineffectual in comparifon of a 
living example, which fhews us the poffi- 
bility and pra&icablenefs of our duty ; 
both that it may be done, and how to do 
it. Now this was one great end for 
which the Son of God came into the 
world, and “was made flefh, and dwelt 
among us,” and converfed fo long and 
familiarly with mankind ; that in his own 
perfon and life he might give us the ex- 
ample of all that holinefs and virtue which 
his laws require of us. And as he was 
in nothing more truly the Son of God 
than in being and doing good, fo is he in 
nothing a fitter pattern for our imitation 
than in that excellent character given of 
him in the text, that “ he went about 
doing good.” 

His great work and bufinefs in the 
world was to “do good.” The moft 
pleafant and delightful, the moft happy 
and glorious work in the world, It is a 

work 
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work of a large extent, and of univer- 
fal influence; and comprehends j in it all 

~ thofe ways, whereby we may be beneficial 
to one another. What our bleffed Saviour 

_ did in this kind, and what we in imitation 

) of him ought to do, I fhall reduce to thefe 
two heads. Firft; Doing good to the 
fouls of men, and endeavouring to pro- 
mote their fpiritual and eternal happinefs. 
Secondly ; The procuring of their tem- 
poral good, and contributing as much as 
poffible to their happinefs in the prefent 
life. 

_ Firft; We fhould- do good to the 
fouls of men by good inftruction and by 
good example. ' 

Under inftruation I comprehend all the 
means of bringing.men to the knowledge 
of their duty, and exciting them. to the 
practice of it; by inftructing their igno- 
rance, removing their préjudices, ‘and 
rectifying their miftakes. 

Our Saviour made it his great work in 
the world, to inftruct all forts of perfons 
in the things which concerned the king- 
dom of God, and to direct them in the 
way to eternal |happinefs ; by public teach- 
ing, by payste converfation, and by 
B2 taking 
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taking occafion from the common occur- 
xences of human life, and every objec& 
that prefented itfelf to him, to inftill good 
counfel into men, and to raife their minds 
- to the confideration of divine and heaven- 

ly things. And though this was our Sa- 
viour’s great employment, and is theirs 
more particularly whofe office it is to 
teach others: yet every man hath private 
opportunities of inftructing others, by ad- 
monifhing them of their duty, and by. di- 
recting them to the beft means and helps 
of knowledge. 

We fhould likewife endeavour to re- 
move men’s prejudices againft the truth, 
and rectify their miftakes. This our Sa- 
viour found very difficult; the generality 
of thofe with whom he had to do being 
ftrongly prejudiced againft him and his 
doétrine by falfe principles, which they 
had taken in by education, and been 
trained up to by their teachers. And 

therefore he ufed a great deal of meeknefs 

in inftructing thofe that oppofed them- 
felves, and exercifed much patience in 
bearing with the infirmities of men. 

It is great charity to confider the 
inveterate prejudices of men; efpecially 
thofe which are rooted in educations and, 

which. 
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which men are confirmed in by the re- 
verence they bear to thofe that have been 
‘their teachers. Great allowance is to be 
given to men in this cafe, for no man 
-that is in an error thinks he is fo; and there- 
fore if we attempt violently to rend their 
opinions from them, they will but hold 
them fo much the fafter; but if we have 
patience to undermine them by deerees, 

they will at length fall to the eround. 
Another way of doing eood to the 
fouls of nen is by good example. This: 
our bleffed Saviour exhibited in the ut- 
moft perfection. For he “ fulfilled all 
“ righteoufnefs, had no fin, neither was 
“ ouile found in his mouth. » And this 
we fhould endeavour to be, as far as the 
frailty of our nature and the imperfection 
of our prefent ftate will admit. Vor, 
good example is an unfpeakable benefit 
to mankind, and hath a fecret power and. 
influence upon thofe with whom we con- 
verfe, to form them into the fame difpo- 
fition and manners. It 1s a living rule,. 
that teacheth men without trouble, and 
lets them fee their faults without open re- 
proof and upbraiding. Befides this, it 
adds great weight to a man’s counfel and. 
B 2 perfua- 
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perfuafion, when we fee that he advites 
nothing but what he does, nor exacts any — 
thing from others from which he himfelf 
defires to be excufed. As-on the con- 
trary, nothing is more cold and infignifi- 
cant than good counfel from a bad man, 
one that does not obey his own precepts, 
nor follow the advice which he 1s fo for- 
ward to give to others. 

Thefe are the feveral ways of doing 
good to the fouls of men, wherein we, 
who are difciples of the bleffed Jefus, 
ought in imitation of his example to ex- 
ercife ourfelves according to our feveral 
capacities and opportunities. And this 
is the nobleft charicy, and the greateft 
kindnefs that can be fhewn to man- 
kind; it is in the moft excellent fenfe to 
“‘ cive eyes to the blind,” to “ fet the 
prifoners at liberty,” to refcue men out 
of the worft captivity, and to ‘fave fouls 
from death.” It is the moft lafting and 
durable benefit, becaufe it is to do men 
good for eternity. 

The other way of being beneficial to 
others is, by procuring their temporal 
good, and contributing to their happinefs 
in this prefent life, And this, in fubor- 

dination 
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dination to our Saviour’s great defign of 
bringing men to eternal happinefs, was a 
‘ great part of his bufinefs and employment 
in this world. He went about “ healing 

all manner of ficknefs and difeafes.” 
Though we cannot be beneficial to 
-men in that miraculous manner that he 
was, yet we may be fo in the ufe of ordi- 
nary means: we may comfort the afflict- 
ed, and vindicate the oppreffed, and do 
many acts of charity which our Saviour, 
by reafon of his poverty, could not do 
without a miracle: we may fupply the 
neceffities of thofe that are in want, “ feed 
“‘ the hungry and cloath the naked, and 
*‘ vifit the fick,” and minifter to them 
fuch comforts and remedies as they are 
not able to procure for themfelves. We 
may fometimes with. a fmall- liberality 
fuftain a family that is ready to fall, and 
is ftruggling under fuch neceffities that 
it is not able to fupport itfelf. And if 
our minds were as great as fometimes our 
eftates are, we might do great and public 
works of a general and lafting advantage, 
and for which many generations to come 
might call us bleffed. Thofe who are in 
the loweft condition may do great good 
' tQ@ 
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to others by their prayers, if they them- 
felves be as good as they ought. For 
“the fervent prayer of a righteous man 

“ availeth much.” a ’ 
The text leads us to obferve farther, 
the diligence and alacrity with which our 
Saviour executed his great work, “ He 
went about doing-good.” He made it 
the great bufinefs and conftant employ- 
ment of his life; he travelled from one 
place to another to feek out opportunities 
of being ufeful to mankind. He was not 
only ready to do good to thofe that came 
to him and gave him opportunity for it, 
and befought him to do it, but went him- 
felf from one place to another to feek out 
objects to exercife his charity upon. He 
went to thofe who could not, and to thofe 
who would not come to him; for fo it is 
written of him, ‘* he came to feek and to 
fave that which was loft.” He was con- 
tented to fpend whole days in this work, 
to live in a croud, and to be almoft perpe- 
tually oppreffed with company ; and when 
his difciples were moved at the rudenefs 
of the people in preffing upon him, he 
rebuked their impatience, and, for the 
pleafure he took in doing good, made no 
account 
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account of the trouble and inconvenience 
that attended it. . 

He denied himfelf the chit com- 
forts and conveniences of human life, 
.that he might do good to others. He 
neglected the ordinary refrefhments of 
human nature, his meat and drink and 
fleep, that he might attend this work. 
Nay, he was willing to deny himfelf in 
one of the deareft things i in the world, his 
reputation and good name. He was con- 
tented to do good, though he was ill 
thought of, and ill fpoken “of for it. “He 
would not refufe to do good on the {ab- 
bath-day, though he was accounted pro- ° 
fane for fo doing. He knew how fcan- 
dalous it was among the Jews to keep 
company with publicans and finners, and 
yet he would not decline fo good a work 
for all the ill words they gave him for it. 

He perfevered in his works of mercy 
notwithitanding the malicious oppofition 
and finifter conftruction that his good 
deeds met with. Never did fo much 
goodnefs meet with fo much enmity, en- 
dure fo. many affronts and fo much “c 
tradiction of finners.” This great Be 
factor of mankind was hated and perfe- 
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cuted as if he had been a public enemy. 
While he was inftru€ting them in the 
meekeft manner, they were ready to ftone 
him for telling them the truth; and when 
the fame of his miracles went abroad, 
though they were in various ways be- 
neficial to mankind, yet upon this very 
account they confpired againft him and 
fought to take away his life. Whatever he 
faid. or did, though ever fo innocent, ever 
fo excellent, had fome bad interpretation 
put upon it, and the great and fhining 
virtues of his life were turned into crimes 
and matter of accufation. For his cafting 
out devils he was called a magician; for 
his endeavour to reclaim men from their 


fins, “a friend of publicans and finners;* 
for his free and obliging converfation, “a . 


wine-bibber and a glutton.” All the be- 
nefits which he did to men, and the blefi- 
ings which he fo liberally fhed among the 
people, were fuppofed to proceed from 
ambitious views, and to be done with 
an intention to move the people to fedi- 
tion, and to make himfelf a king : enough 
to have difcouraged the greateft goodnefs, 
to have put a damp upon the moft ge- 
nerous mind, and to have made it weary of 

well- 
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well-doing. For, what is more grievous 
than to have all the good one does ill in- 
terpreted, and the beft actions in the 
world made matter of calumny and re- 
proach? 

Rut, notwithf{tanding all this, he chear- 
fully continued in well-doing. It was 
not only his bufinefs, but his delight ; 
** 1 delight,” fays he, “to do thy will, | 
O my God.” The pleafure which others 
take in the moft natural actions of life, in 
eating and drinking when they are hun- 
ery, he took in doing good; it was “his 
“meat and drink to do the will of his 
“ Father.” He purfued this work with 
as much diligence as.if he had been afraid 
he fhould have wanted time for it. “I 
* muft work the work of him that fent 
“ me, while it is day, the night cometh 
‘* when no. man can work.” And when 

_he was approaching towards the hardeit 
and moft unpleafant part of his fervice, 
but of all others the moft beneficial to us,. 
I mean his fufferings and death, he was 
not at eafe in his mind. till it was done; 
“ How am I ftraitned,” fays he, ‘ till it 
be accomplifhed!” And juft before his 
fuffering, with ahgeioy ane triumph does. 

6 he 
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he refle€t upon the good he had done in 
his life! ‘¢ Father, I have glorified thee 
* upon earth, and finifhed the work which 
‘“‘ thou haft given me to do.” What a 
bleffed pattern is here of diligence and 
alacrity in doing good! How fair and 
lovely a pattern ‘for chriftians to imitate ! 

The pattern I have fet before you may 
be of excellent ufe for thefe two purpofes: 
to fhew us our defects; and, to excite us 
to our duty. 

How does this bleffed. example upbraid 
thofe who live in a direét contradiction to. 
it ; who, inftead of “ going about doing 
eood,” are perpetually intent upon doing 
mifchief; who are wife and attive to do 
evil, but to do good have no inclination, 
no underftanding ! ! And thofe likewife 
_who, though they are far from being fo 
bad, yet wholly neglect this bleffed work 
of doing good ! They think it fufficient. 
to do no evil, to hurt and injure no man: 
not confidering that we are commanded 
not only to abftain from evil, but to do 
good; and that our blefled Saviour hath 
given us an example of both. He 
not only “ did no fin,” but “ he went a- 
bout doing good,” Upon this nice point 

1¢ 
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it was that the rich young man in the gof- 
pel and his Saviour parted: he had 
** kept the commandments from his youth, 
*¢ Thou fhalt not kill, Thou fhalt not com- 
*¢ mit adultery, Thou fhalt not fteal:” 
he had been very careful of the negative 
part of religion; but, when it came to 
parting with his eftate and “ giving to | 
the poor,” this he thought too hard a 
condition, and upon this he forfook our 
Saviour, and forfeited the kingdom of 
heaven. And it is obfervable, and 
ought to be often and ferioufly thoucht 
upon, that our Saviour, defcribing to us 
the day of judgment, reprefents the great 
Judge of the world acquitting and con- 
demning men according to the good 
which they had done, or neglected to do, 
in ways of mercy and charity ; for feed- 
ing the hungry, and cloathing the naked, 
and vifiting the fick, or for neglecting to 
do thefe things: than which, nothing can 
more plainly and effectually declare to us 
‘the neceffity of doing good, in order to. 
the obtaining eternal happinefs. 

There are many indeed who do not al- 
together neglect this work, yet in a great 
meafure prevent and hinder themfelves 

from 
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from doing it-as they ought, under a pre- 
tence of being employed about other du- 
ties and parts of religion. They are fo 
taken up with the exercifes of piety and 
devotion in private and public, that they 
have f{carce any leifure to mind the doing 
of good and charitable offices to others: 
or if they have, they hope God will par- 
don his fervants in this thing, and accept 
of their piety and devotion inftead of all. 
But they ought to confider, that when 
thefe two parts of religion come in com- 
petition, devotion is to give way to cha- 
rity, mercy being better than facrifice :, 
that the great end of all the duties of re- 
licion is to make us more ready to every 
good work: and that it is the greateft 
mockery in the,world, under pretence of 
ufing the means of religion to neglect the 
end of it; and becaufe we are always pre- 
paring ourfelves to do good, to think 
that we are for ever excufed from doing 
any. 

_ Others. are taken up in contending for 
the faith, and fpend all their zeal about 
controverfies in religion; and therefore 
they think it but reafonable that they 
fhould be excufed from thofe meaner 

kind 


Serm. I. in doing Good. ~ 5B 


kind of duties, becaufe they ferve God, 
-as they imagine, in a higher and more 
_ excellent way. But do thefe men confi- 
der upon what kind of duties more efpe- 
cially our bleffed Saviour and his apoftles 
lay the great weight and ftrefs of religion? 
That it 1s to the meek, and merciful, and 
peaceable that our Saviour pronounceth 
bleffednefs? That “ pure religion and 
“* undefiled before God and the Father is 
“ this, to vifit the fatherlefs and widows 
in their affliction ?” That “ the wifdom 
“which is from above is full of mercy 
* and good works?” ‘Thefe are the great 
and weighty things of religion, which, 
whatever elfe we do, ought not to be left 
undone. Do they confider that a right 
faith is wholly in order to a good life, 
and is of no value any farther than it hath 
an influence upon it? So that whatever 
other duties we may be obliged to, no- 
thing can excufe us from this. How 
much better is it to do good, than to 
quarrel about doubtful and uncertain 
opinions ? Were men chriftians indeed, 
hey would be fo much delighted with 
this better work (more acceptable to ae: 
an 
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and more profitable to men) that they 
would not find leifure, or if they could, 
they would not find inclination to employ 
all their time and zeal about things which 
are at fo great adiftance from the life and 
heart of religion, as moft of thofe quefti- 
ons are which chriftians contend about. 
Were we poffeffed with the true fpirit of 
chriftianity, thefe would be but dry and 
taftelefs things to us, in comparifon of 
the bleffed employment of doing good in a 
more real and fubftantial way. If the 
fincere love of God and our neighbour 
were but once throughly kindled in our 
hearts, thefe pure and heavenly flames. 
would in a great meafure extinguifh the 
unchriftian heats of difpute and contenti- 
on; as fires here below are ready to lan- 
euifh and go out, when the fun in his 
full ftrength fhines upon them. . 
But the hardeft part of my tafk is yet 
behind, and it is ftrange it fhould be fo; 
and that is, to perfuade us to the imita- 
tion of this bleffed example. Let us * exe) 
“ and do likewife; let the fame mind be 
“ in us that was in Chrift Jefus;” let us 
tread in the fteps of our bleffed Saviour,. 
who “ went about doing good.” Me- 


thinks: 
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‘thinks the work itfelf is of fuch a nature, 
that men fhould not need to be courted 
to it by perfuafion, nor urged by impor- 
tunity. The very propofal of the thing, 
and the pattern which I have fet before 
you, is temptation and allurement enough 
to a generous and well-difpofed mind. 
But yet to excite you the more to fo 
good a work, dwell with me a little upon 
the following confiderations. 

Firft;, It is an argument of a great and 
generous mind, to employ ourfelves in do- 
ing good; becaufe it fhews an inclination 
and defire in us to have others happy as 
well as ourfelves. 

It is the nature of goodnefs to commu- 
nicate itfelf, and the farther it fpreads 
the more glorious it is. God reckons it 
as one of his moft glorious titles, as the 
brighteft gem in his diadem, ** The Lord 
mighty to fave.” Without this quality 
of goodnefs all other perfeétions would 
change their nature, and lofe their excel- 
lency. Great power and wifdom would 
be terrible, and raife nothing but dread 
and fufpicion in us: for power without 
goodneifs would be tyranny and oppreffi- 
on, and wifdom would become craft and 

treachery. 
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treachery. A being endued with know- 
ledge and power, and yet wanting in 
goodnefs, would be nothing elfe but an 
irrefiftible evil, and an omnipotent mif- 
chief, We admire knowledge, and are 
afraid of power, and fufpect wifdom: 
but we can heartily love nothing but 
goodnefs, or fuch perfections as are in 
conjunction with it. Nothing argues a 
great and generous mind but only good- 
nefs; which is a propenfion and difpofi- 
tion to make others happy, and a readi- 
nefs to do them all the good offices we 
can. 

Secondly; To do good is the moft 
pleafant employment in the world. It is 
natural; and whatever is fo is delightful. 
We att like ourfelves whenever we relieve 
the wants and diftrefles of others. And 
therefore this virtue. among all others 
hath peculiarly entitled itfelf to the 
name of humanity. We follow nature, 
obey our reafon, and fhew ourfelves 
men, in fhewing mercy to the miferable. 
Whenever we confider the evils and af- 
flictions of others, we do with the greateft 
reafon collect our duty from our nature 
and inclination, and make our own defires 

and 
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and expectations from others a law and 
rule to ourfelves. And it is pleafant 
thus to follow our nature, and to gratify 
the importunate dictates of our own rea- 
fon. So that the benefits.we do to others 
are not more welcome to thofe that re- 
ceive them, than they are delightful to 
us that do them. There is no fenfual 
pleafure in the world comparable to the 
-delight and fatisfaétion that a good man 
takes in doing good. That frame of 
mind which inclines us to do good is the 
very temper and difpofition of happinefs. 
Solomon, after all his experience of world- 
ly pleafures, pitches at laft upon this as 
the greateft felicity of human life, and 
the only good ufe that is to be made of a 
profperous fortune. ‘* I know that there 
“is no good in them, but for a man to 
“ rejoice and do good in his life.” And. 
a greater and a wifer than Solomon hath 
faid, that ‘‘it is more bleffed to give, than 
to receive.” 

Further; To employ ourfelves in do- 
ing good is to imitate the higheft excel- 
lency and perfection: it is to be like God 
** who is good and doth good,” and to 
be like him in that which he efteems 
his greateft glory, that is his uae 
£ 
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It is to be like the Son of God, who 
when he took our nature upon him, and 
lived in the world, “ went about doing 
good.” ‘It is to be like the blefled an- 
gels, whofe great employment is to be 
“‘ miniftring {pirits for the good of others.” 
Tobe charitable and beneficent to others, 
is to be a good angel, a Saviour and 
a God to men. The example of our 
blefled Saviour more efpecially is the 
great pattern which our religion pro- 
pounds to us. And we have all the rea- 
fon in the world to be in love with it; 
beeaufe that very goodnefs which it pro- 
pounds to our imitation was fo beneficial 
to ourfelves. When we ourfelves feel and 
enjoy the happy effects of that good | 
which he did in the world, this fhould 
greatly endear the example to us, and 
make us ready to imitate that love and 
kindnefs to which we are indebted for fo 
many bleffings, and upon which all our 
hopes of happinefs depend. 

To do good is likewife one of the 
ereateft and moft fubftantial duties of re- 
ligion; and, next to the love and honour 
which we pay to God himfelf, the moft 
acceptable fervice that we can perform to 
him. It is one oe of the law, next 
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to the firft and great commandment, and 
very like unto it: like to it in the excel- 
lency of its nature, and in the neceffity of 
its obligation. For ‘* this commandment 
_“ we have from him, that he who loveth 
“* God love his brother alfo.” The firft 
commandment excels in the dignity of 
the object ; but the fecond hath the ad- 
vantage in the reality of its effects. Tor 
* our righteoufnefs extendeth not to God,” 
we can do him no real benefit: but our 
charity to men is really beneficial to 
them. For which reafon God is well- 
pleafed, in many cafes, that the exter- 
nal honour and worfhip which by his po- 
fitive command he requires of us, fhould 
give way to that natural duty of love and 
mercy which we owe to’ one another. 
And to fhew how great a value he puts 
upon charity, he hath made it the great 
teftt of our love to himfelf; and for 
want of it, rejects all other profeffions of 
love to him as falfe and infincere. “ If 
“ any man fay, I love God, and hateth 
“his brother, he is a liar. For he that 
“¢ loveth not his brother whom he hath 
“ feen, how can he love God: whom he 

“ hath not feen?” 
Let 
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Let it be, moreover, confidered, that 
this will give us the greateft comfort 
when we come to die. It will then be no’ 
pleafure to men to refleét upon the great 
eftates they have got, and the great’ 
places they have been advanced to, be- 
caufe they are leaving thefe things, and 
they will ftand them in no ftead in the 
other world: “ Riches profit not in the 
day of wrath:” but the confcioufnefs of 
well-doing will refrefh our fouls even un- 
der the very pangs of death. With what 
contentment does a good man then look 
upon the good he hath done in this life ? 
And with what confidence doth he look 
forwards into the other world, where he 
hath provided for himfelf “« bags that 
“wax not old, a treafure in the heavens 
“‘ that faileth not?” For though our 
eftates will not follow us into the other 
world, our good works will; though we 
cannot carry our riches along with us, 
yet we may fend them before us to make 
way for our reception into everlafting ha- 
bitations. In fhort, works of mercy and 
charity will comfort us at the hour of 
death, and plead for us at the day of 
judgment, and procure for us at the 
hands of a merciful God, a glorious re- 

{ ‘5 compence 
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compence at the refurrection of the juft. 
Which leads me to the laft confideration 
I thall offer to you; which is, the reward 
of doing good, both in this world and 
the other. 

The advantages of it in this world are 
many and'great. It is the way to derive 
a lafting bleffing upon our eftates. Acts 
of charity are the beft deeds of fettlement. 
We gain the prayers and bleffings of thofe 
to whom we extend our charity, and it is 
no {mall thing to have “ the bleffing of 
“* them that are ready to perifh to come 
“upon us.” For God “ hears the pray- 
“ers of the deftitute, and his ear is open 
“to their cry.” Charity is a great fecu- 
rity to us in times of evil: and that not 
only from the fpecial promife and provi- 
dence of God; but likewife from the na- 
ture of the thing, which makes way for 
its own reward in this world. He that 
is charitable to others provides a fupply 
and retreat for himfelf in the day of diftrefs:. 
for he engages mankind by his example 
to like tendernefs towards him, and pru- 
dently befpeaks the commiferation of o- 
thers, againft the time when it fhall be 
his turn to ftand in need of it. Nothing - 
in this world makes a man more and 

ie. furer 
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farer friends than charity. “ For a good 
man,” fays the apoftle, ‘‘ one would even 

dare to die.” *Tis excellent counfel of 
~the fon of Sirach ; ‘* Lay up thy treafure 

“‘ according to the commandment of the. 
« moft high, and it fhall bring thee more 

*¢ profit than gold. Shut up thy alms in 

“thy ftore-houfe, and it fhall deliver 

* thee from all affliction: it fhall fight 

“¢ for thee againft thine enemies, better 

‘¢ than a mighty fhield and {trong fpear.” It 

hath fometimes happened that the obliga- 

tion men have laid upon others by their 

charity, hath in cafe of danger and ex- 

tremity done them more kindnefs than 

all the reft of their eftate could do for 

~ them; and their alms have literally deli- 

vered them from death. 

But what is all this to the endlefs and 
unfpeakable happinefs of the next life, 
where the returns of doing good will be 
great, beyond what we can now expect 
or imagine? For God takes all the good 
we do to others as a debt upon himielf, 
and he hath treafures fufficient to fatisfy the 
greateft obligations we can lay upon him. 
So that we have the truth, and goodnefs, 
and fufficiency of God for our fecurity, 
that what we {catter and fow in this kind 


g ~~ on 
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on earth will grow up to a plentiful 
harveft in the other world; and that all 
our pains and expence in doing good for 
a few days will be recompenced and 
crowned with the joys and glories of 
eternity. . . 


C SER. 


SERMON II 


ON NATHAN’S REPROOF OF DAVID. 


2 SAMUEL Xii, 7. 


4nd Nathan faid unto David, Thon ari 


the man. 


VY) EPROOF is one of the moft un- 
grateful fervices a good man can 

be employed in; as ungrateful generally 
to the perfon that gives it, as to thofe 
to whom it is given, fince it offends as 
amuch #is modefty as their pride, For a 
C2 man 
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sman to cenfure and condemn the con- 
duct of another, feems like paying a 
compliment to his own character, as it 
fuppofes him to be free from thole fol-. 
lies which he blames in them. 

Our felf-love is generally fo exceflive, » 
that we do not care to fee our own faults, 
and eafily take up a prejudice againft 
thofe who pretend to difcover them to 
us. It is always difficult, and fometimes 
_ dangerous to reprove, efpecially where 
men have it in their power to gratify 
their revenge, as they feldom fail to re- 
fent fuch kindnefs as a great indignity : 
yet a good man, muft not have refpect to 
perfons, or be affrightened by the prof, 
pect of danger to himfelf from the per- 
formance of his duty. So long as men 
have any fenfe of the difference between 
good and evil, and have not finned away 
the common principles of virtue, there 
is reafon to hope that admonition, if at- 
tended with prudence and_tendernefs, 
will not be altogether thrown away. 
For even natural confcience will become 
an advocate for thofe who are faithful in 
this office. The meek behaviour of 
David under conviction, is an excellent 
pattern for us to imitate. We fhould 

learn 
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Tearn from hence not to ftand up in juf- 
tification of that which we know is not 
to be defended; never to harden our- 
felves againft correction, but to receive it 
with a humble and candid temper, from 
whatever quarter it-may arife. If we 
confider the method which Nathan took 
to bring David to a fenfe of his crime, 
we fhall hardly know which moft to 
admire, his fidelity and courage in deli- 
vering the meffage with which he was 
entrufted, or his fkill and prudence in 
introducing and conduéting the whole of 
it. He did not refufe the divine com- 
mand, when he was required to find fault 
even with his prince: nor did he flatter 
David when he made known the dictates 
of heaven; but plainly and frankly told 
him, “thou art the man: ” hereby 
fhewing that he had a fuperior awe of 
God, and was not to be deterred from 
his duty by the fear of what man could 
do unto him. It is true he proceeded 
with a very wife precaution in the affair ; 
he did not peremptorily charge his guilt 
upon him at firft (which inftead of awa- 
kening his confcience might have kindled 
his refentment) but he introduced the 
fubject by a moft apt and beautiful pa- 
‘ C 3 rable: 
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rable: fuch as was proper to prepare his’ 
mind for the fufpicion of it, and yet was 
not open enough to make a fpeedy dif- 
covery. He begins with telling him of 
a rich man and a poor man, who dwelt 
together in the fame city, the former of 
which had exceeding many flocks and 
herds, the latter but one ewe lamb, of 
which he was very fond. However, the 
rich man, for the entertainment of a cer- 
tain traveller, {pared to take of his own 
numerous cattle, but came and feized on 
the poor man’s only lamb, and drefled 
it for the ftranger. David little ima- 
gined that Nathan here by the rich man 
meant himfelf, or by the poor man, U- 
riah, but concluded that the prophet 
came to demand juttice from him againft 
another perfon; fo that he immediately 
gave the fentence, according to the cir- 
cumftance of the crime, without any fa- 
vour or partiality. His indignation was 
directly excited againft the author of fuch 
barbarous injuftice; his fenfe of honour 
and love of equity prompted him to re- 
lieve the perfon who had been treated in 
fo cruel a manner. Nay, fo great was 
his difpleafure, that he exceeded the ri- 
gour of the law, and doomed the fup- 

poled 
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pofed offender to death, over and above 
_ the penalty of a fourfold reftitution. “ As 
“the Lord liveth, the man that hath 
“* done this thing fhall furely die, and he 
~*¢ fhall reftore the lamb fourfold, becaufe 
** he did this thing, and becaufe he had 
** no pity.” | 

By this management of the prophet, 
David ftood condemned from his own 
mouth. Nathan made the application 
to him, thou art that very perfon whom 
thou haft pronounced not worthy to live’; 

thou art the oppreffor who haft taken, 
not an ewe lamb from poor Uriah, but 
the wife of his bofom. What injury 
can be more irreparable? What op- 
preffion more barbarous than that which 
thou haft been guilty of ? 

We fhall not enter further into the 
nature or ageravations of David’s fin, 
but proceed to make fome obfervations,, 
from the words of the text in their con- 
nection, which may be ferviceable to 
us. And, 

Firft; The fall of this great and good 
man affords us a fad example of the 
frailty of human nature, and the {trong 
power of temptation, which fhews us 
how. much. we ought to be on our guard: 
7 C4 again{t 
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againft it. If we confider the general 
charaGter that is given of David in the 
Bible, and reflect on. the particular vir- 
tues which made up this general charac- _ 
ter, we fhould find it hard to believe 
that a man of fuch eminent piety fhould 
fall into fuch foul and abominable fins, 
had not the fame fcriptures which give a 
teftimony to his goodnefs informed us 
alfo of his crimes. Adultery and murder . 
are crimes of the moft heinous nature, 
and are condemned as fuch by all who 
have any fenfe of religion, or fentiments 
of common juftice and equity. But the 
circumftances which attended David’s 
commiffion of thefe fins were if poffible 
_more horrid than the faults themfelves. 
He committed adultery with the wife of 
his friend, and brave general, and bafely 
invaded his bed at a time when he was 
hazarding his life for him in the field of 
battle. ‘To compleat the injury, he af- 
terwards gave orders that Uriah fhould 
be placed in “ the fore front of the hot- 
teft battle,” and there left, that he “ might 
be fmitten and: die,” which meflage he 
fent by Uriah’s own hands. One would 
hardly think it poffible for a man who 
had any principles of virtue to become 
thus 
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thus degenerate. To fee then fuch a one 
“not only fall into this depth of wicked- 
nefs, but alfo continue under this load 
of euilt for a confiderable time, without 
difcovering any fenfe of what he had 
done, until an extraordinary monitor 
came from God to awaken him; this 
gives a melancholy proof of our frailty, 
and fhews that good men may fall into 
fcandalous vices, and remain infenfible 
of their condition, without fome remark- 
able interpofition of divine grace to re- 
new them again to repentance. 

We have need to pray, not only that 
God would pardon our fins of infirmity, 
but that he would keep us from running 
into greater enormities: ‘‘ Keep back 
“thy fervant alfo from prefumptuous » 
* fins, let them not have dominion over 
ome! 

From this relation which the text re-. 
fers to we may further obferve, 

- Secondly; Fhe eafy and almoft una- 
voidable progrefs of iniquity, and from 
what {mall beginnings the moft monftrous 
wickednefs often takes its rife. What a 
train of evils fucceeded: the firft paffion. 
which David entertained for Bathfheba ? 
He indulgedhislafcivious defires, andfrom. 

Ce hence 
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hence proceeded the prodigious crimes 
of adultery and murder. And this is 
but the natural courfe of iniquity. One 
fin leads on to another, and that to a 
third, and fo on till a man has run the 
whole round of tranfgreffion, till he is 
gone fo far as to make his retreat very 
difficult, if not almoft impoffible. The 
beginnings of fin in general as well as of 
ftrife, which is one particular fpecies of 
it, are as when one letteth out water; 
the ftream is but {mall at firft, but by 
degrees the paflage widens, till it breaks 
in upon us like a flood, and weare borne . 
down by the mighty torrent without any 
oppofition. When men turn afide at 
firft into an evil courfe, they do not think 
of proceeding any lengths in it, but are 
ready to promife themfelves. that they 
will venture only fo far as they hope they 
may without any great or certain danger, 
But alas! the way of fin is a declivity, 
and though the defcent be eafy, every 
ftep forward makes the return fo much 
the more difficult; and a man may almoft 
as well fay to the proud waves of the 
fea, “ hitherto fhalt thou come and 
no farther,” as pretend to command 
the impetuous: appetite to which he 

Suh Wile has 
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has once fubmitted. The commiffion 
of a little fin prepares for a greater, 
and that for a greater ftill, and thus 
the heart is gradually hardened by its ~ 
deceitfulnefs, and he learns to commit 
thofe iniquities without remorfe, the very 
thought of which would at firft have 
been fhocking. Had Nathan foretold to 
David the degree of wickednefs to which 
his licentious defires would lead him, it 
is probable he would have replied to 
this prophet as Hazael did to another 
when he declared what havock he fhould 
hereafter make among the lives and li- 
berties of Ifrael, ‘Is thy fervant a dog 
that he fhould do this thing?” But 
when a perfon once fufters himfelf to do 
that which is forbidden, he cannot fay 
where he fhall ftop. For guilt is an ut- 
ter enemy to ferious confideration, with- 
out which there can be no hope of 
converfion. Having yielded to his lutts 
he fhuns all refle@tion on his conduét, in 
order to prevent that confufion and hor- 
ror which thefe thoughts would unavoid- 
ably create in his-mind. © As fevere as 
- men are upon the fins of others, they do 
not or will not perceive the deformity of 
their own; their judgments are blinded 
C 6. by 
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by their paffions, and felf-love teaches 
them to think favourably of their actions. 
Their hearts will never want fome veil 
to cover a beloved iniquity ; there is al- 
ways fome plea at hand to extenuate or 
excufe their behaviour, with which they 
reft fatisfied without fuffering themfelves 
to enter clofely into the nature and cir- 
cumftances of their crime, which would 
almoft overwhelm them in diftrefs and 
terror: infomuch that unlefs fome ex- 
traordinary light darts in upon their con- 
f{ciences, and forces them to behold what 
manner of perfons they are, they will 
probably go on adding iniquity to ini- 
quity, until they have contracted fuch 
inveterate habits of vice, as will render 
their recovery extremely difficult, if 
not impoffible. . 
The defcription Solomon gives of fuch 
a one muft move any heart with pity, 
but that of the enflaved profligate him- 
iclf, who “ goeth on as an ox to the 
“* flaughter, or as a fool to the correction 
“* of the ftocks, till a dart ftrike through 
** his liver, as a bird: hafteneth to the 
“* fnare, and knoweth not that it is for 
“his life? As infenfible as a brute 
he runneth to his ruin, and too late ad- ; 
mits 
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mits the ferious reflection, ‘* How have 
*¢ J hated inftruction, and my heart de- 
* fpifed reproof, and have not obeyed 
“the voice of my teachers, nor inclined 
“* mine ear to them that inftructed me.” 
The ufe we fhould make of this ob- 
fervation, is to check the firft rifines of 
-luft, and not incline to the ways of fin: 
we fhould particularly guard again{ft wil- 
ful or prefumptuous fins, becaufe thefe 
lay wafte the confcience; they harden the 
heart, and render it impenetrable to con- 
viction, by making men either fecure on 
the one hand or defperate on the other.. 
If we allow ourfelves to enter the path of 
fin, efpecially if we take any wide fteps 
in it, it is probable we fhall proceed till 
we ftumble upon the grave, and fall into 
hell. 
_ Thirdly ; This hiftory affords us a re- 
markable inftance how much felf-love is 
apt to blind the eyes of men, and pre- 
vent their pafling a true judgment on 
themfelves and their actions. How for- 
ward was David to condemn, and to pu- 
nifh a fuppofed unmerciful opprefior ; 
and yet how quietly could he tolerate in 
himfelf far greater, and more aggravated’ 
crimes 


38 On Nathan’s Reproof 


crimes! He was for fentencing the rich 
man to death, who had cruelly robbed 
his neighbour of his lamb, but he had 
no thought of condemning himfelf for 
taking away the wife of Uriah, and then 
ordering him to be killed, ‘ As I live,” 
fays he, “‘ the man that hath done this 
thing fhall furely die.” If he was worthy 
of death for his barbarity and injuftice, 
what punifhment could David think e- 
qual to his own crime, who had debauch- 
ed the wife of Uriah, and afterwards 


»~ contrived his murder? But he had no 


fuch criminal in his eye when he pro- 
nounced the decree againft the rich man, 
till Nathan ftruck him with furprize and 
horror by that fudden and unexpected 
application, ‘Thou art the man.” How 
ftrangely are men prejudiced in their own — 
favour, that they cannot fee the deformi- 
ty of the moft monftrous vices in them- 
felves, while they look with indignation 
upon far lefs crimes committed by o- 
thers ! and how forward are we to cen- 
fure in others, thofe fins which we our- 
felves may not haye inclination, or op- 
portunity to commit? The covetous 

man. 
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man will rail at the prodigal, and the 
prodigal reprimand the mifer; the drunk- 
ard will reprove the glutton, and the 
elutton in his turn cenfure the drunkard; 
and thus men under the power of any 


different paffions will condemn thofe of o- .: 


thers while they be infenfible of their 
own. This fhould teach us to make ufe 
of the ftri€teft caution in our enquiry in- 
to ourfelves, that we are not impofed 


Which leads me to a 

Fourth obfervation, with which this 
remarkable ftory fupplies us for our in- 
ftruction, which is, that the way to 
form a true judgement in any cafe, is 
to put ourfelves as much as poffible 
out of the queftion, and fuppofe that 
we are pafling judgment on another 
perfon. : 

- Our evil actions are like fome foolifh 
dreffes, which we are ready to think be- 
come us well enough till we fee them 

ar upon 
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upon fome other perfon. How odious ~ 
did injuftice and oppreffion appear to 
David in another, when he did not attend. 
to them in himfelf! We are too much 
parties in our own cafe, to be equal or 


fair judges; but with regard to others, 


we can confider their aétions with indif- 
ference, and weigh them with imparti- 
ality, for here we are in no danger of 
being bribed by our paffions to judge 
more favourably than the cafe requires. 
Whereas every one is willing to fhew all 


_the favour he can to himfelf: our under- 


{tanding is influenced by our appetites, 
and hardly at liberty to cenfure freely 
any thing which they prompt us to do. 
We are unwilling to condemn what we 


‘love, and prone to overlook the evil 


a 


which others may fee in our behaviour. 
When we endeavour to weigh our own 
conduct, it will be very difficult to pre- 
ferve an even balance; felf-love will 
throw falfe weights into the fcale, and if 
poffible, impofe upon us. In order to 
form a true judgment, the proper way 


will be to endeavour to diveft ourfelves 


of all concern in it. Let us at as Na- 
than did by David, remove the cafe to 
another 
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another perfon, and imagine ourfelves 
out of the queftion. Every man appears 
well in his own glafs, but let us transfer 
our aétions to another, and then fay how 
does this condué: look in him, in whofe 
behalf we are not at all prejudiced! Da- 
vid was led to a fight of his own wick- 
ednefs, by the reprefentation of the fame ill 
conduét in a ftranger. Let us improve 
the hint by obferving fome fuch method 
in our enquiry into ourfelves: by this 
means we may be beft enabled to behold 
our faults, and to repent of them as 
David did, and “ abhor ourfelves in duft 
and afhes.” , 

To conclude; Let us receive the word 
of exhortation, and make a good ufe of 
the warning given us by this great man’s 
fall. Let us fearch, and try our ways, 
and when we are thus employed, let us 
apply with humility ‘and fincerity to the 
great fearcher of hearts in that prayer of 
the Pfalmift, “ Search me, O God, and 
“know my heart: try me, and know 
‘my thoughts. And fee if there be any 
« wicked way in me, and lead me in the 
< way everlafting.” And when by his 


affiftance we have difcovered any errors, 
let 
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let us immediately apply ourfelves to re. 
form them. We have encouragement 
from the example before us to hope that 
if we confefs and forfake our fins we 
fhall find mercy. May we have grace 
to confider “ our ways, and turn our 
feet unto God’s teftimonies.” Amen. 


SER- 


SERMON IIL 


THE MISCHIEFS OF SLAVISH CcOM- 
PLAISANCE, AND COWARDICE. 


PROVERBS XXIX. 25. 


The fear of man bringeth a fnare. 


T is wifely ordered by the Author of 
ft our being, that every paflion of the 

{oul may not only be of great ufe to us, 
if its natural defign and tendency be re- 
cularly purfued, but is capable alfo, by 
being perverted, of caufing much vexa- 
tion and mifery to ourfelves, and injury 


to our fellow-creatures : for this is a de- 
montftration 
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monftration founded in nature, and ob- 
vious to the meaneft capacity, of the 
neceflity of felf-government,; and that we 
fhould take the utmoft care to keep all” 
our affections and appetites within thofe 
- bounds which the Creator hath prefcrib- 
ed. Thus, for inftance, the defire of 
happinefs, and averfion to pain and mi- 
. fery, which work fo ftrengly in all man- 
kind, is evidently, in itfelf, of the high- 
eft advantage ; but if we form wrong no- 
tions of the happinefs which we ought 
ultimately to purfue, and the evils we 
fhould chiefly avoid, it will as certainly 
prove fatal to us. Again, the paffion of 
fhame is an excellent prefervative from 
bafe and difhonourable actions, and no- 
thing 1s a ftronger guard and fecurity to 
our virtue and innocence than this, when 
regularly exercifed, and employed about 
proper objects ; but a falfe fhame, which 
is influenced more by the opinions and 
cuftoms of men, than by the eternal dif. ~ 
ferences of things, a falfe fhame that 
breaks our fpirits, ‘and makes fuch tame 
cowards of us, that we have not refolu- 
tion enough to ftand up for the honour 
of God, and the immutable obligations 
of virtue; nor, se vistoa csgema to affert 

and 
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and maintain the dignity of our reafona- 
ble nature; this, I fay, neceffarily de- 
ftroys every thing that is praife-worthy 
and generous in us, and muft betray us 
into innumerable errors in pra¢tice, which 
are not merely inconfiftent with integrity, 
but will render us, to the laft degree, 
vile-and contemptible. | 

And the fame may be faid of fear: 
while it proceeds upon right principles, 
and is proportioned to the weight and 
moment of the evils about which it is 
_converfant, it muft be calculated to ferve 
the moft beneficial purpofes, as it warns 
us where our ereateft danger lies, and 
ftrongly prompts us to avoid it. But 
the cafe is quite otherwife when it forms 
imaginary dangers, and alarms us with 
falfe terrors; when fancy or corrupt 
paffioay-andynot the reafon of things is 
the foundation of it ; when we fear na- 
tural evils, which, under the dire€tion of 
an all-wife Providence, may be over- 
ruled for good, more than moral, which 
tend neceffarily and invariably to the 
mifery and ruin of the rational creation; 
and the cenfures and frowns of men, 
whofe wifdom, power, and duration are 


confined and limited, more than the dif- 
ae a pleafure 
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pleafure and vengeance of the almighty 
and eternal God: for then our fears will 
infallibly turn us afide from our duty, 
and be attended with moft pernicious 
confequences; as for the fake of avoiding 
leffer and comparatively trifling evils, we 
fhall run ourfelves upon others that are 
infinitely more dreadful. This fhows 
the vaft importance of looking well to 
our principles of a¢tion, and indeed of 
making this our firft and chief care; be- 
caufe if the prevailing principles of our 
minds are corrupt and vicious, it is, in 
the nature of things, impoffible that our 
practice fhould be virtuous and regular. 
Evil principles of action, as long as they 
are entertained and indulged, as_necefla- 
rily produce a wicked life, as any other 
caufes do their natural and immediate 
effects; and therefore till they are cor- 
rected and altered, it is in vain to expect 
any reformation in the outward conduét. 
This is the ground of Solomon’s obfer- 
vation in the text, which I now proceed 
to confider more particularly, in the fol- 
lowing method. : 
Firft, I thall thow what we sit un- 
derftand by “the fear of man”; fecond- 
ly, enquire in what fenfe it “ bbeipgehs a 
| {nare” 
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{nare”; and, thirdly, offer fome reme- 
dies againtft it. | 

In the firft place, I am to explain 
what we muft underftand by “ the fear 
of man.” ‘The fear of man” I take 
in its largeft fenfe, not only as implying 
the fear of thofe pofitive evils and pu- 
nifhments which the power and vengeance 
of man can inflict, but a reverence of 
human authority and cuftoms, and a 
dread of the cenfures and reproaches of 
our fellow-creatures. But that I may 
{peak diftinétly, and without confufion 
‘upom this fubject, it may be proper 
briefly to fhow that this phrafe, when it 
is ufed, as in the text, in a criminal 
fenfe, muft be underftood with fome 
caution, and limitation. For, 

There is, undoubtedly, a reverence 
due to human authority in all points that 
do not exceed the juft bounds of it; and 
the paying this regard is abfolutely ne- 
ceflary to hold the frame of civil focieties 
together, and prevent lawlefs riot and 

,confufion. In like manner there is a de- 
“ferericesdue to the innocent cuftoms and 
~ufages of the world and fingularity in 
fuch inftances, in oppofition to the una- 
nimous opinion of our fellow-creatures, 
‘ can 
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can be the effect of nothing but weaks 
nefs, or obftinacy. Such a conduct 1s 
as ridiculous, as the complying in things | 
morally evil would be wicked. It is alfo 
utterly inconfiftent with a focial fpirit, 
or with that temper of mind which is ab- 
folutely neceflary to anfwer the great end 
for which men agreed, at firft, to enter 
into fociety. For the ends of fociety 
cannot be fecured but by mutual conde- 
fcenfion and refpeét, and the compliance 
and fubmiffion of the minor part in 
things lawful, and which are entirely of 
a civil nature, to the judgment and prac- 
tice of the majority ; and it is impoffible 
but peace and good order muft be de- 
ftroyed, if all the members of it are ob- 
{tinate and untractable. 

Again, as it is natural for every one 
who loves himfelf to defire the favour 
and good opinion of his fellow-creatures, 
and his duty to cultivate and improve it 
by all juft and honourable methods, be- 
caufe the quiet and convenience of his 
life, and his ufefulnefs:too, depend in a 
great meafure on his reputation and cha- 
racter in the world; he cannot help be- 
ing afraid’ of cenfure and reproach, and 
ought to be folicitous to avoid, if poffible, 

_ its 
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its being fixed upon him, or to deliver . 
and clear himfelf from it. Provided he 
{toops to nothing that is contrary to the 
‘principles of true honour and virtue, 
fuch a concern is highly juft and reafona- 
ble, and what no wife man can be with- 
out. And, on the contrary, men muft 
_ be of a temper quite ftupid, and defti- 
tute of common reflection, if they have - 
_ no fear at all of public reproach and in- 
famy ; and muft lofe, befides, what is 
in the nature of things (and therefore 
what muft appear to be defined as fuch 
by the great Author of nature) a very 
powerful reftraint from mean, ungene- 

rous, and difgraceful practices. 
__ Moreover, the principle of felf-pre- 
fervation neceflarily excites in us a fear 
of thofe evils which we have reafon to 
apprehend from the power or malice of 
any of our fellow-creatures, and direéts 
to the ufe of all proper means for our 
own defence and fecurity. We are fo 
far from being obliged to have no care 
or folicitude on this head, that we fhall 
be guilty of the utmoft rafhnefs and fol- 
ly, if we expofe ourfelves to their refent- 
ment unneceffarily, and run upon any 
fufferings, which with honour and.a good 

WoL. TY. D con{ci- 
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confcience may be avoided. All inno- 
cent, not excepting the moft artful com- 
pliances and evafions muft be ufed, to 
{creen ourfelves from evils of this kind; 
otherwife, inftead of being martyrs in a 
good caufe, we only fuffer the natural 
effects. of our own wilfulnefs and obfti- 
nacy. And finally, a dread of thofe pu- 
nifhments which the civil magiftrate in- 
flicts, for the~prefervation of men’s na- 
tural rights, and the fecurity of their 
perfons and properties from unjuft vio- 
lence, and to deter from the commiffion 
of fuch vices as are inconfiftent with the 
public peace and welfare; this, I fay, is 
not only lawful, becaufe natural incon- 
veniences and evils of all kinds cannot 
but be the object of our fear and averfi- 
on, but neceffary; both as the ends of 
thefe punifhments cannot be anfwered, 
nor, confequently, civil focieties fubfitt, 
unlefs we are ftruck with terror at the 
apprehenfion of them, and becaufe they 
are in themfelves fit and reafonable, and 
no more than what the crimes, for which 
they are executed, ftritly deferve. A 
man indeed that fuffers, by unjuft human 
laws, for what is really praife-worthy, 
may fupport himfelf with this reflection, 

that 
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that he fuffers for the caufe of truth and 
virtue, and, being confcious of his inte- 
grity, defy the power and cruelty of his 
perfecutors; but he that can bear to 
think, without horror, of being deferv- 
edly branded with public infamy, and 
cut off as an enemy to fociety and the 
sood of mankind, muft have extinguifh- 
ed his reafon, and loft all remains of ho- 

nour and pee 
Thus far then the fear of man may be _ 
defended and juftified. In fome of the 
inftances which have been mentioned, it 
is, at leaft, lawful, becaufe founded on 
principles that human nature cannot 
throw off; and in others virtuous, and 
commendable.. But it becomes criminal, 
when it is the ruling and predominant 
principle in our. minds ; becaufe then it 
either fuppofes that we look upon the 
approbation and. favour of men as our 
fupreme. good, and upon the frowns, 
reproaches, and terrors of the world as 
the greateft evil that can befal us; or, 
at leaft (as it is always the nature of that 
which is the prevailing principle to over- 
rule and controul all other principles) it 
will be too hard for the fear of God, 
bear down our natural fenfe of good and 
| D2 evil, 
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evil, and deftroy that prefence of mind, 
that conftancy and refolution which is 
neceflary to enable us to behave with 
honour to our nature, and fuitably to 
thofe relations in which the all-wife Crea- 
tor hath placed us, and to overcome the 
difficulties. of a virtuous courfe. 

From this fhort account of the 
finful ‘* fear of man” which the text 
fpeaks of, it will eafily appear, in the 
fecond place, in what fenfe it “ bring- 
eth a fnare,” which I proceed therefore 
to confider. Not to infift on many little 
mean compliances, and fmaller inconve- 
niences, to which it expofes men; it 
throws temptations in their way which 
are likely to prevail fo far, as to deftroy 
all improvements in true wifdom and 
virtue. For, 

Let us fuppofe a man under this flavifh 
principle engaged in fearches after truth; 
what proficiency is it poffible for him to 
make? If he has an extravagant vene- 


ration for human authority, nothing 


muft be received but what has that 
ftamp upon it. . If he aims at being po- 
pular, and dreads ill will and cenfure, 
no truths can. be admitted but fuch as 
are fafhionable, and have the current 


character 


ag 
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character and reputation of orthodoxy. 
The odious names of infidel and heretic 
will frighten him from proceeding in his 
enquiries, and calling in queftion the 
common ftandard. Or, if he is awed by 
the vengeance of the civil power, and the 
terrors of this world, this muft raife an 
unconquerable averfjon in his mind a- 
gaintt all truths that may expofe him to 
danger and fuffering. i 

In order to the making improvements 
in divine knowledge, it is abfolutely ne- 
ceffary that the mind be free, calm, and 
unruffed, under no reftraint, or terror; 
otherwife it will be referved and partial : 
there muft be no corrupt paffion to dark- 
en the underftanding, nor private intereft ~ 
to miflead and pervert it. But the man 
we are {peaking of is held in ftrong fet- 
ters; his fears diftraét and confound 
him; he fees difficulties and difcourage- 
ments on every fide, and but one fafe 
path to walk in, even the old beaten 
track chalked out by authority, which is 
the only way to obtain that applaufe, 
and favour, which he fo ardently pur- 
fues, and to avoid that difgrace, and 
thofe fufferings, which are of all things 
moft terrible to his imagination. And 
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being thus enflaved, is it to be expected: 
that he fhould exercife impartiality and 
freedom of thought? Where the light 
is fo offenfive, is it not highly probable 
that the eyes of the mind will be fhut 
againit it? It is difficult even for men 
who are influenced by more rational and. 
noble principles, and have a virtuous 
turn of mind, to maintain an. unbiaffed 
and fteady purfuit of truth, when the 
world frowns upon it, and loads it with 
reproaches and perfecutions; but to him 
who is ready to facrifice every thing to 
his reputation and worldly intereft, it 
muft be abfolutely impoffible. 

_ And the flavifh “ fear of man”. will 
have the fame malignant influence upon 
our morals, as it has been fhewn to have 
in its direct tendency upon our faith: for 
when it is rifen to fuch a height as to 
over-rule the dictates of n&tural confci- 
ence, and entirely to deftroy the ftrength 
of our minds, we are an eafy prey to e- 
very temptation, and lie open to the moft 
defperate and abandoned wickednefs. Its 
tendency to an immoral. practice appears, 
in part, from what has been already faid, 
wherein it- has been fhewn, that in diffi- 
cult and difcouraging times it leads men 

to 
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to conceal or deny the truth, and con- 
fequently, to diffimulation and hypocrify; 
- but this, being a matter of great import- 
ance, deferves to be more particularly 

and fully illuftrated. ° 
Let us fuppofe then, a perfon of this 
character to live in very corrupt times, 
when virtue is unpopular, and labours 
under difgrace, and vice is prevailing and 
fafhionable: he dreads the reproaches of 
the multitude; and yet thefe he is fure to 
meet with if he purfues a virtuous courfe 
of life: what then can be expected but 
that he will give himfelf up to all the 
extravagancies of the age, and fall in 
with the common degeneracy? The 
charge of fingularity, and the odium that 
attends it, will be more than fufficient to 
counterbalance’ his weak inclinations to- 
wards virtue, and to make him as hear- 
tily and univerfally vicious as the reft of 
his neighbours. Though it be really our 
glory to be fingular in afferting the ho- 
nour of our Maker, and vindicating the 
law of our reafonable nature, which is. of 
the moft facred and indifpenfible obliga- 
tion, and a caufe of the higheft import- 
ance; and the utmoft pitch of madnefs 
to debafe our excellent faculties, and 
D 4 make 
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make ourfelves miferable, only becaufe 
others are fo frantic as to do the like, 
and to avoid the imputation of obftinate 
and unmannerly precifenefs. 

Again, if it be a man’s favourite 
{cheme to acquit himfelf to the polite 
world, and he dreads their contempt as 
the greateft of all misfortunes; what is 
the natural confequence? Why, that if 
thefe pretenders to politenefs are diffolved 
in effeminacy, and make luxury and riot 
the characteriftic of a fine gentleman, he 
muft immediately refign himfelf up to 
the gratification of his appetites, and to 
all the modifh vices. And, accordingly, 
though it be indeed fhocking and mon- 
ftrous, and greatly to the difgrace of the 
prefent age, there are too many, who, 
from a falfe modefty, and becaufe they 
will not be fo rude as to contradict the 
general humour of their company, are 
guilty of extravagancies which they have 
a fecret abhorrence of; and fome, it is 
to be feared, who to raife their character 
for debauchery, and confequently for 
an elegant tafte, boaft of vices that they 
never committed. Alas! where is the 
reafon of mankind, where their becoming 
fenfe of the dignity of human nature, 
when they can glory in what is the re- 

proach 


Serm. Il. and Cowardice. 57 


proach and fhame of it; and endeavour 
to fupport the reputation, not merely of 
being men, but the moft refined part of 
the {pecies, on fuch aétions as fink them 
below the rank of brute creatures! For; 
in truth, as fuch perfons will not think 
for themfelves, they ought to be told, 
that vice and wickednefs of all kinds is 
the greateft abufe and violence that can 
be offered to their rational faculties ; that 
there cannot be a fine gentleman without 
good fenfe, and a juft difeernment of 
things, at leaft, not without true honour, 
which is infeparable from virtue; that 
blafpheming the eftablifhed religion of 
their country, and thofe things which alt 
confiderate and fober men highly value 
and reverence, is a very mean accom- 
plifhment, and what not only a ferious 
deift, but even an atheift, who: has any 
knowledge of the world, and any noti- 
on of right behaviour, may be afham- 
ed of ; and that a fingular aukward’ 
drefs, an impertinent trifling gaiety, and 
a thoughtlefs. unmeaning conduct, wilk 
not atone for a violation of thofe eflential 
rules of civility and decency. Let me 
add, that all the vices into which the 
evil principle mentioned .in the text be- 
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trays thofe who are governed by it, ar- 
gue the utmoft bafenefs of fpirit, and 
confequently both they, and the principle | 
from whence they proceed, are as incon- 
fiftent with the character of a hero, and 
a man of true honour, as they are with 
that of a good chriftian. 
To conclude this head, if it be our 
ultimate view to fecure the countenance 
and favour of perfons in authority, and 
avoid their difpleafure, this likewife will 
fubjeé&t us to many fnares and inconve- 
niences. The laws indeed of all weil- 
regulated focieties are favourable. to vir- 
tue, and pointed at vice and immora- 
lity : but notwithftanding this, the ftate 
of things may be, and oftentimes is fo 
corrupt, that vicious compliances are 
neceflary to obtain the good will of our 
fuperiors ; and when this is the cafe, the 
man _ who is determined, at all adven- 
tures, to fecure their approbation, and. 
avoid their frowns, muft be eafily capti-- 
vated and feduced: he muft, and pro- 
bably will be a companion with them in 
luxury and prodigality; le and diffem- 
ble, flatter their vanity, and be the in- 
ftrument of their ambition, covetoufnefs, 
and unlawful pleafures. So that,. in e- 
: very 
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very view of it, the flavith “* fear of man” 
has an evident tendency to corrupt our 
integrity, and leads to the moft hurtful 
and deftructive vices. 

But it may be faid, there is ftill this 
advantage, that when authority, power, 
and intereft are on the fide of true reli- 
gion and virtue, this principle will as 
effectually excite to a love and reverence 
of thefe, as it will, in contrary circum- 
ftances, to immorality and wickednefs. 
it muft be owned. it will to outward ap- 
pearance. But this defirable ftate of 
things is likely to happen but feldom, 
the generality of the world being too 
frequently in the wrong, with refpect 
both to their opinions and practices; or 
if it fhould happen, men would entirely 
Jofe the merit of their affected concern 
and zeal for virtue and piety, becaufe of 
the motives from which it flows. For no- 
thing can render either our enquiries af- 
ter truth, or the performance of religious 
duties properly laudable, but their being 
the matter of our free choice, and our 
acting from fuch difpofitions as have a 
tendency to the fame conduét in all cir- 
cumftances. And that virtue, on the 
contrary, can be worth but little, which. 
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in times of profperity, and when it is 
countenanced and upheld by the influ- 
ence of authority, and by public favour, 
only feems to flourifh, and does not 
{pring from its genuine principles ; but 
fades and languifhes, and entirely dif 
appears as foon as it.is brought to a 
trial. Having thus confidered the {nares 
and temptations, fatal to religion and 
fincerity, which attend ‘¢ the fear of 
man,” when it is a predominant and go- 
verning paffion, I proceed, 

In the third and laft place, to offer — 
fome remedies againft it. And, 

Firft, Let us maintain and improve 
in our minds a ftrong fenfe of the necef= 
{ary difference between good and evil. 
For if we are firmly convinced that 
there is a fixed and eternal law for 
the conduc of all rational beings in 
the nature of things, which cannot be 
altered by cuftom and opinion, nor by 
any authority whatfoever, no not by 
that of God himfelf, we fhall not be 
eafily perfuaded to. violate the rules of 
our duty, upon-any confiderations.- Men 
who think loofely may be apt to ima- 
gine that the obligations of virtue are 
not fo flrict and indifpenfible; and. per- 

. haps. 
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haps, that God will excufe a deviation 
from them, when they are forced to it 
by reproaches and perfecutions : but had 
they enquired into the true grounds of 
morality, they would have found that 
its obligation is immutable, and confe- 
quently, that where there is a wilful de- 
parture from it, nothing can poffibly re- 
commend us to the divine favour. And 
thus a more fteady regard to religion 
would prevail, and “ the fear of man’ 
proportionably decreafe. To this remedy 
againft it, let us add, 

Secondly, A becoming fenke of the 
dignity of our nature. This can only: 
be fupported by an inflexible adherence 
to the rules of virtue and true good- 
nefs; but, by improving in thefe, we 
are capable of advancing to. a godlike 
perfection. And fhall we : difhonour and 
ob{cure our rational powers, by enflaving 
them to vice and wickednefs ? This 
thought, made habitual to our minds, 
would fuftain our refolution againft all 
the terrors of the world; this thought, 
I fay, that we have the honour to be 
formed after the image of God, and 
that as long as we maintain our moral 


rectitude, we continue to refemble him ; 
and, 
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and efpecially, that by being ftedfaft 
in our duty, in fpite of all oppofition 
and difcouragement, we imitate the 
greateft and moft exalted part of his 
character, his conftant and invariable 
goodnefs. : 
Thirdly; Againft the vice pointed at 
in. the text, the wife man advifes as 2 
remedy, in the latter part of the verfe,. 
** truft in God: the fear of man bring- 
“eth a {nare, but whofo putteth his truft 
‘‘in the Lord, thall be fafe.” For if 
we firmly believe the wifdom and good- 
nefs of his over-ruling Providence, that 
he orders all things for the beft, and 
with a defign to promote the general 
happinefs; and that all the evils we fuf- 
fer for righteoufnefs fake will be abun- 
dantly compenfated, and turn in the 
end to our unfpeakable advantage ; 
this ought in reafon, to moderate our 
fears, compofe the diforder of our 
minds, and reconcile us to all e- 
vents. And accordingly, we find this 
ferene and pious difpofition in the holy 
Pfalmift, who exprefiés himfelf thus, 
with an air of fecurity and triumph 
“ The Lord is my light, and my falva- 
“tion, whom fhall I fear? The Lord 
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** is the ftreneth of my life, of whonr 
** fhall I-be afraid?” And again; “ The 
*¢ Lord is on my fide, I will not fear 
** what man Can do unto me,” 

Finally; As the moft effectual remedy 
again{t ‘ the fear of man,” let us culti- 
vate a fupreme reverence of God. Thefe 
two are abfolutely inconfiftent, and can- 
not fubfift together: for as “ the fear 
of man” deftroys our due regard. to the 
Divine Majefty, the true fear of God 
will limit, and reduce within reafonable 
bounds, the dread of our _ fellow-crea- 
tures. Let us therefore, by frequent 
meditation, fix in our minds a lively 
idea of his abfolute perfection. Let us 
contemplate his fpotlefs. holinefs, {trict 
impartial juftice, infinite power, and 
boundlefs wifdom, in order to excite the 
higheft poffible awe and veneration of 
him. Let us ferioufly confider that he 
is the Author of our being, and of every 
thing we enjoy, that we are necefiarily 
dependent upon him, that our happi- 
nefs and mifery are entirely in his pow- 
er, who has univerfal nature at. his 
command, and is the fovereign uncon- 
troulable difpofer of all events; and, 

or! cont{e- 
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confequently, that his favour is our 
life, and his difpleafure the moft. dread-. 
ful. of all evils. If we are afraid 
of the reproaches of ignorant,  preju- 
diced and finful men, how much more _ 
ftrongly fhould we be concerned ° to 
prevent his having an ill opinion of us, 
who ‘is the greateft and beft of beings, 
and whofe judgment is always accord- 
ing to truth, certain and infallible ? 
To conclude, the wifdom of God is 
capable of contriving, and his power 
of executing vengeance infinitely more 
terrible on impenitent finners, than any 
they can undergo in the prefent ftate; 
and whereas the fcene of all the tyranny 
and oppreffion which we-can fuffer from 
our fellow-creatures is confined within the 
narrow compa{s of this mortal and un- 
certain exiftence, he hasan unchangeable 
and endlefs life, and confequently, can 
not only punifh in what degree, but to 
what length of duration he pleafes. Our 
Saviour’s advice, therefore, is certainly 
very juft and reafonable; “ not to fear 
- “them who kill the body, but aré not 
“‘able to kill the foul; but rather to 
“fear him,” who. after having made 
RRS _ perverfe: 
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_perverfe and irreclaimable offenders mi- 
ferable, in fuch a meafure, and for fo 
long a period, as the wife ends of his 

overnment require, can abfolutely * de- 


{troy both foul and body in hell.” 
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SERMON IV. 


THE REASONABLENESS AND ADVAN~ 
TAGE OF PUBLIC WORSHIP. ~ 


HEBREWS X. 25. 


Not forfaking the affembling of ourfelves 
together, as the manner of fome is. 


O enquire into the ground and 
original of public worthip, is both 

an entertaining and profitable fpecula- 
tion :' it is entertaining, as it may help 
us to account for a practice that has pre- 
vailed in all ages and nations of the world : 
ane 
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and it is ufeful, as by this means we may 
learn how far, and for what reafons we 

are obliged to comply with it. : 
And firft; There are fome principles 
in human nature, which powerfully in- 
cline men to worfhip God in fociety. 
Mankind in general are fo formed, as to 
feel great pleafure in real devotion. To 
reverence the King of heaven and earth; 
to adore his wifdom and goodnefs ; erate- 
fully to acknowledge the paft, and to 
fupplicate the future care and bounty 
of his Providence, are delightful em- 
ployments to every pious mind. The 
pleafures which flow from thefe exercifes 
are not inconfiderable, when they are en- 
joyed in private; but being fhared with 
others, they become far more exalted and 
tranfporting. It is then the devout paffi- 
ons arife in us with the greateft ardor, and 
are attended with the moft exquifite de- 
light, when we obferve the expreffi- 
ons of them in the words, counte- 
nance and gefture of thofe about us. 
Our own devotion is kindled or encreafed 
by that of others, and the fatisfa@ion we 
take in it heightened by confidering that 
numbers are partaking with us of the fame 
entertainment. Upon thefe accounts we 
may 
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may venture to affert, that mankind are 
naturally difpofed to join together in di- 
vine worfhip; and, that fuppofing nei- 
ther God nor man had made any laws 
about it, it would have been no more 
extraordinary, if they had affembled for 
this purpofe, than for the enjoyment of 
any other pleafures. 

But in almoft all nations, law-givers 
and magiftrates have encouraged this 
propenfity of mankind to religion. It 
was eafily underftood, that piety was a 
main fupport of juftice; and that the 
fenfe of a Supreme Power, the infpector 
of human affairs, the avenger of wrong, 
and the patron of virtue, had a manifold 
tendency to ftrengthen the bonds of fo- 
ciety; to reftrain men from fecret wick- 
ednefs; to check the infolence of the 
great, and tame the wild paffions of the 
people. No wonder then, if in all well- 
regulated policies, the public fhould 
have interefted itfelf about religion, in 
which its welfare is fo nearly concerned. 
Temples were every where built; rites 
and ceremonies efpoufed; an order of 
men appointed to prefide and officiate in 
‘facred things; and certain days fixed, 
when the people fhould affemble for re- 

ligious 
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ligious purpofes. Indeed as to the ob- 
jects, and manner of worfhip, lefs care 
than ought to have been, was generally 
taken. The magiftrate was content to 
authorife the current belief, though ever 
fo abfurd and ridiculous; and to recom- 
mend thofe gods and ceremonies which 
the people were beft difpofed to receive. 
It was thought fufficient, it feems, if. by 
public and folemn acts of religion, a ge- 
neral fenfe of fome over-ruling powers 
could be imprefled and frequently re- 
newed in the minds of men. Nor was 
this the only advantage gained by infti- 
tuting religious affemblies: the people 
by thus joining in one common worhhip, — 
were put in mind of their relation to the 
ftate, and to one another, which contri- 
buted not a little to ftrengthen their af- 
fe€tion for the public, and to promote 
amity, and good correfpondence among 
them. 

But in fome nations this practice, fo 
highly beneficial to mankind, was en- 
joined by an authority fuperior to that 
of human governors. God himfelf in 
_ the fyftem of laws he delivered to the 
Jews by his fervant Mofes, commanded 
them to fanctify every feventh day; ab- 

, {taining 
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ftaining from the common bufinefs of 
life, and employing themfelves chiefly in 
devout exercifes. He alfo appointed o- 
ther feftivals, when the people were to 
come together from all parts, and join 
in the celebration of religious exercifes. 
And, in what concerns the obfervation 
of the fabbath, chriftianity confirms the 
Mofaical law: our Saviour, whofe prac- 
tice ought to bea rule to chriftians, at- 
tended upon the public worfhip in the 
Jewith fynagogues: and the apoitles fol- 
lowed his example, till they had gained 
a fufficient number of converts to chrif- 
tianity in one place to form a church. 
Then they conftituted regular affemblies 
of chriftians, and fet apart proper per- 
fons to inftruét the people and’ affitt 
them in their devotions. We find alfo 
in the writings of the apoftles, which are 
acknowledged to be of facred authority, 
frequent exhortations to join in the pub- 
lic worfhip of God: as particularly in 
the words I have now read to you; 
“Not forfaking the aflembling of our- 
“ felves together, as the manner of fome 
Sk eager te 
In further difcourfing upon this fub- 
ject, I would lay before you fome argu- 
ments 
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ments to engage your conftant attendance 
on divine worfhip in public. And, 

- Firft, Let me urge the divine com- 
mand; which of itfelf will be an effec- 
tual inducement with every pious mind, 
to keep the fabbath, and reverence the 
fanctuary. Add to this: the laws and 
inftitutions of our country ; which next 
to the authority of God, ought to be 
held in the higheft veneration. For, 
though under our prefent happy go- 
vernment we are allowed to worfhip God 
according to our conf{ciences, yet we are 
not left to our own choice, whether we 
will attend his worfhip at all, or not. 
It is pity indeed, the uleful laws relating 
to this, are not more {tridtly executed, 
and that greater.care is not taken to pu- 
nifh the violators of them. But an ho- 
neft man, and a lover of his country, 
will pay a facred regard to the injunéti- 
ons of the public, even when he might 
tranfgrefs them with impunity; and will 
not need to be awed into a compliance 
_ by the threatnings and rod of the magi- 
ftrate. 

Defpife not therefore the joint autho- 
rity of God and man, by neglecting to 
attend on the public offices of devotion. 

And 
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And if you confider how many, and 
what great advantages arife from hence 
to fociety ; you will be in lefs danger of 
indulging yourfelf in fuch a criminal 
negligence. Were piety towards God 
utterly banifhed from the earth, it is a 
queftion, whether fidelity and juttice 
would be able to ftay long behind. It 
is certain, wickednefs might then go 
boldly to work whenever it could efcape 
human obfervation. Oaths would be in- 
fignificant: the mutual confidence be- 
tween the people and their governors 
would be very much diminithed, if men 
were releafed from all apprehenfions of a 
Superior Being, to whom they are ac- 
countable. Nay, I know not whether 
in that cafe a man could fafely truft his 
friend, or a gueft be fecure from thofe 
that entertain him. Thus, if relicion 
were taken away, human life would be 
thrown into confufion, and the bonds of 
fociety weakened, if not quite diffolved. 
And how is religion to be maintained 
and cherifhed? By what means can a 
fenfe of God and. Providence be more 
effectually propagated, and diffufed among 
‘the generality of the people, than by their 
meeting together at ftated times, and 

Vou. IV. E joining 
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joining in folemn aéts of worfhip? Our 
public affemblies, our temples, our mi- 
nifters, though fometimes reprefented as 
ufelefs burdens to the ftate, contribute 
more than any thing to keep piety alive 
in the world, and to fpread the know- 
ledge both of natural and revealed reli- 
sion. Since then fociety could not well 
fubfift without religion; nor a general 
fenfe of religion be maintained without 
the public worfhip of God, it is evident- 
ly the part of every good citizen to en- 
courage it, as much as poffible, by his 
influence and example. 

Wherefore, if you abfent yourfelf ha- 
bitually from public worfhip, you can- 
not anfwer it to your neighbour, to man- 
kind, to your country. By fuch a ne- 
lect alfo you but ill confult your own 
advantage or pleafure: for nothing is at 
once more- agreeable and improving to 
the mind, than fincere and fervent devo-. > 
tion. Do you defire to be made wifer 
and better? Would you grow in that 
virtue which is the only fource of peace 
in life, hope in death, and happinefs for 
ever? The beft advice I can give is 
this; go to church, and attend on the 
public inftitutions of religion as often as 

| neceflity 
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neceflity and the great duties of life will 
permit you. Here, if you apply your- 
felf with fincerity and diligence to the 
folemnities of devotion, you will find 
that to worfhip God in the affemblies of 
the people is by no means an unprofi- 
table employment. . 

While you join heartily in adoring the 
moft perfect and beft of beings, your 
own mind will be infenfibly wrought in- 
to a likenefs to that character, which you 
admire and worfhip. To acknowledge 
him, as the univerfal parent, will remind © 
you of the near relation you bear to man- 
kind, and ftrengthen the principles of 
humanity and benevolence. By review- 
ing his goodnefs to you, and to all men,: 
you will cherifh in your breaft the nobleft 
fentiments of love and gratitude towards 
him: and when you pour out your foul 
in fervent prayers, you will improve in 
that refienation to providence and truft - 
in God, which will fupport you in afflic- 
tions, and enable you to pafs through 
life and death with ferenity and chearful- 
nefs. The frequent repetition of thefe 
exercifes will infpire you with fuch a fenfe 
of the divine infpection and prefence, as 
will be the fureft guard to your innocence 

pee and 
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and virtue, at all times, and in. all pla- 
ces. ‘ . 

‘Thus every part of devotion is calcu- 
Jated to refine the temper, and mend the 
heart: as it enobles, and exalts human 
nature, fo it demontftrates in the ftrongeft 
manner its original excellence and digni- 
ty. The capacities of which we are apt 
to boaft, are in fome meafure common 
to us, and the brute creation. In the 
inferior animals, we may obferve fome 
fpark of reafon, though not fo perfect 
as our own: they are alfo many of them 
led by the inftinéts of nature to herd and 
affociate with one another. Wherefore, 
the brutes are in a certain degree rational 
and focial as wellas men: but they are all 
of them utterly incapable of religion. 
This it feems was referved to be the dif- 
tinguifhing glory of man; that he alone, 
of all earthly beings, fhould be capable 
of knowing and worfhiping the fovereign 
mind, in common with the angels. 

Let therefore the ufefulnefs and dig- 
nity of devotion engage you to attend on 
its public offices... Befides, if you go to 
church with a real defire to be inftruéted, 
you may there improve in the beft and — 
moft profitable knowledge. By conte 

the 


Serm. IV. of Public Worfrip. 27 


the word of God read and preached, you 
_ may grow in that wifdom which leads to 
a good behaviour in this world, and to 
everlafting happinefs in the world to 
come. To this you may object, that 
you can read the {criptures at home; and 
perhaps you have conceived fuch ‘high 
thoughts of your own wifdom, and fuch 
a mean opinion of pulpit-inftructions, 
that you defpair of reaping much benefit 
by them. Now far be it from me to 
call in queftion your underftanding and 
knowledge. I will even fuppofe that 
with lefs “opportunity and leifure for im- 
‘provement you are in fact much wifer 
than your minifters: but then I affert, 
that this circumftance is fo far from juf- 
tifying your abfence from the church, 
that it even affords a ftrong argument 
againtt it. 

For though you are fo happy as to 
need no inftruction, there are multitudes 
of mankind who live in miferable igno- 
rance; concerning whom we may fay, 
without fufpicion of vanity, that they are 
not fo wife as their minifters.. Out of 
pure compaffion for them you ought to 
. frequent thofe ordinances, from which, it 
may be, you cannot expect to receive 

E.-3 any 
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any advantage yourfelf. Your example 
will doubtlefs have a great influence up- 
on them, and powerfully entice them to 
caft themfelves into the way of inftructi- 
on. They can hardly avoid making 
this, or the like reflection: Hf fuch a 
knowing man finds it worth his while 
to attend conftantly on public worfhip, 
much more does it concern us to be 
there, who have fo much’ greater room 

for improvement. ; 
And indeed, after all our complaints 
of the profanenefs of the age, it mutt ftill 
be confefied that the men of real fenfe 
and virtue are not wanting in their en- 
deavours to keep religion in countenance. 
It has many friends, of whom it need 
not be afhamed ; and few enemies but 
what do it honour by defpifing it. I 
appeal to experience. Do not the wife, 
the fober, the honeft, the faithful in every 
place obferve the fabbath? And. as to 
thofe who arefeldom feen in any religious ~ 
affemblies ; who, I befeech you? and 
what. are they? Are they not the very 
dregs. of all conditions? In: high life, 
the vain, the empty and debauched ? 
Among the lower fort, the lazy and pro- 
Bigate? Of all which. it is. not ealy to 
determine: 
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determine whether vice hath made\ them 
profane, or profanenefs hath made them 
vicious. So true is this, that were you 
to go quite through the nation, I am 
confident you would meet with few per- 
fons of real integrity and good fenfe that 
habitually neglect the public offices of 
religion. . , 

It is therefore fcandalous as well as 
criminal to be a ftranger at the church. 
But perhaps the fervices performed there 
are dull and difagreeable to you. Now 
though devotion is in itfelf the moft de- 
lightful employment in the world, yet I 
acknowledge there are fome things that 
may render it unpleafant: as, firft, if 
your mind is haunted by fuperftition, it 
will fill your whole life with gloom and 
terror; and efpecially the time which you 
fpend in devotion. Or if your confcience 
labours with guilt, you may well be un- 
eafy while your thoughts are directly fix- 
ed upon the all-feeing and righteous Go~ — 
vernor of the world. Or, laftly, if you 
engage in religious folemnities with in- 
difference and coldnefs, no wonder you 
find them infipid and tedious. But, if 
you addrefs yourfelf to the worfhip of 
God with a mind free from guilt and fu- 

E4 perftition » 
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perftition ; believing in him as the juft 
and benevolent Father of all; if you alfo 
adore him with fincere and lively affecti- 
ons, your own experience will convince 
you that devotion is attended with a no- 
ble and exquifite pleafure. For never is 
‘the human mind in a happier ftate, never 
is it more thoroughly and fincerely pleaf- 
ed, than when employed in admiring 
what is great and beautiful: and where 
fhall we find an object more grand than 
the Almighty and Eternal God; the Au- 
thor of all things, who continually aétu- 
ates and governs that immenfity of beings 
we call the univerfe? Or, where fhall 
we fearch for excellence but in him, who 
is the original unexhaufted fource of 
whatever is good and valuable in the 
whole creation? Does the view of what 
is beautiful in a human character infpire 
us with delight? And muft there not 
refult the higheft pleafure from contem- 
plating the divine, which is perfectly and 
fupremely amiable? Is there not alfo 
a fatisfaction in being grateful? In own- 
ing our obligations to.a generous bene- 
factor ; in exprefling our delight in his go- 
vernment ; in celebrating his excellencies, 
and depending with abfolute fecurity on his 

favour 
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favour and protection? And muft not 
the moft exalted pleafures arife from ac- 
knowledging the greateft obligations to 
the moft perfect goodnefs; from con- 
templating the infinite happinefs of the 
Deity, and profeffing our grateful fenfe 
of his bounty and providence? And 
then, what a firm tranquility and folid 
joy mutt it give, when we think of the 
~ folly, inconftancy and vicioufnefs of man- 
kind, and the uncertainty of all external 
enjoyments, to reflect upon ourfelves as 
ever encompafied by almighty wifdom - 
and goodnefs, as ever under the care of 
. our beft friend, who, if we do not make 
ourfelves unworthy of his favour, will 
conduét us fafe through the wildernefs of 
this world, to a ftate of perfect and eter- 
nal happinefs ? 

Such are the elevated pleafures of de- 
votion. Nor can we enjoy them half 
- fo perfectly when alone, as in company : 
for fociety heightens every delight! the 
gratifications of our fenfes, the melody 
of founds, the fair profpects of: nature, 
and the lower pleafures of tafte ; none of 
them yield fuch a lively fatisfaétion, when 
we enjoy them in folitude, as when we 
fhare them with others. In like manner 

Eg the 
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the pleafures of religion; though. they: 
are highly fatisfying to. one that com- ~ 
templates God in privacy and retirement,. 
yet they yield’ a much nobler entertain- 
ment to him that. joins with a. worfhip- 
ing affembly. 

It is the property of a fullen.and un- 
focial fpirit, to affe@ a reclufe and folita— 
ty life, and avoid the places of public: 
concourfe, A benevolent man, on the 
contrary, delights to be prefent in the af. 
femblies of the people; and is pleafed to: 
fee a number of his own kind met toge- 
ther; efpecially, when they are met for- 
fuch valuable ends, as the worfhip of. 
their common Creator, and the improve- 
ment of their own minds. And if their- 
devotion is not of the falfe and gloomy,, 
but of the free and. affeétionate kind, he 
will there gather joy from every counte-. 
nance around him. The whole affembly,,. 
declaring by the chearfulnefs of their 
looks, that they take delight in their fa- 
cred employment, will refleé. pleafure- 
upon one another, and. mutually give: 
and receive a moft agreeable {fatisfac- 
tion. 

Befides, to join with our fellow-crea- 
tures in worfhipping God is highly con- 

. ducive 
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ducive to kindle or encreafe our own 
devotion: for there is a kind of conta- 
gion in human paffions. Every motion 
of the heart has a certain air peculiar to 
it; and, when we obferve in others thefe 
vifible fins, the affections from which 
they proceed naturally arife within us. 
Devotion therefore will be more warm, 
the divine enthufiafm more fenfibly felt, 
and the elevation given: to the mind be 
greater, when, with a numerous affem- 
bly, full of a fenfe of the Deity, and his 
Providence, we engage in his worfhip. 
If here we catch not the. facred paffions, 
we fhall have reafon to complain, not 
that devotion is dull and unpleafant, but 
that our minds are infenfible and ftupid. 
Upon the whole then it appears, that 
as. we ought to attend on the public 
worfhip of God, out of regard to the 
divine command, and the inftitutions 
and welfare of civil fociety ; fo this prac- 
tice is highly conducive to our own par- 
ticular benefit and pleafure. Hence we 
thall gradually become wifer and better : 
_ enjoying at the fame time a fublime fa- 
tisfaction, far fuperior to all the delights 
of fenfe, and even to the nobler a 
of private devotion. 
I. fhall 
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I fhall only add, that devoutly to ~ 


worfhip God in the affemblies of the 
people has an immediate tendency to fit 
us for the employments and pleafures of 
heaven. No fooner fhall the foul have 
dropt this. body of flefh, than all thofe 
pleafures that depend wholly upon the 
body muft vanith of courfe. Wherefore 
it is evident, the happinefs of a future 
ftate confifts in nothing but in mental 
fatisfactions: in the exercifes of virtue 
and friendfhip, in contemplating the 
wonderful harmony of the immenfe uni- 
verfe, in admiring and praifing the fo- 
vereign Mind, its former and preferver. 
Accordingly the fcripture reprefents the 
departed {pirits of good men as happy in 
the worfhip, love and adoration of the 
Supreme Being, whofe nature and per- 
fections they will then more thoroughly 
underftand, than when their minds were 
enclofed in tabernacles of flefh. It is 
therefore of infinite concern that, puri- - 
fying our fouls from fenfual inclinations, 
and defpifing «all mean and_tranfitory 
pleafures, we cultivate a relith for the 
noble and eternal’ enjoyments of the 
mind, and particularly for thofe of focial 
devotiog. Thus, whenever it fhall pleafe 

God 
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God to remove us out of this life, we 
fhall be duly qualified for joining with 
_ the celeftial choir of angels and faints, in 
celebrating his praife, through the ages 
of eternity. Which, that it may be the 
happy cafe of every one of us, God of 
his infinite mercy grant, through Jefus 
Chrift our Lord. 
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SERMON Vv. 


PHE MARKS OF RELIGIOUS SINCE- 
RITY. 


2° CORINTHIANS Xill. 5. 
6 


Examine yourfelves, whether ye be in the 
faith; prove your own felves. 


PYNHERE are three feveral ranks and’ 
. -orders of men, into which thofe 
‘that name the name of Chrift,” and: 
_ profefs his religion, may be divided. 
Some have nothing more than the mere 
name. and profeffion. of: chriftianity, for 
in: 


ie The Marks of 


in their works they deny it; “ being 
alienated from the life of Chrift,” and 
paying no manner of obedience to his — 
laws ; but living in the open and avowed 
practice of all kinds of wickednefs, Others 
there are, who as manifeftly adorn the 
doétrine they embrace, and live up to 
the rule which they profefs, fo far as hu- 
man infirmity will fuffer them. They 
have, by the grace of God concurring 
with their fincere endeavours, fubdued 
the power of their corrupt lufts and af- 
fections, fo that little or no difturbance 
doth from thence arife to them; but they 
go on in the paths of virtue, and the du- 
ties of piety, evenly and regularly; glo- 
rifying God, and benefiting men, and 
“ fhining more and more unto a perfect 
day.” And to each of thefe the ftate 
and condition of their own fouls is known 
certainly and clearly. A {trong convic- 
tion of guilt terrifies the one, without any 
offer of excufe, or hope of pardon; and 
the confcience of the other bears witnefs 
to their uprightnefs, without doubts or 
mifgivings. Between thefe there is a 
middle ftate of men, who are neither no- 
torioufly evil, nor yet remarkably virtu- 
ous; neither entirely given over to work 

wicked- 
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‘wickednefs, nor yet thoroughly confirm- 
ed in goodnefs; but in a doubtful, un- 
certain way of living, and thinking; 
fometimes ftanding firm in virtue, and 
fometimes failing; fometimes finning, 
and fometimes repenting ; fometimes ho- 
ping, and fometimes defpairing. 

To fuch as thefe the exhortation of 
the apoftle in my text is directed: “ Ex- 
*© amine yourfelves, whether ye be in the 
** faith; prove your own {elves :” that is, 
confider your condition impartially and 
thoroughly, try it by the rules of the gof- 
_ pel; fatisfy yourfelves once for all, whe- 
ther you be true fincere believers, fuch 
as God will accept. Ifyou find that you 
are, refolve by his grace to continue fuch 
to your lives end; if you’ find you are 
_ not, refolve to make yourfelves fuch, as 
foon as is poffible. For nothing can be 
_of more moment to you, than this know- 
ledge, and thefe refolutions. ‘* Examine 
-  yourfelves whether ye be in the faith; 
-“ prove your own felves.” 

In order to affift you in this enquiry, 
it fhall be the bufinefs of the prefent 
difcourfe to propofe {ome few plain marks, 
or tefts, by which every man, who en- 
tertains any doubts of this kind (as very 

; good 
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good men fometimes do) may, if he plea- 
fes, try his own fincerity, and fully fatis- 
fy himfelf, whether, and how far he 
hath obtained the great chriftian perfec- 
tion, which is to recommend all the reft, 
I mean, that of fincerity. 

And firft; The moft obvious, ~and 
therefore the moft fatisfying mark of re- 
ligious fincerity is, if a-man, upon a re- 
‘ view of his own thoughts, finds that his 
refolutions of obedience are univerfal and 
unlimited ; without a referve for any fa- 
vourite fin, without excepting any parti- 
cular inftance of duty, wherein he defires 
to be excufed. “ Then,” fays the good 
Pfalmift, “ fhall I not be afhamed,” 
that is, then may I fafely confide in my 
own innocence and uprightnefs, “ when 
*¢ I have refpect unto all thy command- 
“ments ;” when I. find myfelf equally — 
determined to obey every divine precept, 
and refolved. to allow myfelf in no prac- 
tice whatfoever which the law of God 
doth not allow of. Where this is 
not the cafe, there can be no true chrif- 
tian fincerity ; which confifts in a true 
bent and inclination of the will t:wards 
God ; and the will is never truly, but 
when it is totally inclined towards him; 

when 
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when it is loft in the divine will; 
implicitly likes or diflikes, choofes 
er refutes, what God hath before- 
hand approved or difapproved by his 
holy precepts or prohibitions. Is a man 
faid to be fincere to his friend, who be- 
trays him in any one important fecret - 
committed to his truft, though he fhould 
be faithful in many others? Is a fervant 
faid to be fincere to his mafter, who hath 
any referved cafes wherein he refolves 
not to confult his honour, or intereft ? 
No more, can a man be reckoned fincere 
towards God, who fets up any fingle 
luft, inclination, or thought, againft what 
he knows to be the divine will and plea- 
fure. And this is evidently the reafon 
of that determination in St. James; 
« Whofoever fhall keep the whole law, 
«and yet offend in one point, he is 
guilty of all. For,” as it there fol- 
lows, “ he that faid, do not commit 
“ adultery, {aid alfo, do not kill. Now 
“if thou commit not adultery, yet if 
<“ thou kill, thou art become a tranfgref- 
“ for of the law;” that is, if thou ne- 
glecteft to obferve any one divine com- 
mand, knowing it to be one, thou art in 


that inftance as open and declared a rebel 
to 
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to the authority enaéting it, as if thou 
fhookeft off thy obedience to all. 

If then, upon a careful furvey of 
ourfelves, we find that we are heartily 
difpofed and refolved to comply with ail 
the terms of duty (whether grateful, or 
ungrateful to flefh and blood) which the 
gofpel propofeth to us; that it is our 
fixt intent not to do, in any cafe, what 
God has forbidden, nor to neglect what 
he hath enjoined; and that there is na 
~. appetite, defire, or defign fo dear to us, 
but we are ready to part with it, as foon 
as its oppofition to a divine command 
fhall be made out; if this, upon exami- 
nation, prové to be our cafe, we have 
great reafon to think well of ourfelves, 
and to conclude, that we are in fuch a 
{tate of mind, as God will accept and 
reward, ‘ 

A fecond, and fure proof of religious 
fincerity may be drawn from a general 
view of the common courfe of our lives, 
and actions. If there be an even tenor 
of goodnefs vifible in our conduct, a re- 
gular and fteady purfuit of virtue, with. 
out any grofs and notorious failures in 
{candalous inftances, and flagrant aéts of 
wickednefs; if whenever we happen to 

fall 
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fall by fome great temptation, we con- 
tinue not long and quietly under the 
guilt of it, but recover our ground forth- 
with, and return to our duty; proceed- 
ing in the paths of obedience and an 
holy life habitually, and difcharging our 
obligations to God and man evenly 
and uniformly; then may we from 
hence alfo draw a comfortable conclu- 
fion concerning the goodnefs of our 
characters, and nourifh very promifing 
hopes to ourfelves of being happy in 
another world. It is not to be expected 
that while we are in the body we 
fhould live altogether free- from the 
ftains and infirmities of it. In the very 
beft of men. their paffions will fometimes 
prevail over their reafon, and the ftrong- 
eft fenfe-of their duty will give way toa 
prefent temptation. A pious man may, 
now and then, be very cold and languid 
in the performance of his devotions, and 
very full of diftraétions and wanderings. 
A meek and good man, by fome unfore- 
feen accident, and by feveral confpiring 
circumftances, may be raifed up into an 
unbecoming pitch of anger and refent- 
ment. A temperate man may through 
importunity, or for want of a due regard 

over 


94 The Marks of 


over himfelf, be gradually and infenfibly 
betrayed into fome degree of excefs. But 
then, in all thefe cafes, the perfon fall- 
ing quickly recovers himfelf again; the 
fit is fhort, and foon over, and is fuc- 
ceeded immediately by fhame and re- 
morfe, by new refolutions, and more vi- 
gorous endeavours. Confider the man 
altogether, and you will find that the 
general current of his behaviour bears 
witnefs to his integrity, though he fail 
now and then in particular inftances. 
And God, who fees all our actions at 
once, will judge us upon the whole view, 
and not fingle out our worft qualities, 
without any regard to the beft, in- order 
to exercife-his feverity upon us. Let no 
man therefore too haitily, and too fevere- 
ly condemn himfelf for frequent infirmi- 
ties, flips, and neglects; let no man, 
who would judge aright of his fpiritual 
eftate, fix his eye too intently on fome 
particular blemifhes and failings, of which 
perhaps he is confcious; but let him look 
rather to the main fcope and drift of his 
thoughts, words, and actions; and by 
that let him try himfelf, as by the jufteft 
meafure and ftandard of fincere goodnefs. * 
How contrary to this is the conduct of 

many 
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many good and pious fouls! How ufu- 
al is it for perfons well advanced in pi- 
ety, when they are making fuch enqui- 
ries as thefe, to dwell altogether on their 
defects and mifcarriages, without regard- 
ing the regular courfe of a virtuous and 
well-ordered life ; and to condemn them- 
felves as falfe and infincere, becaufe they 
are not perfect and finlefs!_ God forbid, 
that thefe fhould be the terms~ upon 
which we are to be dealt with! For 
where then would be the man upon 
earth, who could undergo the fcrutiny ? 
“* If thou, Lord, fhouldeft be extreme to 
“mark what is done amifs, O Lord, 
** who may abide it ?” 
A third fign and teft of fincerity is, if 
a man be not content with any deter- 
mined proportion of eoodnefs, nor wil- 
ling to fit down at fuch a point of virtue 
as he hath already attained, without 
aiming at a further degree of emi- 
nence. For “ the path of the juft 
is as the fhining light,” fays the wife 
man, “ fhining more and more unto a 
perfect day :” that is,.the truly good are 
always aiming to be better, and how far 
foever they have run in the race of vir- 
tue, full urge on-ward inceffantly and 
eagerly ; 
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eagerly ; “ forgetting thofe things which 
“are behind, and reaching forth unto 
“‘ thofe things which are before, they 
“¢ prefs towards the mark for the prize 
“of the high calling of God in Chrift 
“ Jefus.” A foul truly touched with 
“the fenfe of its own fins and unworthi- 
nefs, and of the infinite mercies and con- 
defcenfion of God towards us, will never 
reftrain and bound itfelf in its returns ; but 
will endeavour to love as much, and to 
obey as far as is poffible. Let its attain- 
ments be what they will, yet it knows, 
that they are fhort, extremely fhort of its 
obligations ; that the meafures of grace 
which we arrive at here, are only ear- 
nefts, and fpurs, and helps towards larger 
communications and higher improve- 
ments ; and therefore that a man is never 
fo good as he ought to be, who doth not 
heartily defire and defign to be as good 
as he can be; and breathe and pant after 
perfection itfelf, even in this life, though 
he be fatisfied, that it is not fully attain- 
able, but in another; fince withal he is 
fatished, that the.more uniformly and 
vigoroufly he preffes towards the mark 
of perfection in this life, the nearer {till 
fhall he approach to it, though he fhall 

: never 
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never reach it; and the nearer he is to- 
wards reaching it here, the more glorious 
fhall be his crown, and the more exalted 
his ftate of perfection hereafter. And - 
therefore, if any one find himfelf inclined 
to circumfcribe his praétice within fuch 
or fuch limits of duty, beyond which he 
never intends, nor expects to go; to hold 
faft the pleafures of life, and to enjoy as 
much of them as ever he can, con- 
fiftently with the principles of religion ; 
arguing always for the utmoft extent of 
his chriftian liberty, and defiring to make 
his obligations as narrow as may be; 
fuch an one hath reafon to conclude that 
he is as yet fhort of thofe qualifications, 
which are neceffary. to recommend him 
to the Judge of all hearts, and Difcerner 
of {pirits. 

A fourth mark or teft by which a man 
may difcover whether he be fincerely 
religious or not, is, to examine himfelf 
whether he be as inclinable to exercife 
the graces and virtues of the chriftian 
life in private, as in public; without do- 
ing any thing merely for the applaufe 
or fear of men; but under a confcienti- 
ous regard to Him that “ feeth in fecret,” 
and under an expectation that He, who 
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“ feeth in fecret, will,” at the great day 
of account, “ reward him openly.” For 
example, let a man confider whether he 
be as punctual and exact in performing 
his clofet-devotions, as in repairing to 
to the public offices of the church, and 
as uneafy under the omiffion of the one, 
as the other; and when he prays in pri- 
vate, whether he be as compofed, and 
reverent, and devout in his behaviour, 
as he is when the eyes of a great affembly 
are upon him. Again, as to points of © 
mercy, generofity, and juftice, let him 
refleét, whether he be as ready to give 
alms in private, as in the ftreets; to de- 
fend the caufe of the injured and op- 
prefled, and to fupport a good. man’s 
reputation in fuch circumftances, when 
he is fure never to hear of it again, as he 
would be if all the world heard, and ob- 
ferved him. Finally, whether ‘he be as 
loath to defraud his neighbour in a great 
matter, ora fmall, when he might do it 
fecurely without fear of difcovery ; as he 
fhould be, if he were fure to be arraign- 
ed in a court of judicature for it. He 
that can truly anfwer thefe queftions to 
his own fatisfaction, hath no ereat reafon 
to diftruft his fincerity ; and he who can- 

not, ° 
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not, ‘hath as little reafon to depend upon 
it. 

Hypocrify, when in perfe&ion, will 
act real goodnefs fo well, and put on the 
fhape and difguife of it fo exactly, as to 
deceive even him who plays the part, as 
well as thofe who look on, and create a 
belief in him that he is what he feems to 
be; till he compares himfelf with him- 
felf, his private with his public condué: - 
and that touchftone never fails to diftin- 
guifh true from counterfeit piety; for 
the fureft indications of men’s characters 
are thofe actions and difcourfes which 
flow: from them when they are off their 
guard, and under no awe or reftraint 
from the eyes and obfervation of others. 

A fifth thing by which fincerity in re- 
ligion manifefts itlelf is, when a man ap- 
pears to act, not from felfifh ends and 
private intereft, but out of a true zeal 
for the honour of God, the intereft of 
virtue, and the good of mankind. Would 
you fatisfy yourfelf whether you fincerely 
love fuch a relation, fuch an acquaint-— 
ance, fuch a friend? Confider, do you 
on all occafions defien to promote what 
is for their fervice and reputation? do 
you heartily defire and endeavour their 
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good, without having an immediate eye 
on your own advantage init? If you 
do, it is certain that your friendfhip and 
affeGtion are fincere; for no man can 
give better proofs ‘and affurances of it. 
And the cafe is the fame with refpect to” 
God and religion. If a man feels him- 
felf inwardly warmed and actuated by a 
true concern for the glory of God, for 
the honour of his name, and of his wor- 
fhip; if he be apt to undervalue worldly 
regards, and petty private views, in 
comparifon of this great end; if in evil 
days, when the manners of men are ex- 
tremely corrupted, he is not afhamed to 
act up to ftriét principles of virtue which 
are not in fafhion, nor is remifs in the 
practice of thofe duties which he forefees . 
will fcarcely turn to account; efpoufing 
firmly and unalterably the caufe of God 
‘and goodnefs, even when hundreds on 
his right hand have gone off, and thou- 
fands have revolted on his left: in a 
word, when a man may be licenti- 
ous with the general applaufe of the 
world, and cannot be otherwife without 
being defpifed and pitied ; and yet is: fo 
far from being tempted to a compli- 
ance, that he doth what he can to ftem 
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the torrent of impiety, and to make his 
virtue as confpicuous as other men’s 
vices: when a man, I fay, doth upon 
reflection find himfelf thus refolved and 
qualified, he hath great reafon to be 
pleated with his condition, and to con- 
clude that it is well-pleafing to God alfo: 
for there is no furer mark of integrity 
than a courageous adherence to virtue 
in the midft of a general and fcandalous 
apoftacy. Which is the reafon that 
Noah and Abraham, Lot and Daniel 
have fo high an. encomium beftowed on 
them in fcripture, and are recommended 
as patterns of a ftriét, uncomplying up- 
rightnefs, to all fucceeding ages. 

Thefe are the feveral marks of 
tefts, by which we may examine our- 
felves whether we are in the faith, whe- 
ther we are poffeffed of that truly 
chriftian fincerity which God above all 
things requires.’ Let us do it honeft- 
ly and impartially; let us apply the 
rules which have been given, and take 
an eftimate of the true ftate and con- 
dition of our fouls, by the means of 
them. If, upon a ftriét enquiry, we 
find that our hearts are right with God, 
let us give him the praife, and refolve 
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by his grace and blefling to keep them 
fo, ‘all the while our breath is in us, 
‘<and the fpirit of God is in our nof- 
“ trils;? and endeavour to grow in this 
faith, and to increafe in this grace more 
and more, “ till we come in the unity of 
‘‘ the faith, and of the knowledge of the 
«¢ Son of God, unto a perfect man, unto 
<‘ the meafure of the ftature of the fulnefs 
“ of Chrift.” But if, after a ferious re- 
“view of our lives and confciences, it ap- 
pears that they are not fuch as will ftrict- 
ly bear the teft; let us form immediate 
refolutions of working ourfelves up into 
thofe degrees of fincerity which we want, 
and of being as holy and blamelefs as we 
ought to be, “ in all manner of conver- 
fation.” 
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DIVERSITY OF OPINION NO juUST 
CAUSE OF DISCORD. 


JouN iv. 9. 


for sie Fews have no dealings with the 
Samaritans. 


HE difagreement between the Jews 

and the : Samaritans, occafioned ‘by 
different fentiments of religion, and dift 
ferent places of divine “worthip, was 
raifed to fuch a height, as to break off, 
F 4 in 
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in a great meafure, all intercourfe be- 
tween them, and put a {top to the offices 
~ of common humanity. Excepting the 
cafe of commerce, tolerated by confent, 
they mutually avoided -correfpondence, 
and treated each other as Barbarians, or 
fomething worfe. Hence we find the 
woman of Samaria in no little furprize, 
that our Saviour being a Jew, fhould 
apply to her for “ water to drink.” . Ac- 
cordingly fhe expoftulates the matter 
with him, and enquires how it came to: 
pafs. ‘ How is it,” fays fhe,’ “ that 
“thou being a Jew, afkeft drink of me 
“‘ who am a woman of Samaria?” Add- 
ing, in the words of the text, ‘* for the 
*¢ Jews have no dealings with the Sama- 
-“ ritans.” In difcourfing on which, it is 
not my intention to enlarge on this. par- 
ticular cafe; but rather to take an occa- 
fion from hence of confidering that ge- 
neral propenfity in mankind which pro- 
duced it, and which we find continually 
operating in the fame way, in/all times 
and places, and even among chriftians ; 
though difcountenanced and condemned 
by. the firft principles, and cleareft pre- 
cepts both of reafon and revelation. ‘The 
propenfity which I fpeak of, is that of 
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men’s breaking loofe from the bonds of 
humanity, and cherifhing diftord and 
difaffection, merely on account .of diffe- 
fences of opinion, efpecially in matters 
of religion. In general, nothing’ more 
frequent and familiar, than to obferve 
what animofities are daily kindled by the 
oppolition of men’s fentiments and {pe- 
culations. But in refpect of religious 
ones, the effect is notorious, and the 
grievance almoft univerfal. Whatever 
be the meaning of it, we feem all to ex- 
pect that others fhould think as we do, 
and {ub{cribe to our principles and per- 
fuafions. And whenever this expectation 
fails, as fail it muft perpetually ; our af- 
fection is apt to cool, and our good will 
to abate, in proportion to the difference. 
Whoever judges in his “own way, and 
rejects ours, is, at leaft, looked upon 
with a fufpicious eye, and forfeits fome 
fhare of our efteem. But very often he 
becomes an object of our high difplea- 
fure, and is numbered among our wortt 
enemies. Without any other offence 
given, than thinking differently from us, 
and following the-conclufions of his own 
underftanding ; he grows fo very obnox~ 
ious, that we oftentimes fhun him, and 
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refufe to have any dealings with him. 
Inftead therefore of confiningour thoughts 
to the particular fact fpoken of in the 
text, it may be proper to extend them to 
all that are of the like nature. Such an 
inhuman way of proceeding being gene- 
ral and common, fhould be confidered 
and treated of accordingly. Since men 
of all religions are more or lefs faulty in 
this refpect, as well as Jews and Samari- 
tans; inftead of pointing our cenfures at 
them, it behoves us all to take part of 
the blame; to plead guilty ourfelves, 
and provide, if poffible, a fuitable re- 
medy. I fhall therefore endeavour, in 
the firft place, to give fome account of 
this ftrange appearance; fecondly, fhew 
the unreaionablenefs and iniquity. of fuch 
a proceeding; and, thirdly, take -notice 
of the pernicious confequences which 
flow from it. 

Firft; I am to give fome account of 
this ftrange appearance. For indeed, 
however common it be, it is a {trange 
one; as we muft acknowledge, if we 
fairly confider it. We are offended at 
our brethren; think and fpeak ill of 
them; and practife hoftilities again{t 
them. Why, what have they done? 

They 


Setm. VI. of Difcord. 109 


° 


They have, it feems, prefumed to differ 
from us in opinion, and followed their 
own judgments inftead of ours. Does 
this reafon deferve the name of a reafon ?. 
Is it not rather a moft ridiculous pre- 
tence; and does it not appear fuch at 
firft fight? But of this more afterwards. 
In the mean time, let us briefly enquire 
into the true caufe of this proceeding. 
For unlefs we difcover the caufe, it will 
be in vain to think of a cure. On what 
grounds then can we fix it, or to what 
principle afcribe it? Is it owing to our 
love of truth, and our zeal and concern 
for the fupport of it? Such a principle, 
if fincere and genuine, would operate a 
quite contrary way. Admitting our opi- 
nions to be as juft and true, as we fup- 
pofe them to be; how are they to be 
maintained, promoted, and propagated ? 
By ill will, or good will; by hatred, or 
“love; by injuries and reproaches, or kind 
ufage, and gentle treatment? If we 
would recommend our opinions effectu- 
ally, we muft procure them a fair hear- 
ing: and in order thereto, mut appear 
well-aftected to thofe whom we are en- 
deavouring to convince. If, on the con- 
trary, we difcover any figns of enmity 
F 6 and 
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and difaffeCtion; will not men be natu- 
rally prejudiced againft all the arguments 
that we can urge? Will they not fuf- 
pect, and that jultly, that we are influ- 
enced by motives very different from 
what we pretend? In fhort, whoever 
has a real regard for truth, and is defi- 
rous to. promote its interefts, muft and 
will follow methods quite contrary to 
what we are {peaking of. He will find 
it neceflary to correfpond with men of 
different perfuafions fairly and friendly ; 
and, in all his dealings, to proceed with 
humanity, equity, and candor. He wilh 
be fo far from exafperating their minds 
by malevolence, or contempt; that he: 
will ftrive to. conciliate their good will, 
and cultivate their efteem, by a willing 
difcharge of all fuch good offices. as may 
reafonably be expected from him. This 
plea then is a mere pretence; and cam 
never be thought {fufficient either to juf- 
tify fuch a practice, or account for it. 
Can it then be any way referred toa 
pious concern for the glory of God? 
May we fuppofe that men are impatient 
of oppofition, and zealous for their opi- 
nions, from a ftri€t regard for the doc- 
trines of religion, and in order to preferve 

them 


Serm. VI. of Difcord. 10g 


them in their original purity? However 
this may be alledged, it feems very diffi- 
cult to find the connexion. Let the pure 
doétrines of religion by all means be 
guarded and maintained as carefully as 
may be: but how is this to be done? 
Will animofity go further than argu- 
ment, or reproaches have a better effect 
than fair reafoning. If we judge that 
our neighbour has erred and ftrayed from 
the paths of truth; mutt we needs fall 
out with him, in order to reduce him? 
Will our treating him angrily or fcorn- 
fully make him more attentive to inftruc- 
tion, or more open to conviction? Will 
he not rather be apt to conclude that our 
paffions and difpofitions are more faulty 
than his faith, and more irregular than 
his judgment? As “ the wrath of man 
worketh not the righteoufnefs of God,” 
fo it is the moft improper inftrument in 
the world for the maintenance of his 
truth. So far is it from being conducive 
to the fupport and ‘protection of found 
doétrine, that it is much more likely to 
fhake and fubvert it. And fuppofing it 
otherwife, it is at beft a very hard fup- 
pofition that God fhould ever be glori- 
fied by fuch meafures as are repugnant 

to 
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to charity and humanity, and contrary to 
the principles both of nature and religi- 
on. But indeed fuch a conduct anfwers 
neither purpofe; as being no lefs injuri- 
ous to truth, than it is to peace and 
good will. And as to the advancement 
of public godd, there can be no room at 
all for fuch a pretence. So far from it, 
that the. very reverfe muft naturally fol- 
low ; as I fhall have occafion to obferve 
under another head. To promote and 
propagate what we believe to be truth 
by amicable methods is undoubtedly a 
real fervice to the public; but ftrife, and 
variance, and uncharitable proceedings 
are the very bane of human fociety. 
Since then the behaviour we are {peaking 
of is not to be accounted for by the fore- 
mentioned fuppofitions, where fhall we 
fearch for the true fource of it? -To 
what caufe, or what principle, may it 
juftly be afcribed? To none, I fear, 
that is praife-worthy, or even innocent : 
nay to none but what is highly blame- 
able, and what we are or ought to be, 
greatly afhamed of. . For the plain truth 
is, that it {prings from pride, vanity, 
and immoderate felf-love: nothing elfe 
is fufficient to-account for it, or capable 
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of producing it. Being fwelled with a 
high conceit of our own opinions, be- 
caufe they are our own; our attachment 
to them becomes fo ftrong, that every 
oppofition is apt to give us pain, and 
become an objeCt of our difpleafure. 
We look upon it as an offence, and an 
injury ; and too often refent it according- 
ly. Hence, in a great meafure, proceed 
thofe rigorous judgments, and rugged 
dealings, which have fo often appeared 
even among chriftians; to the difhonour 
of our holy religion, and indeed the re- 
proach of human nature. An intempe- 
rate fondnefs for our own notions, fet 
off and fanctified by fpecious names, has 
not only. laid wafte our charity, but of- 
ten made us violate the firft principles of 
humanity and common juttice. This 
will further appear if we go on to confi- 

der, in the ah 
Second place, the unreafonablenefs and 
iniquity of fuch a proceeding. By the 
law of nature, by all the rules of reafon 
and religion, every man has a right to 
our good-will; of which right nothing 
can ever deprive him, whatever his cha- 
racter or conduct may be. And not only 
to our good-will is he entitled, but even 
7 to 
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to our efteem; till he forfeit it by mifbe- 
haviour and demerit. If we entertain a 
hard thought, and unfavourable opinion 
of any man, without grounds; we are — 
manifeftly unjuft and injurious. Let it 
then be confidered whether any difagree- 
ments.or differences of opinion be a juft 
ground for diflike, a real forfeiture of 
‘our efteem. Now this is fo far from be- 
ing true, that it is utterly impoffible. 
And the reafon is, becaufe no man’s o- 
pinions or perfuafions are in his own 
power, or fubject to his will. He muft 
believe as he can; and is under a ne- 
ceflity of judging if he judge at all, ac- 
cording as the evidence of things ap- 
pears to him. He may indeed mifap- 
ply and pervert his faculties; fo may wes. 
but in either cafe this is impoffible to 
be known, excepting by God and a man’s 
own confcience. Suppofing then, what 
ought always to be fuppofed in fuch a 
cafe, that other men ufe their faculties, 
and exercife their judgments, as: fairly 
and uprightly as we do; they may {till 
differ from us, and perhaps widely: E 
afk, what is the offence, or where fhall 
we fix the blame? Shall we accufe men 
of faults not voluntary; or lay to their 

change 
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charge things unavoidable? Are men 
to anfwer for thofe operations of the 
mind wherein they. are entirely paflive s 
and which they can no more alter, than 
they. can change the very frame of their 
nature? If they have carefully fought 
the truth, and fincerely followed the beft 
light they could-get, they are innocent in 
the fight of God, and even fecure of his 
acceptance, whatever errors they may 
have fallen into. But men, it feems, are 
not fo eafily fatisfied. So hard and un- 
reafonable we are, that we take offence 
where none is either given or meant. If 
our neighbour’s thoughts are not-as our 
thoughts, and his principles conformable 
to ours; he incurs our ill opinion, our 
indignation, our cenfures: we condemn 
- him oftentimes without mercy, and would 
punifh him if we could. Has he done 
us any wrong, or committed any fault 
at all? Not any; and in truth we might 
as well,- and with as good reafon, quarrel 
with him for the difference of his looks, 
and features, as the difference of his opi- 
nions. Both are alike involuntary, and 
entirely out of his power and choice. 
_ But further; let us fuppofe that it was 
in his power to come into our way of 
- think- 
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thinking; why fhould he not ufe his 
own liberty as wellas we? He differs 
no more from us than we do from him: 
and, by confequence, if there be any 
fault committed, any offence made; it 
is mutual, and belongs to both alike. 
He has as good a right to dire&t and 
dictate to us, as we to him; or if our 
pretenfions reach any further, we fhould 
make out our claim. Do we pretend to 
fet up our fentiments as a common f{tand- 
ard? Or would we, in refemblance of 
a noted tyrant, reduce all men’s under- 
ftandings to the model and meafure of 
our own? If we prefume, and take it 
_ for granted, that we are in the right, and 
others in the wrong; what hinders them 
from making the fame fuppofition in fa- 
vour of themfelves ? And whether it be 
made by one, or the other; affurance 
and confidence are by no means certain 
marks of truth. But let it be fuppofed 
that truth is actually on our fide; 
what follows? Only this; that till 
other men are convinced of it, we 
cannot expect their concurrence. And 
in order to convince them, let any 
man judge whether cool arguments, 
and candid inftruétions, be not much 

* more 
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more likely means, than either bit- 
ter reproaches, or contemptuous ne- 
gleé&t. But does not the fcripture feem to 
countenance fevere and rigorous proceed- 
ings, in refpect of thofe who corrupt the 
doétrines of religion? Are we not re- 
quired to “ mark them which caufe di- 
“ vifions and offences, contrary to the 
“ apoftolic doctrine ?” And “‘if any come 
“‘ and bring not fuch doétrine;” are we 
not exprefsly forbid to “ receive them,” 
or’even fhew them common civilities? I 
anfwer, that if the perfons here fpoken 
of had been only chargeable with erro- 
neous opinions, and falfe doétrines ; and 
their characters clear in other refpects ; 
thefe direétions about them would not 
eafily have been accounted for. But the 
truth is, as the beft interpreters allow, 
that their practice was as corrupt as 
their faith could be; and their conduct 
not only immoral, but infamous and 
profligate. The apoftle exprefsly men- 
tions their evil deeds; and there is good 
reafon to believe that their mifbehaviour 
was notorious. What wonder then if he 
warned the faithful againft fuch licenti- 
ous men, and would have them generally 
marked and difcountenanced ? But can 

any 
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any inftance be produced, where perfons 
of a good moral chara¢ter are either 
treated by our Saviour or his apoftles, 
or ordered to be treated by others with 
rigour or feverity, merely on account of 
their errors, whether {mall or great? If 
no fuch inftance is to be found, as may 
fecurely be affirmed, vain are all endea- 
vours to feek patronage in the gofpel for 
fuch proceedings as are dire€tly contrary 
to the true fpirit and defign of it, as well 
as the tenor of its precepts. However 
the maintainers of immoral doétrines and 
wicked principles may be there branded; 
yet great Ienity and indulgence are ever 
fhewn to mere errors of judgment, and 
the miftakes of well-meaning men. - In 
fhort, the difpofition we are confidering 
is inhuman and unjuft; and therefore is, 
and muift be, equally condemned by rea- 
fon and revelation. Nothing indeed is 
more oppofite to the true genius of chrif- 
tianity, or the example and practice of 
its great Author; whofe gentlenefs and 
meeknefs were never to be exhaufted by 
the moft injurious actions ; much lefs by 
involuntary failings, and invincible mif- 
takes. Whenever we find his zeal ex- 
erted in fharp admonitions, and warm. 

reproofs; 
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reproofs; we are fure there is real guilt, 
and that of the worft fort. But opinions 
and judgments fimply erroneous never 
offended him; and we may fafely fay, 
never will. 
_ The third particular which I propo- 
fed, is briefly to take notice of the per- 
nicious confequences of the practice here 
complained of ; which, in the firft place, 
may be confidered as producing public 
evils of the higheft malignity. ~To this 
has been owing a great fhare of thofe ca- 
lamities and miferies which have fo cru- 
elly and conftantly infefted the chriftian 
world. From this fountain have flowed 
not only bitter waters, but ftreams of 
blood in every age: inquifitions, perfe- 
cutions, martyrdoms, murders, maffa- 
cres, are, ina great meafure to be pla- 
ced to the account of this intolerant, 
unchriftian fpirit. A confiderable part 
of the beft and worthieft of mankind 
have fallen victims to this barbarous 
principle; and moft of our hiftories are 
blackened with the horrid cruelties occa- 
fioned by it. Even where it has operated 
in a milder and more moderate way, it 
has produced much mifchief, and a great 
variety of troubles, and inconveniences. 
The 
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The chief bleffings of fociety it has cor- 
rupted and poifoned ; robbed men of their 
mutual affection, benevolence, and efteem; 
infuled jealoufies, kindled contentions, and 
{fpread variance and difcord far wide; it 
has divided friends, families, kindred ; 
crumbled communities into parties and 
factions ; and burft afunder the ftrongeft 
bonds and obligations both natural, civil, 
and religious: in fhort, it has difturbed 
and damaged the public in numberlefs 
refpects, and frequently introduced gene- 
ral diforder and confufion. 
Again; if we confider its private effects, 
and how it operates on the minds of thofe 
who harbour it; we fhall find it no lef& 
mifchievous and fatal within, than it is 
without. It perverts their underftandings, 
corrupts their judgment, and alienates their 
affections ; it confounds their ideas of me- 
rit and demerit, and:makes them eftimate 
characters by falfe rules, and fallacious 
meafures; it creates uneafy and vexatious 
fentiments, and fheds. into their breatts 
the corroding venom of ill will; it fup- 
plants mens’ graces and good difpofi- 
tions, and plants evil habits in their 
room; it feeds that vanity from which 
it {prings, and nourifhes prefumption, 
confidence, 
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confidence, and felf-conceit; in a word, 
it kills the kind inftinéts of humanity and 
compaffion, and fometimes pulls them 
up by the very roots. And what enjoy- 
ment, what peace or tranquility of mind 
is to be expected, where fo malignant a 
principle has taken hold, and fixed itfelf 
to any depth? A principle fo unnatural 
and perverfe; fo injurious to virtue, and 
by confequence deftructive of happinefs; 
that it may juftly be looked upon as a 
great curfe to its poffeffors, as well as to 
the public. | 

~  Laftly, a further evil attending it is the 
difcredit and difhonour which it does to 
religion; againft which many men_ are 
eafily prejudiced; and perhaps no way 
more, or fooner, than this. Chriftianity, in 
particular, ever fuffers, and that greatly, 
throughthis very mifconduct. Candor and 
charity are the chief characteriftic of chrif- 
tians; their peculiar ornament, and noblett 
diftinétion. And whenever it is facrificed 
to mere opinions, and points of fpecula- 
tion, the blame is apt to be mifapplied 
and transferred, and the profeffion itfelf 
charged with the faults and follies of 
its profefiors. The gofpel grants all due 
freedom, and every innocent liberty ; and 

. y not 
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‘not only fo, but requires men to ftand 
faft therein. On the contrary, many 
chriftians provide chains and fetters, and 
oblige men to put them on. Let the 
adverfaries of our religion confider how 
they direct their accufation, and fix their 
charge: moft evident it is how they ought 
to fix it. Private judgment is not only 
our privilege, but our duty; not only 
permitted, but enjoined by Chrift and his 
apoftles. What difhonour then, what 
indignity do chriftians offer totheir fa- 
cred inftitution, when, inftead of encou- 
raging private judgment, they pluck it 
out of men’s hands, and place implicit 
faith in its room!. When, inftead of 
leaving them at liberty, to interpret ferip- 
ture, and judge for themfelves, they tie 
them down to the doétrines and explica- 
tions of frail and fallible guides ! 

Upon the whole; if we have any re- 
gard to plain reafon, and natural equity ; 
if we wifh peace and profperity either to 
our fellow-creatures, or ourfelves; if we 
have any concern for the glory of God, 
and the honour of his difpenfations : let 
us not prefume to exercife dominion: over 
other men’s faith, or take any iteps to- 
wards oppreffing their underftandings, or 

| impair- 
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impairing their liberties. Let us grudge 
no man the poffeffion of thofe rights 
which nature has given him, and the 
gofpel has confirmed to. him; ever re- 
membring that divine rule of “ dealing 
“< with others, as we would be dealt with 
“ ourfelves.” In order hereto, let us 
carefully guard: againft all exceffes and 
irregularities of felf-love; refift the im- 
pulfes of vanity; and check betimes the 
defires of domination. Let the love of 
equity and probity prevail in our minds; 
and let us maintain and cherifh fobriety 
of thought, and humility of fpirit. “ A- 
bove all,” let us “ put on charity, which 
<¢ is the bond of perfectnefs, the end of 
“the commandment,” and the very ef- 
fence of the gofpel. 
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AGAINST NEEDLESS CURIOSITY. 


Joun xxi. 22. 


Yefus faith unto him, if I will that be 
tarry till I come, what is that to thee aie 
Follow thou me. 


'N the beginning of this chapter, our 
Lord appearing to his difciples after 
his refurrection, and making himfelf 
known to them by a miraculous draught 
of fithes, takes that occafion to give a 
Ga particular 
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particular admonition to Peter, to be as 
diligent for the time to come in propa- 
gating the doétrine of Chrift, as he had 
in time paft been faulty in denying of 
Chrift himfelf.. For which reafon he re- 
peats his queftion no lefs than thrée times 
fucceffively ; “* Simon, fon of Jonas, 
loveft thou me >” till Peter was grieved 
at it; and his heart {mote him with re- 
gret, at the juftnefs of the reproof, and 
at the earneftnefs of the threefold repe- 
tition, Yet at the fame time it could 
not but be matter of comfort to him, 
and an affured token of his repentance 
being accepted that our Lord was pleaf- - 
ed, in fo particular and diftinét a man- 
ner, to enquire into the fincerity of his 
love, and to lay upon him fuch a repeat- 
ed command to “ feed his flock.” *f- 
ter having given this command to Peter 
to “ feed his fheep;” immediately he 
proceeds in the very next words, to fore- 
tel what fufferings Peter himfelf likewife 
fhould undergo. “ Verily, verily, I fay 
“unto thee, when thou waft young, thou’ 
** oirdedft thyielf, and walkedft whither 
“thou wouldeft;” (alluding to the rea- 
“dinefs wherewith Peter, “‘ when he hear 
*‘ that it was-the Lord, girt his fifher’s 
; =. COME? 
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*¢ coat about him, and caft himfelf into 
« the fea;”) ** But when thou fhalt be 
old,” faith he, ‘¢ thou fhale ftretch forth 
«* thy hands, and another fhall gird thee, 
“ and carry thee whither thou wouldeft 
“‘ not ;” that is, fhould carry him to be 
crucified, Upon this, “ Peter turning 
about, and feeing the difciple whom 
“* Tefus loved, following them; he faith 
“to Jefus, Lord, and what fhall this 
“man do?” ‘The queftion was a matter 
of mere curiofity; and therefore our 
Lord anfwers it accordingly in the words 
of the text; ‘ If I will that he tarry till 
“TI come, what is that to thee? Follow 
“ thou me.” 

Modern expofitors have imagined, that 
our Lord by thefe words meant to fore- 
tel that St. John fhould live till after the 
deftru€tion of Jerufalem, which they 
fancy is fometimes {tiled “ the coming of 
Chrift.” In the apoftles’ days, the fame 
words were underftood by fome of the 
difciples as a-prediction that St. John 
fhould. not die at all, but fhould conti- 
nue alive till the day of judgment 5 which 
thofe, who thus underftood the words, 
in all probability apprehended to be 


much nearer than it was. ‘* Then went 
Ga 6 this 
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“¢ this faying abroad among the brethren, 
“ that that “difciple fhould not die.” Yet 
_ Jefus faid no fuch thing, as that that 
difciple fhould contifue alive, either till 
the deftruction of Jerufalem, or till his 
final coming to judgment, or to any o- 
ther determinate. time; but only that it 
concerned not Peter to enquire at. all, 
what the Divine Providence had thought 
fit to determine concerning his fellow- 
difciple. It was foretold to Peter for 
particular reafons, that he himfelf fhould 
die a martyr: poffibly to fupport and 
comfort him under the uneafy thoughts 
of his having before fo fhamefully denied 
his Mafter : poflibly alfo for a contrary 
reafon, to humble him, and keep him 
from being puffed up with the pre-emi- 
nence that feemed in fome manner to be 
given him above the reft of the difciples : 
or for any other reafon which the wifdom 
of God thought proper. But as to that 
other difciple, fays our Lord; whether 
he alfo fhall die by the hands of violence, 
or whether he fhall die a natural death, 
or how and when he fhall die, or whe. 
ther he fhall die at all; ‘ what ‘is that to. 
thee? Follow thou me.” 


~The 
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The words of the text being thus ex- 
plained ; the obfervations naturally arifing 
from them, are briefly as follows. 

Firft; That every perfon, in every 
ftation of life whatfoever, wherein the 
Providence of God thinks fit to place 
him, has always fome plain and certain 
duty, which it is his prefent proper bufi-~ 
nefs to attend to. ‘ Follow thou me.” 
Attend, fays our Lord, to the doétrine 
which I am now teaching yous; that, 
when I am afcended into heaven, you 
may inftruét others therein with fidelity 
and diligence, which is ** feeding my 
fheep.” This was St. Peter's duty, at 
the time of our Lord’s fpeaking thefe 
words to him: and the admonition is re- 
corded, as the reft of our Saviour’s dif- 
courfes were, upon account of the uni- 
verfality and perpetuity of its application. 
It was not in one fingle cafe only, that 
our Lord gave this intimation; “ What 
“I fay unto you, I fay unto all, 
“ watch :” but, in general, the fame was 
to be underftood in almoft all his in- 
ftruétions. “ Follow thou. me,” is an 
admonition to every man, at all times 
and in all places, and in every citcum- 
{tance of life, to be intent upon his pro- 
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per duty, whatfoever it be. God has 
been pleafed to diftribute among men 
yery different gifts, to each one his pro- 
per talent; and an account will be ex- 
pected from every one, “ according to 
“what he hath,-and not according to 
“‘ what he hath not.” In the right ufe 
of thofe capacities and faculties, thofe 
abilities and opportunities, whatfoever 
they be, wherewith God has entrufted 
every particular perfon: in this confifts 
that perfon’s proper and peculiar duty. 
They who are endued with riches, pow- 
er, and authority in the world, are, by 
by the great weight and influence of 
their example, to promote juftice, equi- 
ty, and charity among mankind. They 
who are poor and afflicted, have a par- 
ticular call to the virtues of patience and 
contentment; which, in their proper 
place, do no lefs truly and_ effectually 
promote the glory of God, than the more 
confpicuous virtues of thofe in higher 
ftations. "Thofe who have learning and 
knowledge, are to fpread the light of 
truth with fidelity and diligence, and to 
apply the arguments of uncorrupt religion 
and the motives of virtuous practice, 
with all the clearnefs and ftrength they 

are 
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are able. And thofe of the loweft and 
meaneft capacities; even the moft igno- 
rant of all, have ftill a plain way of duty 
before them; to adhere ftedfaftly to thofe 
few truths they know, thofe moft im- 
portant truths which no man can inno- 
cently be ignorant of : “ Living foberly, 
“ righteoufly, and godly in this prefent 
“ world,” becaufe ** God has appointed 
“¢q day in the which he will judge the 
“ world in righteoufnefs:”. and taking» 
heed not to be impofed upon with things 
they cannot underftand; by which the 
world has been led into the inextricable - 
Jabyrinth of endlefs and unintelligible fu- 
perttitions. Before the will of God was 
made clear by revelation, the light of 
nature was men’s guide, and. the obliga- 
tions of right reafon were the rule of 
their duty and their guard againft fuper- 
{tition. Since that time, whofoever has: 
had the do@trine of the gofpel reafonably 
and credibly propofed to him, to him 
does our Lord fay, as to St. Peter in the 
text, “Follow thou me.” He is in ge- 
neral to follow Chrift, in the univerfal 
practice of all chriftian virtues 5 and im 
particular he is to attend to that proper: 
‘and peculiar duty, whatfoever it be, 
Gon which: 
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which is the right ufe of thofe talents 
wherewith Providence has entrufted him. 

This is the firft obfervation I would 
draw from the words of the text: that 
every perfon, in every ftation of life 
whatfoever, wherein the Providence of 
God thinks fit to place him, has always 
fome plain and certain duty, which it is 
his prefent proper bufinefs to attend to: 
* Follow thou me.” : 

The fecond thing obfervable in the 
words of the text, is; that when Peter 
put a queftion to our Lord, upon-a mat- 
ter which did not at all relate to his own 
proper and particular duty; the anfwer 
our Lord gives him, (‘ what is that to 
thee? Follow thou me;”) is. fuch an 
anfwer as he conftantly gave at all other 
times to any of his difciples upon any 
fimilar occafion. It was his general 
method, through the whole hiftory of 
the gofpel; whatever difcourfe was raifed, 
or whatever queftion was put to him, 
which had no relation to the particular 
duty of the perfons that propofed it; it 
_ was his conftant and general method, in- 
ftead of fatisfying their curiofity by a 
direct anfwer, to turn the difcourfe into 
an occafion either of inftructing them 

Hy 
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in the knowledge of their duty, or of 
exhorting them to the practice of it. 
Thus, when his difciples afked him ; 
“© When fhall thefe things be? and what 
“ fhall be the fign of thy coming, and 
“ of the end of the world?” His anfwer 
is; ‘© Watch ye, and be ye ready al- 
‘¢ ways; for in fuch an hour as ye think 
“ not, the Son of Man cometh.” When 
one afked him; “ Lord, are there few 
that be faved?” inftead of fatisfying the 
perfon’s curiofity, he exhorts both him 
that afked the queftion, and as many 
others as were prefent, to take care that 
they themfelves be found in the number, 
whatever that number be: “Strive ye 
to enter in at the ftrait gate.” And a- 
gain: When his difciples afked him; 
«“ Who is the greateft in the kingdom of 
heaven?” inftead of naming, according 
to their expeétation, fome among them- 
felves, who had converfed with him moft 
intimately here upon earth, (which ex- 
pectation fhowed forth itfelf particularly 
in the requeft of the mother of Zebedee’s 
children, that “ one of her fons might ° 
“ fit on his right hand, and the other on 
“his left in his kingdom ;”) inftead of 
this, I fay, he tells them which was the 
; G _ only 


132 Againft needlefs Curiofity. 


only way, whereby they could attain to 
the kingdom of heaven atall. ‘* Setting 
a little child in the midft of them,” he 
faid; “* Verily I fay unto you, except ye 
“ be converted and become as little chil- 
“dren, ye fhall not enter into the king- 
“dom of heaven.” Thus, in general, 
whatever queftion or matter of difcourfe 
had no relation to the proper and necef- 
fary duty of the perfons themfelves who 
moved the difcourfe; our Lord always 
turned it from a matter of mere curiofity, 
into fome real inftruction or ufeful ex- 
hortation. 

A third thing to be obferved in the 
words of the text, is; that our Lord 
does here difcourage i in particular, a cu- 
riofity of enquiry into other men’s af- 
fairs. It was upon Peter’s enquiring 
concerning another difciple which follow- 
ed him, ‘* and what fhall this man do?”. 
that our Lord made to him the reply in 
the text, “ What is that to thee? Fol- 
low thou me.” The enquiry was inno- 
cent; and there is no reafon to fuppofe 
that. our Lord was angry with Peter for 
making it. But he was willing to take 
this opportunity (according to his cuftom 
upon all other occafions) “of inculcating 

upon 
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upon Peter his own duty, and of difcou- 
raging all needlefs curiofity concerning 
the affairs of others. What was innocent 
in St. Peter in the prefent cafe, and may 
in numberlefs inftances be innocent in 
any man; is yet a matter which may 
_ grow into a vice, and, by becoming a 
habit, may lead to things very detrimen- 
tal to a right temper and difpofition of 
mind. The evil of vain curiofity does 
not appear at firft fight, either to others, 
or perhaps to the perfon himfelf; but 
when indulged habitually, it frequently 
terminates in an idle, worthlefs, and un- 
profitable temper; fuch as is defcribed 
by St. Paul: “ They learn to be idle, 
< wandring about from houfe to houfe ; 
< and not only idle, but tatlers alfo, and 
“ bufy-bodies, fpeaking things which 
“‘ they ought not Pipe Ag st, Deter exe 
preffes it; “ bufy-bodies in other men’s 
matters.” . This temper, though in itfelf 
it may feem only trifling and. worthlefs, 
yet in its confequences it leads very na- 
turally to other and greater vices; to en- 
vy, ftrife, contentioufnefs, pride, cenfo- 
‘rioufnefs, difcontent, and numberlefs o- 
ther troublefome and mifchievous effects. 
Perfons of this difpofition are extremely 

apt 
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apt to be continually obferving “ the mote 
in their brother’s eye,” while a beam 


remains “in their own;” that is, to be 


i 


perpetually magnifying the faults of o- 
thers, and altogether infenfible of their 
own. They are very apt, either to un- 
dervalue and defpife the talents and abi- 
lities wherewith God has been pleafed to 
endue others; which is what St. Paul 
reprefents under the fimilitude of “ the 
“eye faying unto the hand, I have no 
“ need of thee; and again the head to 
“the feet, I have no need of you :” or 
elfe, in the contrary extreme, they will 
envy and repine at the advantages that 
others enjoy ; which is what our Saviour 
reproves in the parable of the labourers ; 
‘Ts thine eye evil, becaufe I am good?” 
The fame temper it is, that moves per- 
fons of different fects to be inquifitive 
about the poffibility of men’s falvation in 
other communities, rather than attentive 
to difcover and amend any errors in their 
own. To all fuch enquiries our Saviour 
would have replied, ‘“ What is ‘that 
to thee? Follow thou me.” One 
thing is very certain, that no man can 
be faved, who does not fincerely endea- 
vour to find out the truth for himfelf; 

who 
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who wilfully propagates known errors; 
and has no folicitude to reform his own 
vices, and, as far as lies in his power, 
the vices of his companions and friends, 
Laftly ; As our Lord in the text ex- 
prefsly difcourages all needlefs curiofity 
of enquiry into other men’s affairs; fo, 
by analogy, the fame caution may in its 
application reafonably be extended like- 
wife to a curiofity about doétrines not of 
importance to religion. Whatever no- 
tions do in their confequence affect the 
worfhip of the true God, or have any 
dire€& influence either in promoting or 
hindring the practice of true virtue and 
goodnefs among men ; thefe indeed can 
never be too carefully enquired into, or 
too thoroughly examined. But as to fpecu- 
lations which are of no fuch confequence, 
the fewer of them religion is concerned 
with, the better. They are generally 
matter of contention only, and unchari- 
table animofity ; and have brought great 
fcandal and reproach upon religion. A 
fondnefs for determining things not at all 
certain, or not clearly underftood; and 
a fhame of departing from what could 
not reafonably be maintained ; has been 


the ground and the fupport, the caufe 
, both 
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both of the rife and of the continuance 
of almoft all the feéts with which the 
world has been divided, and the religion 
of Chrift difhonoured. Could men pre- 
vail with themfelves to be more zealous _ 
about things confeffedly of univerfal im- 
portance, than. about the diftinguifhing 
notions of particular fects; which, in 
the common methods of the world, are 
fo much the more eagerly contended for, 
as they are lefs reafonable or more uncer- 
tain: could men, I fay, prevail with 
themfelves to be lefs folicitous about 
things uncertain, and more diligent in 
the practice of undifputed virtues ; the 
the ftate of religion in the world would 
foon have a different afpect; and the ef- 
fect of its influence upon men’s lives and 
manners would be unfpeakably great, 
with refpect both to the happinefs of the 
prefent life, and of that alfo which is to 
come. 
“This is a faithful faying, and thefe 
“‘ things” (faith St. Paul to Titus) “ I 
“‘ will that thou affirm conftantly, that 
“ they which believe in God be careful 
‘to maintain good works; thefe things 
-** are good and profitable unto men, but 
“avoid foolifh queftions, and conten- 
; * tions, 
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“ tions, and ftrivings about the law, for 
“ they are ‘unprofitable and vain.” Con- 
cerning all fuch queftions, Chrift faith 
unto us, “© What is that to thee? Fo/- 
low thou me.” , 


SER- 


SERMON VIIL 


THE IMPOSSIBILITY OF SERVING 
Gop anp MaMMON. 


Luke Xvi. 13. 


No fervant can ferve two mafters: for 
either be will hate the one, and love the 
other, or elfe be will bold to the one, 
and defpife the other, Ye cannot serve 
God and Mammon. 


N thefe words our bleffed Lord fup- 
pofes and reprefents all men, who 
have it im their power to come to the 
knowledge of the Supreme God, as tied 
an 
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and bound to him in the relation of fer- 
‘vants. This being the fuppofition; in 
order to convince his followers of the 
great unreafonablenefs of pretending to 
be the fervants of God, and yet to be 
the fervants, together with him, of an 
oppofite mafter, flaves to the riches or 
grandeur of this world; our Lord ufeth 
an illuftration taken. from common life. 
No fervant amongft men can poffibly 
“* ferve two matters,” that is, two matters, 
with different and oppofite wills; of con- 
trary tempers, and contrary refolutions. 
For it will be either thus, that the fer- 
vant will have a much greater inward. 
affection and kindnefs for one of them, 
‘than for the other: or, fuppofing that 
he can inwardly love them both equally ; 
yet the nature of their commands and 
feparate interefts is fuch, that he muft 
often, whilft he is obeying the one, or 
*‘ holding to the one,” as the text ex- 
preficth it, defpife, that is, negle@ the 
commands ‘of the other. The firft affir- 
mation is, that he cannot be fuppofed to 
love them both equally, fo as to be at- 
tached to their interefts equally in 
his inward affe€tion and inclination : 
the fecond, that, fuppofing him to 

love | 
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love them both equally, yet in the exe- 
cution of their contrary commands he 
muft unavoidably neglect. or defpife the 
one, whilft he holds to, or obeys the 
other. From this inftance of a fervant 
amoneft men, pretending in vain to ferve 
two matters, oppofite in their interefts 
_and_ their wills, our Lord argues, and 
affures his followers, that it is fo with 
refpect to God and riches, here repre- 
fented as a perfon, or falfe God, fet up 
as a matter in oppofition to the true God. 
Ye cannot ferve the true God and mam- 
mon; that is, riches, or the imaginary 
God of wealth. : 

If you would now fee the force of our 
-Lord’s argument extended, as it ought 
to be, to other points as well as riches ; 
it may be comprehended in thefe three 
propofitions. ‘* You are all obliged by 
the ftrongeft ties, and the moft unan- | 
fwerable reafons, to be faithful and fin- 
cere fervants of the true God, to whom 
you owe yourfelves, and all you have, 
and all you can hope for.” Now, as it 
is impofiible amoneft men for a fervant 
to ferve two oppofite mafters, either af- 
fectionately or faithfully ; fo it is impof- 
fible for you to be the fervants of the 

God 
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God of this world, and to ferve the 
true God faithfully at the fame time. 
‘‘ Therefore you are obliged, if you 
would ferve God as you ought, to re- 
nounce the fervice of every other matter, 
oppofite to him in intereft and in will.” 
From the text thus explained, I fhall 
take occafion to difcourfe of feveral par-_ 
ticulars, not foreign to the plain defign 
of the words, nor ufelefs to chriftians of 
thefe later ages. 

Firft, I fhall obferve that many per- 
fons who have good difpofitions, and 
frequently holy and warm refolutions, 
often pleafe themfelves with dividing 
their fervices between God and fome- 
thing oppofite to him; and entertain a 
foolifh opinion that, -by this means, 
they are in a fecure way, and truly 
his fervants.. For it being fo, that 
religion hath been taught them, and the 
plain doétrines of it inculcated upon 
them from their childhood; and that, 
notwithftanding all the allurements or ter- 
rors of the world, virtue hath {till its pe- 
culiar attractions and advantages; and 
that the profpect, or even fufpicion of 
God’s anger and future punifhment is 
very terrible, and to fome minds intole- 

rable : 
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rable: thefe things, I fay, being fo, ma- 
ny perfons find it impoffible to root out 
of their minds all regard to religion. 
They experience a reluctance in their 
con{ciences, when they attempt it; and 
this reluctance gives them fo much un- 
eafinefs; as rather determines them to fet 
about fome part of the work of religion, 
than to neglect the whole. They cannot 
‘bear the thoughts of being totally caft 
off by Almighty God ; and of forfeiting 
all poffible title to heaven and happinefs; 
and of incurring certainly his wrath and 
difpleafure. Thefe things they cannot 
‘think of with any eafe; nor can they 
bring their confciences to fit down quiet 
under the apprehenfion of them. 

But then, on the other hand, perhaps 
their natural inclination leads them 
ftrongly to fome particular vice or other: 
perhaps cuftom has improved this incli- 
nation, before they were enough aware 
of it: perhaps it brings them in a great 
deal of prefent profit and advantage, or 
it procures them a great deal of pleafure ; 
or honour and pomp may attend upon 
it. Thefe things are fo entertaining and 
_ bewitching to fome particular minds and 


tempers, that men are nat able to bear 
the 
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the thought of parting, effectually and 
entirely, with what procures them fo 
much prefent fatisfaction. When their 
minds are employed upon the excellency 
and beauty of religion, and the good 
confequences of ferving God truly; and 
are a little at leifure from the clofe at- 
tacks of any thing of this world; then 
perhaps they may come to a refolution 
of forfaking all for God, and a good 
confcience; and be vain enough to think 
that nothing fhall move them from fuch 
refolutions. But when the feafon of trial 
comes again ; and the temptation prefents 
itfelf to them in all its force: they begin 
to think more favourably of the matter; 
and to imagine it no mortal crime to be 
influenced by it; and to give proofs, by 
their weaknefs, that they are men. 

This being their cafe, between the 
motions of confcience and God’s com- 
mands on one hand, and the temptations 
of profit, or pleafure, or honour on the 
other; they at laft are feen to come, 
with calmnefs and a fort of ferenity of 
mind, to divide themfelves between 
this world and the other; between 
God and Mammon; and to procure 
themfelves ‘a fort of eafe, by perform- 

ing 
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ine part of that fervice which they 
ewe to Almighty God, (and this, 
to be fure, will be the part that they 
themfelves happen to like beft) whilft at 
the fame time they never lofe the view 
of what they propofe to themfelves in 
this vain world. All indeed do not give 
up themfelves to the fame mafters. Some 
you may fee purfuing pleafure to an im- 
moderate degree; others, ambitious be- 
yond all bounds; others, bufying them- 
felves in amaffing heaps of ufelefs wealth : 
and many of thefe, in their intervals, ap- 
pearing before God in public worfhip 5. 
calling themfelves his fervants, and per- 
haps really thinking that they are fo. 

I come now to obferve how un- 
reafonable, and how ufelefs this divifion 
of their fervice is; and how ill-grounded 
and vain all their hopes are, which are 
founded upon fuch a fervice. 

And this will appear moft evidently 
by confidering what the true fervice of 
God is; and how much of our hearts 
and time it muft unavoidably require. 
The great miftake of men feems to lie 
in their not knowing, or not attending 
to the true notions of God’s fervice. 

Vou. LY. H Were 
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Were it fo indeed, that to ferve God 
were nothing but to fay our prayers, to 
call him Mafter, to attend upon his or- 
dinances, to bow before him, to lift up 
our hands and eyes, to confefs our fins, 
to beg his bleffing, and to give him 
thanks: were this, or the like, all that . 
is implied in ferving God, then it ‘is 
very certain that we might divide our- 
felves, and give the world our ftrength, 
and our heart, and our practice, whilft 
we ferve God (as fome call it) with our 
lips, and our bodies. We might then 
certainly go from our intemperance and 
our luxury, to our prayers and praifes ; 
.we might come frefh from cheating our 
neighbours, and fall low before the foot- 
ftool of our Mafter; we might come 
from our hoards of ill-gotten pofleffions, 
and be as loud as the beft of our neigh- 
bours in calling God our Father, in pro- 
feffing our faith in him, and bowing our- 

felves before the throne of his mercy. 
But this notion muft be rooted out of 
‘men’s minds. ‘This is what God com- 
plained of under the Jewith difpenfation. 
“This people draweth nigh to me with 
“ their lips, but their heart is far from 
“me.” You fee, the worft amoneft that 
wicked 
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wicked and corrupted generation of men, 
in which our Saviour appeared, put on 
the greateft thew of zeal for God and his 
fervice. Who fuch zealots as they, to 
pay tithes, to faft, to pray, and to do 
many other things which belonged to 
their religion? But what was this? or 
to what purpofe? Their practice, their 
hearts (which are difcovered by practice) 
were all another way. Mammon was 
their true mdfter: becaufe they were his 
true fervants. The fervice they did to 
fin was vifible. The world about them 
felt the effects of it: whilft they called 
that form of religion the feryice of God, 
which he affured them he abhorred and 
detefted, when. it was feparated from that 
practical fervice which he indifpenfibly 
required. 

For what is it, in which the fervice . 
of any mafter upon earth confifts? Is it 
in the calling him our mafter; or our- 
felves his fervants? Is it in a formal 
attendance upon him, to receive his 
commands, or merely to know his plea- 
fure? Is.it a bare confeffing of ourfelves 
guilty of tranfgrefling his will, and ina 
daily returning to-afk his pardon? Will 
any mafter upon earth acknowledge this 

Hi 2 to 
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to be fervice? or, will any mafter value 
or regard a man, who behaves himfelf- 
thus, as his fervant? -Offer it now to 
any man, and fee if he will accept of 
fuch a mock-fervice as this. If “I be 
a matter,” faith God by his prophet, 
“where is my fervice?” that is, if I be 
your mafter, as you pretend to call me, 
pay me the fervice due to a mafter: be- 
have yourfelves as that relation, which 
you pretend to fubfift between us, en- 

joins and demands. 
it is the part of a fervant to regard 
the intereft of his mafter, as his own in- 
tereft ; to confult the honour of his ma- 
fer, as his own honour ; and principally, 
which is the only thing to judge by, to 
look upon his mafter’s will, as far as a 
mafter’s authority reacheth, as the guide - 
and rule of his aétions. Now, if we 
apply this to Almighty God, and that 
relation we ftand in to him, as fervants; 
we fhall prefently fee how far the fervice 
we owe to him reacheth; how much of 
our time, and how much of our hearts 
it muft of neceflity take up. The inter- 
eft of our great Mafter muft be efteem- 
ed by us, as our own intereft. Now, 
the intereft of our mafter can be nothing 
“ne 
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but the encreafe of all that he approves 
of; and the addition of as many perfons 
as poffible to his true fervice. Our great 
Matter’s honour is what we are obliged, 
as fervants, to confult and regard. And 
this lies likewife, in the likenefs of alt 
intelligent natures to his moral perfec- 
tions ; and in the advancing as much as 
pofible, the ftate of true virtue in the 
world. And, what comprehends all, our 
great Mafter’s Will muft be made the 
rule of all our actions: for they are 
indifferent fervants indeed, ~ who do not 
pay aconftant and ftri& regard to the 
will of their mafters. Now the will of 
‘God is every command that he hath made 
known to us, whether by the law of na- 
ture, which is his voice; or by the law 
of revelation, which is an open confirma~ 
tion of that firft law. 

From hence, therefore, it appears that 
under the fervice of God, is compre- 
hended the whole fyftem of moral virtues, — 
as well as all the external acts of devotion 
and worfhip. A part of that fervice, which 
we owe to him, is indeed external adora- 
tion; the prayers and praifes of our lips, 
and all the expreffions of dependence 
upon him, and univerfal love to others, 

H3 which 
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which become fuch creatures as we are. 
But this is but one part of his fervice, how- 
ever it may have come to be called, in 
ceneral by that name. Nay, if it do not 
proceed from the heart and foul; if the 
mind and thoughts do not fincerely ac- 
company it, and direct it all, with due 
affeCtions and fentiments to -hhim; it is 
indeed no part of his fervice, but only 
fo many words pronounced without 
meaning, and fo many founds uttered 
for form’s fake, without any effect 
either upon him or ourfelves. Nay, and 
fuppofing the heart and foul to go along 
with us in thefe outward exercifes of our 
religion; fuppofing us to be fincere in 
this part of God’s fervice, and to confefs, 
and pray, and praife, and intercede, with 
all the prefent affection that becomes the 
attendance of fuch fervants upon fuch a 
mafter; yet, when this is done, this is 
but a part of his fervice. i 

There remains behind a large field of 
virtue. Temperance, and a command 
of ourfelves and all our appetites; chari- 
ty, or an unbounded love to all the in- 
telligent creation ; juftice, or a ftrict re- 
gard to the dues and rights of all man- 
kind about us; forgivenefs of the great- 
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eft and moft provoking injuries that can 
be offered us ; patience under all the e- 
vils of pain, ficknefs, lols, difappoint- 
ment, that come upon us by the provi- 
dence of our mafter; and contentment 
in every ftation to which he is pleafed to 
confine us; in a word, fuch a behaviour 
and conduét in that poft in which our 
great Mafter placeth us, as becomes us 
as fervants, amd as is required by the na~ 
ture of it, whatever it be. All may be 
comprehended in the two great command- 
ments, of “loving the Lord our God 
< with all our heart, and all our mind, and 
« all our foul, and all our ftrength :” and 
of “ loving our neighbours as ourfelves:”” 
or may be fummed up in St Paul’s com- 
prehenfive expreffion of living foberly 
with refpeét to ourfelves; righteoufly, 
with refpe&t to our neighbour; and. 
pioufly, with refpect to Almighty God. 
This being then the tafk of God’s fer- 
‘vants; this being the work which every 
one hath to do, that hath given up his 
name to him; tell me now, is there any 
room for other mafters, oppofite or con- 
trary to him? Can any man “ love God 
«¢ with all his heart,” and yet love an e- 
H4 nemy 
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nemy to God with the leaft degree of his 
affection, or the leaft part of his heart ? 
Can any man, who hath fuch a tafk 
marked out for him ; fo many virtues to 
excel in ; fo many good habits to implant 
in himfelf,; fo many good aétions to fill - 
up every moment of his time; fo ftrita 
regard to pay to the honour of his great 
Mafter, and the commands of fuch a 
Lord: can any man, I fay, in thefe cir- 
cumftances, find any opportunity, or the 
Jeaft interval of time, for the fervice of 
other contrary mafters; fuch I mean, as 
direét him to any inftances of that fin, 
which is as oppofite to the will of God, 
as darknefs is to light? It is evident in- 
deed, from the nature of the thing itfelf, 
_ that, in whatfoever point we decline from 
his fervice, we ceafe to ferve him; and _ 
that as foon as we are drawn to fin, we 
are no longer the fervants of God, but of 
his enemy. For “ know ye not, ” faith 
the apoftle, “that to whom ye yield 
“ yourfelves fervants to obey, his fervants 
“ye are, to whom ye obey.” And con- 
fequently, if you obey the commands of 
God, you are the fervants of God: but 
if you obey thofe of fin, you are the fer- 
vants of fin, and have departed from the 
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fervice of God,. And the fervice of God 
_being the practice of all righteoufnefs, in 
every inftance equally; it is impoffible 
that you fhould at the fame time be the 
fervants of God, and yet tranfgrefs any 
of the rules of that righteoufnefs. 
‘ How vain therefore, and groundlefs,. 
are the hopes of thofe, who pretend to. 
divide themfelves, and their fervices be- 
tween God and this world, between du- 
ty. to this Supreme Mafter, and any fort 
of vice, they themfelves may fee, by 
confidering ferioufly what the fervice of 
God is; not a prayer, or a tear, or an 
act of devotion; but a continual tenor 
of good works; progrefs and improve- 
ment in all virtue. ‘This is a fervice, 
which admits of no remiffion of care and 
diligence, and which can brook no rival. 
And therefore, whenever this is neglect- 
ed, or broken into, aman immediately 
_ceafeth to be the fervant of that God, 
who cannot be truly. ferved, unlefs he be 
ferved with the whole heart. The reafon- 
ablenefs.of what hath been faid under 
this head is fo manifeft,. that it will make 
way for what I next propofed; which 
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To diffuade you from any fuch 
fervice to mammon, that is riches, or 
any other thing, or perfon in the uni- 
verfe, as will make it impoffible for you 
to perform that fervice which is indifpen- 
fibly due to God. For, it having ap- 
peared plainly, that it is impoffible to 
ferve, or obey, any two contrary and op- 

ofite mafters ; and confequently, impof- 
ble for the fame man, to be the fervant 
of mammon, and of God; the only 
queftion is, which of the two oppofite 
matters, who contend for his fervice, he 
fhall chufe for his Lord and director: 
whether the true God, or the falfe Gods 
of this world, pleafure, profit, or ho- 
nour, that fet themfelves up againft his 
right, and in oppofition to his will: for 
one or other of thefe he muft chufe. 

Now, there is this at frft thought to 
be faid of the fervice of God, that the 
ereateft part of thofe who are truly the 
fervants of Mammon, or fome other evil 
principle, know not how to throw off all 
regard to their rightful mafter; but even 
whilft they are ferving his enemy truly, 
would gladly every now and then return 
to the fervice of God, in fome inftances 
or other. By this they themfelves give 

a remark- 
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a remarkable teftimony that Almighty 
God hath a lafting, true and certain title 
to their fervice,; whilft they cannot be 
eafy in their minds witheut paying him 
fome fort of feryice. On the other hand,. 
all that the greateft votaries of this world 
can fay for that. fincere fervice they pay 
to their other mafters, is, that inclinati- 
on ftrongly. leads them to it; that they 
hope it is not fo bad as it feems.to be ;. 
and that they defign ftill, one time or o- 
ther, to have due regard to the fervice of 
God, their true, and rightful matter. 
But how long will fuch pretences fatisfy 
reafonable creatures? Only long enough, 
to ferve to make them miferable, when 
they come to fee, too late, the unhappi- 
nefs of that fervice, in which they have 
engaged themfelves. 

For this is the cafe: Almighty God 
hath fuch a right to your fervices, that is, 
to your obedience to.all his laws, that, in 
the midft of your ferving other matters, 
you are forced often to recur to his fer- 
vice, and to pretend to pay him fome 
fort of obedience. Now, you have feen 
that this interrupted obedience, this half- 
duty, which is only fo much as your other 
Lords,, your lufts and paffions, your co- 

ib: vetouf. 
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vetoufnefs, or luxury, will permit you to 
pay him, is not truly his fervice; and 
that you cannot pretend, by fuch a limit- 
ed and broken obedience, to prove your- 
felves his fervants. - Would you, there- 
fore, be his fervants, fo as to have that 
reward which he hath promifed to his 
true and faithful fervants? There is an 
abfolute neceflity that you fhould imme- 
diately come out of the chains of other 
contrary Lords; that you fhould break 
their fetters; and renounce every degree 
of that fervice which Mammon or any 
fort of evil principle requires of you. 
For God’s fervice cannot be his true fer- 
vice; unlefs it be perfe€tly free from all 
fuch regard to any thing elfe in the world, 
as is inconfiftent with your conftant re- 


gard to all his laws.. His fervice never, 


can be eafy to yourfelves till you have 
thus got rid of all the influences of im- 
petuous inclination to the fervice of all 
contrary mafters: nor can it be ever 
pleafing to him till it is that uniform, fin- 
cere, unmixed obedience, which he hath 
a right to, by all poffible titles. 

On the other hand, confider what ti- 
tle, what right, any other thing in the 
world oppofite to him hath to our regards. 

What 
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What. do we owe to them? Are they 
the firft caufes of our beings? Are they 
the primary occafions of our happinefs ? 
Will they at the end ftand us in ftead, 
againft the attacks of adverfity here, or 
the difpleafure of an offended God here- 
after? Are they ftable, unmoveable,. 
certain, unfhaken goods? or, are we 
certain of always having them for our 
comforts and fupports ? or, are they not 
rather vain, imaginary, moveable, and 
tranfitory things; and we ourfelves haft- 
ing away with a never-ceafing pace, till 
all correfpondence with them is entirely 
interrupted, never to be renewed again? 
And are fuch things as thefe, fit to be 
chofen for our mafters? or, is our 
nature fuch, that it can become us to 
make ourfelves their fervants? By no 
means: God and reafon reclaim us from 
all approaches to fuch a fervice ; God and 
reafon which are to us infinitely more 
~ than all the world befides. 

If therefore we would have God for 
ourfriend, we muft chufe him firft for our 
mafter; and his laws for the rules of our 
fervice. And if we would have our own 
reafon and confcience at peace with us ; 
we mutt act the part to which they appt 

and. 


158 The Impofidility of ferving 


and that part is ever the fervice of that 


God, to whom we owe ourfelves. What- 
ever hinders us from a conftant applica- 
tion of ourfelves to that fervice ; whate- 
ver oppofeth us in it, or would draw us 
off from it, is to be difregarded and caft 
from us with courage and conftancy. 
And, it being certain that the fervice of 
fin is utterly inconfiftent with the fervice 
of God; it is certain, that if we would 
ferve God as we ought, in duty and in- 
tereft, to do; we muft firft fhake off all 
regard to his enemy ; we mutt, if we think 
of being his fervants unto all righteouf 
nefs, fhake off that yoke of fervitude 
which other mafters would impofe upon 
us. And if we be truly willing to do 
this, there will remain nothing to hinder 


us from giving up ourfelves to the true 


fervice of God. 
His title or right to this fervice 


is indifputable. He hath created us 


what we are. | We owe to him all 
we have, and all we can ever. enjoy; 
and the very poffibility of enjoying 
any thing. He hath bought us again 
into his poffeffion, by the life and 
death of his Son. To him we owe 


this. 
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this frefh, and greater opportunity of 
making ourfelves happy in his fervice. 
And how can we deny a fervice due on 
fo many, and fo excellent accounts ? 
The rules of his fervice are his laws, by 
which he governs us, and to which he 
requires our obedience. And thefe aré 
reafon and light; the tranfcripts of his | 
own moral perfections, which conftitute 
his own happinefs. They are the dic- 
tates of eternal truth, and every ftep we 
take in the paths of them, brings peace 
and joy along with it: in which they en- 
tirely differ from the laws of every other 
finful principle that would draw us afide 

from them. ~ 
The rewards of this fervice (for we 
ferve not God for nought) are inexpref- 
fible. The prefent reward is all that in- 
ward fatisfaétion which a well-difpofed 
mind can take in the confcioufnefs of a 
good and reafonable conduct; and the 
thought of having God’s approbation. 
The future reward, after the fervice is 
over, is all the happinefs of God’s pre- 
fence, or, of thofe more immediate com- 
munications of his love and favour which 
he hath’ promifed to all his faithful fer- 
vants. In the fcripture-ftile, by being 
his 
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his fervants, they become his fons, and 
by being his fons, they are adopted into 
the inheritance of the faints in glory. 
What is it now, I pray, that can come, 
in competition with this reafonable fer- 
vice? Can uncertain riches, or empty 
honour, or infatiable luxury pretend to 
any thing like this? . What title can 
they thew to the fervices they claim? or, 
-what can they produce in favour of their 
own right? Can they fpeak peace and 
fatisfaction to the mind within? Are 
their laws the equitable laws of reafon, 
and obeyed with the approbation of our 
con{ciences ? or, will they entitle to any 
the leaft reward hereafter? What are 
their laws indeed but the hard commands 
of tyrants, accompanied by difquiet here, 
and ending in unhappinefs and-eternal | 
death hereafter ;. flattering with images 
of pleafure, but leading to certain pains? 
.Here then let us reft, and acknowledge 
that it is Almighty God alone, who can 
Juftly claim us, as his fervants ; he alone, 
who hath the reward of our fervices in his 
hand, and hath power to execute what 
his goodnefs hath promifed us; and he a- 
lone therefore who demands and deferves, 
our whole fervice. We cannot, we. fee 


plainly & 


pitts 
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plainly, ferve him, whilft we ferve other 
contrary mafters. To him therefore with-- 
out delay, without referve, without hypo- 
crify, let us give up ourfelves as true fer- 
vants, and fhew ourfelves fuch by our 
fincere, conftant and uniform obedience 
to all his holy laws; that fowe may at 
laft, with the good and faithful fervant in 
the parable, enter into the joy of our 
Lord. 
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SERMON IX 


THE UNION OF WISDOM AND INNO- 
CENCE. 


Matruew x 16. 


Bebold, I fend you forth as fheep in the 
midft of wolves; be ye therefore wife as 
ferpents, and harmlefs as doves. 


Ss a holy evangelift hath given us, 
in this-chapter, an authentic Copy 
of a commiffion given to the apottles 
by our-Saviour. The mefiage which 
they were to carry into all places 


whither they were to go, was “ peace 
upon 
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_ upon earth, and good will towards men:” 


but the entertainment they were every 
where to look for, was hatred, perfecu- 
tion, and death. -They muft not hope 
that the facrednefs of their character, and 


the majefty of him by whom they were . 


fent, would fecure them from indignities 
and wrongs: for they were to reprefent 
a defpifed, infulted, and perfecuted Ma- 
iter; and from the reception which he 
had found, might plainly forefee what 
fort of treatment they were to expect. 
“ The difciple,” he tells them, “is not 
** above his mafter, nor the fervant above 
“his lord: it is enough for the difciple, 
“that he be as his mafter, and the fer- 
‘© vant as his lord.” Naked and unarm- 
ed, they were to-expofe themfelves to the 
rage of a ftiff'necked, hard-hearted, and 
mercilefs people: againft fuch they are 
taught to provide, and are allowed to ufe 
no other arms than wifdom and inno- 
cence, 

“Behold, I fend you forth as theep 
“in the midft of wolves; be ye there- 
“fore wife as ferpents, and harmlefs as 
* doves.” 

The wifdom of the ferpent might 
feem to include, in the notion of it, fome 

, degrees 


vir, 
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degrees of fubtilty and guile; the fim- 


mS ferpents, and harmlefs as doves.” 


a 


plicity of the dove might be thought to _ 
intimate fome defe&t of warinefs and ~ 


prudence. Our Saviour therefore re- 
quires fuch a, temperature of both, that 
what was wanting in either might be fup- 
plied from the fuperabundance of the 
other; fo that from their conjunction 
might refult perfect wifdom, free from 
all guile; and a well-guarded innocence, 
without the leaft mixture of indifcretion. 

Higher degrees of wifdom and integri- 
ty were requifite in the apoftles, than are 
abfolutely neceffary to every difciple of 
Chrift : for they were to lay the firft foun- 


dations of that church, againft which “the. 


gates of hell were never to prevail.” 
But fince the church of God in all ages 
is beft preferved by the fame methods, 
by which it was at firft eftablifhed, the 


fame qualifications of prudence and inno- 


cence, which were neceffary for the plant- 
ing of Chrift’s church, are ftill requifite 
for its fupport and maintainance. All 
who are numbered amoneft the fheep 
of Chrift, all who are in the midft of 
wolves, are concerned in this wholfome 
advice of our Saviour, “ Be ye wife as 


Were 


; ir .. fufficient to the purp 
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Were wifdom and innocence fo clofely 
linked together, that they were never to 


be found afunder ; mp yiere they fingly 
of 


es of life, fo that 
there was little or no harm from their 


being feparated, this precept of our. Sa- 


viour would be lefs neceflary: but the 
ill confequences of their difunion, the 
expediency of their conjunction, and 
confequently the neceflity of our obferv- 
ing this precept of our Lord, will evi- 
dently appear if we take a view, firlt, of 
the great mifchiefs that arife from the 
want of wifdom in thofe that are harm- 
lefs; fecondly, of the ftill. greater mif- 
chiefs that arife from the want of inno- 
cence in thofe that are wife; and, third- 
ly, of the great advantages that refult 
from our being at the fame time both 
“ wife as ferpents, and harmlefs. as 
doves.” c 

Firft; Let us take a view of the great 
mifchiefs that arife from the want of 
wifdom in thofe that are harmlefs, 

There is fo near an affinity between 
wifdom and goodnefs, that according to 
the notions of the moralifts, prudence is 
an effential ingredient of every virtue ; 
and even according to the language of 

holy 


& 
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holy writ, which is.much more to be de- 


pended upon, wifdom and piety, folly 
e terms equivalent. ° 


and wickedneis, 
But then this muft be underftood rather 
of the higheft perfection of virtue confi- 
dered in theory, than of thofe lower de- 
grees of it which are to be met with in 
common practice. For experience affures 
us, that there are many perfons whofe 
hearts are fincere and upright, who make 
it their earneft and unwearied ftudy “ to 
“¢ have a confcience void of offence, both 
“ towards God and towards man;’ of 
whom notwithftanding it muft be con- 
feffed, that they do not more excel others 
in virtue and piety, than they are furpaffed 


by others in fharpnefs of wit, in fubtilty © : 


Ne 


of counfels, and depth of’ underftanding. *, 


They have wifdom fufficient to fave their . 


own fouls, and to obtain eternal happi- 
nefs in the life to come; but they have 
not circumfpection enough to efpy, nor 
all the dexterity that is neceflary to 
efcape, thofe manifold dangers, to which 
they are expofed in their paffage through 


a wicked and deceitful world, There / 


is in them a fweetnefs of nature, and ten- ., 


dernefs of confcience, which will not fuf- 
fer them to do the leaft injury to any; 
4) OMe hence 


168 The Union of Wifdom 


hence they are not apt to fufpect any 
evil intentions in others towards thems 
and, for want of thisgdue caution, are 
unprovided againit the attempts of crafty 
and ill-defigning men. They form their 
judgments of mankind, not from obfer- 
vations of what is done abroad, which 
thefe good men feldom make, but from 
reflections upon what pafles within. their, 
own breafts, which they are much more 
intent upon. Hence they frame a pro- 
bable opinion of the integrity of others, 
from what they certainly know of their 
own. And as it hath been obferved to be 
~ a frequent error, and very familiar with 
wife men, to meafure other perfons by 
the model of their own. abilities, and 
thereby often to fhoot over the mark, as 
fuppofing men to project to themfelves 
deeper ends, and to practife more fubtle 
arts, than ever came into their thoughts ; 
fo is it a no lefs frequent miftake with 
very good men, who meafure others by 
the ftandard of their own upriehtnefs, to 
think of them, and to deal with them, as 
if they were much more honeft than they 
truly are. ! 

There ts in good chriftians fo great an | 
~ hatred of all falfhood and diffimulation, 
| that 
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that it would not only give a deep wound 
to their confciences, but’ would even do 
a violence to their natures, to tell a 
known lie; and thinking others to be fra- 
med juft as they are, and to aé upon 
the fame principles as they do, they are 
too liable to be impofed upon by men of 
falfe tongues, and deceitful lips. What- 
ever is barely affirmed, is by them eafily 
credited: what is vouched with folemn 
affeverations, leaves ftill lefs room in 
their breafts for doubt; what is confirm- 
ed by oaths, and ratified by an appeal 
to the omnifcience, and an imprecation 
of the vengeance of God, hath with them 
all the force and credibility of a felf-evi- 
dent truth. And as honeft and fincere 
chriftians are thus apt to lay themfelves 


open to the practices of others, by their , 


too great credulity ; fo alfo are they wont, 
through their too great freedom and open- 
nefs, to difcover thofe fecrets of their own 
hearts, which might with a good confci- 


i 


ence be concealed, and which cannot | 


without prejudice be difclofed. They 
are fo much afraid of difguifing their 
thoughts by lying and hypocrify, that 
they often want that prudent referved- 
nefs, which is no ways inconfiftent with 

Vou. IV. I the 
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the fincerity of a down: right honett man, 
or the fimplicity of a good chriftian ; they 
bear teftimony of themfelves and of their 
inward fentiments, even in their ordina- 
ry converfation, as if they were to give 
evidence upon their oaths at the bar ; ‘and 
deem it not fufficient to maintain the cha- 
racter of their veracity, that they fpeak 
nothing but what is true, unlefs they at 
the fame time fpeak out all the truth. 
haces lying lips are an abomination to 
the Lord,” is an aphorifm, which never 
flips out of the thoughts of thefe honeft 
and well-meaning perfons: but they are 
often apt to forget that other obfervation 
of Solomon, that “* a fool uttereth all his 
*« mind, but a wife man keepeth it in till 
“¢ afterwards.” For want of this prudent 
referve, they heedlefsly incur dangers ; 
which, without any prejudice to their 
virtue, they might efcape, if they would 
call in the fuccours of wifdom to their 
own neceffary defence. Where thefe are 
not called in, men are apt to avoid one 
extreme by running into another, which, 
though not equally finful, may be very 
hazardous : fo far are they from reveng- 
ing injuries, as to invite them; fo far 
from being cruel, as to be tame; fo far 

érom 
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from hating their enemies, as to cherifh 
them; {fo far from perfecuting, as not to 
fence and guard themfelves againft perfe- 
cution; fo far from ufing thofe offenfive 
weapons of force and oppreffion, which 
the gofpel forbids, as not to make ufe of 
thofe defenfive arms of prudence and 
caution, which the foldiers of Chrift are 
both allowed and required to be expert 
In, #¢-44\1 
When the wife man advifeth us “ to 
“ {earch after wifdom, to put our feet 
“ into her fetters, and our neck into her 
“ chains ;” he affures us, for our encou- 
ragement, that “her fetters fhall be a 
« ftrong defence for us, and her chains 
“ a robe of glory.” We have feen fome 
of the mifchiefs which happen to virtu- 
ous men, through want of this defence s 
and it would not be difficult to thew 
what farther detriment accrues to virtue 
itfelf, from the want of this ornament. 
For when men, through a natural difpo- 
-fition to goodnefs are very honeft, but, 
through a defect of good underftanding, 
are not equally wife; this unguarded fim- 
plicity istooaptto betray them intofome lit- 
tle weaknefles, which may caft a blemifh 
both on them, and on thofe virtues which 
they practife, but in an unbecoming 
12 manner, 
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manner, and with an ill grace. And 
though good-nature and chriftian charity 
fhould over-look a few fmall faults in 
thofe, who are confpicuous for many e- 
_minent virtues; yet, in an ill-natured and 
-uncharitable world, the want of difcreti- 
on in good men may perhaps caft a 
greater blemifh on religion, than the ho- 
nour done it by their virtue and integri- 
ty will ever be able to wipe off. Liet 
any one calmly confider, how contemp- 
tible a figure devotion ‘makes, when it 
degenerates into fuperftition ; how great - 
mifchief zeal hath done in the world, 
_ when it hath wanted the guidance of dif 
cretion; and how often confcientious 
perfons have unwittingly been made the - 
inftruments of men of no confcience, to 
‘bring about their moft wicked purpofes ; 
and he will be convinced of the neceffity 
of “ adding to our virtue knowledge,” 
and of joining the “ wifdom' of the fer- 
pent to the innocence of the dove.” 

Many and great are the mifchiefs, 
which have been obferved to arife from 
the want of wifdom in thofe that are 
harmlefs: but ftill, thefe are few and in- 
confiderable, in comparifon’ of thofe, 
which we propofed to confider in the 
i Second 
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+. Second place; namely, the mifchiefs 
that arife from the want of innocence in 
thofe who are wife. 

Wifdom is the gift of God ; in itfelf 
ufeful, and by the author of it conferred 
on us for the nobleft purpofes; for the 
difcovery of truth, and the detection of 
error; for the promoting our temporal 
and our eternal welfare; for procuring 
to ourfelves and to others all the good 
things of which our natures are capable, 
and for averting from ourfelves and o- 
thers all the evils to which we are liable; 
for the eftablifhment and prefervation of 
kingdoms and ftates, by wholfome laws, 
wife councels, and. prudent adminiftrati- 
on. But this talent, which is by the au- 
thor of our nature, and the giver of all 
good, beftowed upon men for fuch great 
and glorious ends, is capable of being 
perverted, and by perfons deftitute of 
that innocence, which ought to be the 
infeparable companion of wifdom, is often 
mifufed to thevery worlt of purpofes. One 
of the ancients pronounces a curfe againft 
thofe who firft found out the unlucky dif- 
tinction between profitable and honeft; and 
feveral, who had only the light of reafon 
to guide them, have judged it extremely 

13 _ fcanda- 
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fcandalous, not only to prefer profit to 
honefty, but even fo much as to bring 
the former into competition with the lat- 
ter. But fome perfons, who call them- 
felves chriftians, and fome, who have ap- 
propriated to themfelves the holy name 
of Jefus, have thought it a plain indication 
of weaknefs and:folly to forego any thing 
which is greatly profitable, becaufe it is 
a little difhoneft; and have laughed at 
the idle fcruples of thofe, who have gi- 
ven themfelves the trouble to enquire, 
whether an action be lawful or not, after 
it hath once appeared expedient. 

That it is unlawful for us to do evil 
that good may come; that we fhould be 
ftriétly careful, not only that the caufe 
, we are engaged in be juft, but that the 
methods,. whereby we promote it, be al- 
fo warrantable ; that we fhould chufe 
rather to fuffer the greateft injury, than 
to do the leaft, that to deprive another 
of his juft right, and to promote our own 
gain by our_neighbour’s lofs, is a more 
intolerable evil than pain, or poverty, 
or even death; that we ought inviolably to 
do the thing which is right, and to fpeak 
the truth from our heart; that he who 
{weareth to his neighbour fhould not dif- 

appoint 
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appoint him, though it were to his own 
hurt; that the public welfare is always to 
be preferred to our private intereft ; and 
that every good man fhould be ready to fa- 
crifice his eafe, his fortune, his life, for 
the benefit of his country ; are the prin- 
ciples of undepraved reafon, and of our 
moft holy religion. But thefe perfons, 
in whom the wifdom of the ferpent is fo 
far predominant, as to leave no room 
for the innocence of the dove, finding 
that fuch maxims as thefe cramp them 
in the purfuit of their worldly aims, take 
‘care to fhake off thefe cumberfome noti- 
ons; and in their ftead take up a fet of 
principles, which, though they are not 
{o well calculated for the good of fociety, 
are more convenient for private. ule. 
That the fhorteft ways to an end are fit- 
tet to be chofen, be they never fo foul; 
that the appearance of virtue is an ad- 
vantage, but the practice of it a burden’; 
that charity ought to begin at home, and. 
to end there too; are maxims, which, 
though owned by few, are by many made 
‘the meafure of their actions. 

Now what limits, what ftop can be 
put to the hurt that may be done by 
perfons, who have once ftrongly imbibed 

eA thefe 
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thefe notions; by perfons, who have 
policy enough to contrive, cunning e- 
nough to diffemble, infinuation enough 
to perfuade, dexterity enough to execute, 
any mifchief; and have no fenfe of com- 
mon honefty to reftrain them, no princi- 
ples of found religion to controul. them , 
or, which is worft of all, are by the pre- 
Judices of a falfe religion, encouraged 
and pufhed on to perpetrate the greateft 
villanies? The wifdom of fuch men 
muft be the very reverfe of ‘that wif 
dom, which is from above;” it is nei- 
ther pure, nor peaceable ; neither gentle, 
nor eafy to be entreated; it is void of 
mercy, and of good fruits; partial and 
hypocritical : in fhort, it is from below, 
from the old ferpent; and wherever it is 
found, “ there is confufion and every e- 
vil work.” . 

Letus in the next place take a view 
of the advantages, which refult from our 
being at the fame time both wife as fer- 
pents and harmlefs as doves. 

Perfect wifdom, and perfeé holinefs 
are the incommunicable attributes of 
the Almighty; and as far as men take 
care to excel in thefe divine qualities, fo 
far do they approach towards the unat- 

tainable 
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tainable perfections of God himfelf 
Hence it is, that the wife man, when he 
would give us a lofty and becoming idea. 
of God, cloaths him with the fame ar- 
mour, which our Saviour hath here in 
the text provided for the good chriftian. 
*¢ He fhall put on righteoufnefs,” faith 
he, ‘as a breaft-plate, and true judg- 
«< ment inftead of an helmet. He fhall. 
« take holinefs for an invincible fhield.” 
The immaculate purity of God makes 
him utterly deteft all manner of iniquity; 
the infinity of his wifdom places him out 
of the reach of any fort of calamity. 
Such a degree of unfullied holinefs is 
too high for frail man, he cannot attain 
unto it; fuch a ftate of uninterrupted 
-blifs is unfuitable to the condition of poor 
mortals; they muft not hope, on this 
fide the grave, to be poffeffed of it: but 
as far as human nature can go, fo far 
will wifdom and innocence carry men. 
Integrity will make them ftridtly careful 
to do nothing which is finful ; and pru- 
dence will guard them againft all mif- 
chiefs, that are fairly avoidable. Such 
is the fteadinefs of their virtue, fuch a 
ftrong hold hath religion uopn their 
fouls and confciences, that no profpect 
15 of 
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of temporal advantage can allure them, 
no appearance of danger can deter them 
from their duty: and on the other fide, 
fuch is the foundnefs of their judgment, 
that they will not lightly forego any in- 
tereft, which they might preferve with a 
good confcience ; or heedlefsly run into a- 
ny danger, which they might efcape with- 
out forfeiting their integrity. Their ho- 
nefty will not fuffer them to do wrong, 
though an opportunity fhould offer itfelf 
of doing it with fecrecy and impunity; 
and their prudence will fecure them from 
being over-reached by the fraud of craf- 
ty and treacherous perfons, ‘* who lie in 
wait to deceive.” ‘They are too generous 
to impofe upon others, and too cautious 
to be impofed upon: their fincerity ne- 
ver allows them, upon any occafion, to 
fly to the fordid arts of lying and diffi- 
mulation ; and their difcretion puts a bri- 
dle into their mouths, fo as that they do 
not fuffer thofe truths to efcape their lips, 
which it is advifable to conceal. 
The chriftian religion has taught themto 
** love their enemies, to do good to thofe 
** which hate them, and to pray for thofe 
“which defpitefully ufe and perfecute 
* them ; but prudence directs them to 
: be 
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be aware of their enemies; to be upon: 
their guard againft the malicious defigns 
of thofe who hate them; and to ufe 
all honeft and lawful means of fecuring 
themfelves from defpiteful ufage and per-. 
fecution. ‘The goodnefs of their nature,, 
and the charitablenefs of their chriftian. 
temper, will not permit them to enter- 
tain evil furmifes, vain fufpicions, and. 
groundlefs jealoufies. They have not fo. 
bad an opinion of human nature, as to. 
think all perfons inclined to do them: 
wrong, who are able to do it; to look. 
upon themfelves ‘as unfafe,, whilft. it is. 
in the power of their neighbours to- hurt: 
them; and to efteem it a neceflary part 
of precaution to invade the rights of o- 
thers, for fear that others may invade 
theirs. But, where they have been taught 
by long experience, that the power and: 
inclination. to.do mifchief go hand in hand, 
together ; where the fenfe of what they 
have already felt from an avowed encmy,, 
leaves no room for charity to hope for a. 
kinder treatment; where they find their: 
adverfaries. grafping after an increafe of 
power, with a manifeft intention. of em- 
ploying it to their ruin. their wifdom. a- 
wakens their vigilance, and fets them. up-: 

I 6. on. 
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on their guard, to do every thing which 
religion allows, and prudence prefcribes - 
for their own prefervation. eS, 
The integrity of fuch men will not 
fuffer them to do any thing, which their 
confciences tell them is finful; and their 
difcretion will inftrué them, how to fence 
their innocent and laudable actions againft 
the danger of being miftaken by the ig- | 
norant, or mifreprefented by the malici- 
ous. A due fenfe of religion, and an 
awful fear of God, is the firft and go- 
verning principle, which influences all - 
their thoughts, and words, and actions, 
and makes them rigoroufly careful to do 
nothing, which may offend him, “ who 
“fees the inmoft fecrets of their hearts 2? 
and when they have thus taken care to 
approve themfelves in the fight of God, 
their wifdom doth farther dire& them to 
place their virtues in fuch an advantage- 
ous light, as may beft-preferve them from 
the calumnies of their adverfaries; fo 
' that “ their good may not be evil fpo- 
ken of.” 2 
Wifdom, though not- neceflary in the » 
fame degree with honefty ; yet when join- © 
ed with it, is of confiderable ufe to give 
a due luftre to virtue, and to ft it off 
to 
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to the beft advantage. That good aéti- 
ons may not want the utmoft beauty they 
are capable of, nor fail to gain the praife 
and admiration of all who obferve them, 
thofe chriftians who are eminently wife as 
well as virtuous, do always take ftrict 
care, that their actions be not only, as to 
the fubftance and matter of them, agree- 
able to the laws of God, but moreover, 
that as to the very manner of their per- 
formance, they be fo done as to appear - 
graceful and amiable in the fight of men. 
Tn order to this, fuch good and wife per- 
fons are always careful to obferve that de- 
cency whichthey who have beftunderftood 
it, have been more able to exemplify by 
{pecial inftances, than to defcribe in ge- 
neral ; which is the higheft perfection of 
every art, and yet can be taught by none; 
which, wherever it is found, doth by a 
fecret and irrefiftible force move our ad- 
miration, though we cannot diftinctly af- 
fign what it is we fo readily applaud ; 
which pleafeth the niceft, sudges, and at 
the fame time equally engages the un- 
fkilful;' which in. a word, all men 
agree to extol wherever it appears, but 
which only perfons of great prudence, 
as well as unqueftionable integrity fe 

- able 
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able to fhew forth in all their aétions. 
They have an accurate difcernment of 
What is, upon every occafion, fit and 
agreeable: they know exaétly how to 
make a judicious choice of that. which is 
not only fuitable to the laws of reafon, 
as they are men, and to the holinefs of 
their profeflion, as they are chriftians; - 
but is alfo agreeable to their particular 
condition, and to that peculiar ftation 
which they are to adorn: they can 
adapt themfelves aright to all circum- 
{tances, and fit every thing they do to its 
- peculiar time and place: they are ac- 
quainted with the temper, fentiments, 
and intereft of thofe with whom they are 
converfant; and forefeeing what is moft 
likely to gain their good efteem, can 
take care fo to demean themfelves as may 
beft procure it: they have carefully ob- 
ferved what it is which ufually leffens the 
credit of good aétions, and therefore are 
prepared to ufe all diligence to. avoid 
fuch occafions of offence. 

Thefe are the perfons who, by their 
excelling in wifdom as well as virtue, do 
honour to the religion which they pro- 
fefs: thefe are they who muft retrieve its 
reputation in a loofe and profligate age. 

Great 


— Serm. IX. and Innocence. 183 


Great bleffings might a nation expect, 
great honour might redound to our holy 
religion, even from. a few perfons emi- 
nent for thefe qualifications; men of 
warm hearts and cool heads; zealous, 
but with difcretion; honeft, but not 
weak ; wife, but not crafty; in fhort, 
{tri& obfervers of this divine precept of 
our bleffed Lord, and genuine difciples 
of him, in whom “ were hidden all the 
<“ treafures of wifdom ; who did no fin, 
«© neither was guile found in his mouth.” 


SE R- 


SERMON X. 


ON THE LOVE OF Gop. 


MATTHEW XXil. 37: 


Thou foalt love the Lord thy God, with all 
thy heart, with all thy foul, and with 
all ihy mind. 


VERY one knows, you therefore. 
need only juft be put in mind, that 
there is fuch a thing as having fo great 
horror of one extreme, as to run infen- 
fibly and of courfe into the contrary ; and 


that a doétrine’s having been a fhelter 
for 
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for enthufiafm, or made to ferve the pur- 
pofes of fuperftition, is no proof of the 
falfity of it: truth or right being fome- 
what real in itfelf, and fo not to be judg- 
ed of by its liablenefs to abufe, or by its 
fuppofed diftance from or nearnefs to er- 
ror. It may be fufficient to have men- 
tioned this in general, without taking 
notice of the’ particular extravagances 
which have been vented under the pre- 
tence or endeavour of explaining the love 
of God; or how manifeftly we are got 
into the contrary extreme, under the no- 
tion of .a:reafonable religion; fo very 
reafonable as to have nothing to do with ° 
the heart and affeStions, if thefe words 
fignify any thing but the faculty -by 
which we difcern fpeculative truth, 
By the love of God, I would under- 
ftand all thofe regards, all thofe affections 
of mind which are due immediately to 
him from fuch a creature as man, and 
which reft in him as their end. As. this 
does not include’ fervile fear; fo neither 
will any other regards, how reafonable 
foever, which refpect any thing out of 
or befides the perfection of the Divine 
Nature, come into confideration here. 
But all fear is not excluded, becaufe: his 
difpleafure 
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difpleafure is itfelf the natural proper 
object of fear. Reverence, ambition. of 
his love and approbation, delight in the 
hope or confcioufnefs of it, come likewife 
into this definition of the love of God 3. 
becaufe he is the natural object of all 
thofe affections or movements of mind, 
as really as he is the object of the affecti- 
on which is in the ftricteft fenfe called 
love ; and all of them equally reft in him 
as their end. And they may all be under- 
{tood to be implied in thefe words of our 
Saviour, without putting any force upon 
them : for he is fpeaking of the love of 
God and our neighbour, as containing the 
whole of piety and virtue. 

It is plain that the nature of man is fo 
conftituted, as to feel certain affections 
upon the fight or contemplation of cer- 
‘tain objects. Now the very notion of af- 
feétion implies refting in its object as an 
end. And the particular affection to 
good characters, reverence and moral 
love of them, is natural to all thofe who 
have any degree of real goodnefs in them- 
felves. This may be iluftrated by the 
defcription of a perfect character in a 
creature; and by confidering the manner 
in which a good man in his prefence 

) would 
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would be affected towards fuch a charac- 
ter. He would of courfe. feel the affec- 
tions of love, reverence, defire of his ap- 
probation, delight in the hope or confci- 
oufnefs of it. And furely all this is ap- 
plicable, and may be brought up to that 
Being, who is inhnitely more than an a- 
dequate object of all thofe affections; 
whom we are commanded to “ love with 
“all our heart, with all our foul, and 
“* with all our mind.” And of thefe re- 
gards towards Almighty God, fome are 
more particularly fuitable toand becoming 
fo imperfect a creature as man, in this 

mortal ftate, we are pafling through ; 
and fome of them, and perhaps other ex- 
ercifes of the mind, will be the employ- 
ment and happinefs of good men in a 
{tate of perfection. . 
This 1s a general view of what this and 
the following difcourfe will contain. And 
it is manifelt the fubjeét is a real one: 
there is nothing in it enthufiattical or un- 
reafonable. And if it be indeed at all a 
fubject, it is one of the utmoft importance, 
As mankind have a faculty by which 
they difcern fpeculative truth; fo we have 
various affections towards external ob- 
jects, Underftanding and temper, rea- 
fon, 
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fon and affection, are as diftiné&t ideas as 
reafon and hunger; and one would think 
could no more be confounded. It is by 
reafon that we get the ideas of feveral 
objects of our affections: but in thefe 
cafes, reafon and affection are no more 
the fame, than the fightof a particular ob- 
ject, and the pleafure and_uneafinels 
confequent thereupon are the fame. Now 
as reafon tends to and refts in the dif- 
cernment of truth, the object of it; fo 
the very nature of affection confifts in 
tending towards and refting in its object 
as anend. We do indeed often in com- 
mon language fay, that things are loved, 
defired, efteemed, not for themfelves, 
but for fomewhat further, fomewhat out 
of and beyond them: yet in thefe cafes, 
whoever will attend, will fee that thefe 
are not in reality the objects of the affecti- 
ons, that is, are not loved, defired, efteem- 
ed for their own fakes, but for that which 
lies beyond them. If we have no affections 
which reft in what are called their ob- 
jects, then what is called affection, love, 
defire, hope, in human nature, is only an 
uneafinefs in being at reft; an unquiet 
difpofition to action, progrefs, purfuit, 
without end or meaning. But if there 

be 
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be any fuch thing as delight in the com- 
pany of one perfon, rather than of an- 
other; whether in the way of friendfhip, 
or mirth and entertainment, it is all one, 
if it be without refpedt to fortune, ho- 
nour, or. encreafing our ftores of know- 
ledge, or any thing beyond the prefent 
time; here is an inftance of an affection 
abfolutely refting in its object as its end, 
and being gratified, in the fame way as 
the appetite of hunger is fatisfied with 
food. Yet nothing is more common 
than to hear it afked, what advantage a 
man hath in fuch a courfe, fuppofe of 
ftudy, particular friendfhips, or in any 
other; nothing, I fay, is more common 
than to hear fuch a queftion put, ina 
way which fuppofes no gain, advantage 
or intereft, but as a means to fomewhat 
further: and if fo, then there is no fuch © 
thing at all as real intereft, gain or ad- 
vantage. This is the fame abfurdity 
“with refpect to life, as an infinite feries 
of effects without a caufe is in fpecula- 
tion. The gain, advantage or intereft 
confifts in the delight itfelf, arifing from 
fuch a faculty’s having its object: nei- 
ther is there any fuch thing as happinefs 
or enjoyment, but what arifes from ane | 

The 
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The pleafures of hope and of reflection 
are not exceptions: the former being 
only this happinefs anticipated; the lat- 
ter, the fame happinefs enjoyed over 
again after its time. And even the ge- 
neral expeCtation of future happinefs can 
afford fatisfaction, only as it is a prefent 
objeét to the principle of felf-love. 

-Tt was doubtlefs intended, that life 
fhould be very much a purfuit to’ the 
erofs of mankind. But this is carried fo 
much further than is reafonable, that 
what gives immediate fatisfaction, that is, 
our prefent intereft, is fcarcely confidered 
as our intereft at all. They are inventions 
which have only a remote tendency to- 
wards enjoyment, perhaps but a remote 
tendency towards gaining the means only 
of enjoyment, which are chiefly fpoken 
of as ufeful to the world. And though 
this way of thinking were juit with re- 
fpect to the imperfect {tate we are now in, 
where we know fo little of fatisfaction 
without fatiety; yet it muft be guarded 
againft, when we are confidering the hap- 
pinefs of a ftate of perfection; which 
happinefs being enjoyment and not hope, 
muft neceffarily confift in this, that our 
affections have their objects as an site 

that 
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that is, ‘be fatisfied with’ them. This 
will further appear in’ the fequel of this_ 
difcourfe. - eis els ss rea ; 
Of the feveral affections or inward — 
fenfations which particular objeéts excite 
in man, there are fome, the having of 
which implies the love of them, when 
they are refletted upon. This cannot 
be faid of all our affections, principles, 
and motives of action. It were ridicu- 
lous to affere that a man upon reflection 
hath the fame kind of approbation of - 
the appetite of hunger, or the paflion’ of 
fear, as he hath of good will to his fel- 
jow-creatures. To be a juft, a good, a 
righteous man, plainly carries with it a pe- 
culiar affection to, or love of juftice, 
eoodnefs, righteoufnefs, when thefe prin- 
ciples are the objeéts of contemplation. 
Now if a man approves of, or hath an 
affeGtion to any principle in and for it- 
felf; incidental things allowed for, it 
will be the farne whether he views it in 
his own mind or in another; in himfelf, 
or in his neighbour. “This is the account 
of our approbation of, our -moral love 
and affection to good characters; which 
cannot but be in,thofe who have any de- 
grees of real goodnefs in themfelves, and 
who 
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who difcern and take notice of the fame 
principle in others. 

~ From obfervation of what paffes with- 
in ourfelves, our own actions and the 
behaviour of others, the mind may carry 
on its reflections as far as it pleafes ; much 
beyond what we experience in ourfelves, 
or difcern in our fellow-creatures. It 
may go on, and confider goodnefs as be- 
come an uniform continued principle of 
action, as conduéted by,reafon, and 
forming a temper and charatter abfolute- 
ly good and perfect, which is in a high- 
er fenfe excellent, and proportionably 
the object of love and approbation. 

~ Let us then fuppofe a creature perfect 
according to his created nature: let his 
form be human, and his capacities no 
more than equal to thofe of the chief of 
men: goodnefs fhall be his proper cha- 
raster; with wifdom to direé& it, and 
power within fome certain determined 
{phere of action to exert it: but goodnefs 
muft be the fimple a€uating principle 
within him, this being the moral quality 
which is amiable, or the immediate ob- 
je& of love as. diftin& from other affec- 
tions of approbation. Here then is a 
finite object for our minds to tend to- 
Vor. IV. K wards, 
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wards, to exercife itfelf upon: a ctea- 
ture perfect. according to his capacity, 
fixt, fteady, equally unmoved by weak 
pity, or more weak fury and refentment ; 
forming the jufteft fcheme of condué: 
going on undifturbed in the execution of 
it, through the feveral methods of feve- 
rity and reward, toward his end, namely, 
the general happinefs of all with whom 
he hath to do, as in itfelf right and va- 
luable. ‘This chara¢ter, though uniform 
in itfelf, in‘ its principle, yet exerting it-- 
felf in different ways, or confidered in dif- 
ferent views, may by its apparent vari- 
ety move different affections: thus, the 
feverity of juftice would not affect us in 
the fame way, as an a& of mercy: the 
adventitious qualities of wifdom and pow- 
er may be confidered in themfelves: and 
even the ftrength of mind, which this im- 
moveable goodnefs fuppofes, may like- 
wife be viewed as an object of contem- 
plation, diftinct from the goodnefs itfelf. 
Superior excellence of any kind, as well 
as fuperior wifdom and power, is the 6b- 
ject of awe and reverence to all creatures, 
whatever their moral character be: but 
fo far as creatures of the loweft rank were 
good, fo far the view of this character 

as 
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as fimply good, muft appear amiable to 
them, be the object of, or beget love. 
Further, fuppofe we were confcious, that 
this fuperior perfon fo far approved of 
us, that we had nothing fervilely to fear 
from him; that he was really our friend, 
and kind and good to us in particular, 
as he had occafionally intercourfe with us: 
we muft be other creatures than we are, 
or we could not but feel the fame kind 
of fatisfaction and enjoyment (whatever 
would be the degree of it) from this high- 
er acquaintance and friendfhip, as we 
feel from common ones; the intercourfe 
being real, and the perfons equally pre- 
fent, in both cafes. We fhould have a 
more ardent defire to be approved by his 
better judgment, and a fatisfaction in 
that approbation of the fame fort with 
what would be felt in refpect to common 
perfons, or be wrought in us by their 
prefence. 

Let us now raife the chara@ter, and 
fuppofe this creature, for we are ftill go- 
ing on with the fuppofition of a creature, 
our proper guardian and payne that 
we were in a progrefs of being towards 
fomewhat further; and that his fcheme 
of government was too valt for our ca- 
é yes (8 pacities 
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pacities to comprehend; remembering 
ftill that he is perfeétly good, and our 
friend'as well as our governour. Wif- 
dom, power, goodnefs, acidentally view- 
ed any where, would infpire reverence, 
awe, love: and as thefe affections would 
be raifed in higher or lower degrees, in 
proportion as we had occafionally more 
or lefs intercourfe with the creature endu- 
ed with thofe qualities; fo this further 
confideration and knowledge, that he was 
our proper guardian and governour, 
would much more bring thefe objeéts and 
qualities home to ourfelves; and teach 
us that they had a refpect to us in parti- 
cular, that we had an intereft in that 
wifdom and power and goodnefs: We 
fhould with joy, gratitude, reverence, 
love, truft, and dependence, appropri- 
ate the character, as what we had a right 
ins and make our boaft in our rela- 
ticn to it. And the conclufion of the 
whole would be, that we fhould refer 
ourfelves implicitely to him, and caft 
ourfelyes entirely upon him. As the 
whole attention of life fhould be to obey 
his commands; fo the higheft enjoyment 
of it muft arife from the contemplation 
of this character, and our relation to it, 

from 
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from a confcioufnefs of his favour and 
approbation, and from the exercife of 
thofe affections towards him, which could 
not but be raifed from his prefence. A 
being who hath thefe attributes, who 
ftands in this relation, and is thus fenfi- 
bly prefent to the mind, muft neceffarily 
be the object of thefe affections: there is 
as real a correfpondence between them, 
as between the loweft appetite of fenfe 
and its object. 

That this Being is not a creature, but 
_the Almighty God; that he is of infinite 
power-and- wifdom and goodnefs, does 
not render him lefs the objeét of reve- 
rence and love, than he would be if he 
had thofe attributes only in a limited de- 
eree. The Being who made us, and on 
whom we entirely depend, is the object 
of fome regards. He hath given us cer+ 
tain affections of mind, which correfpond 
to wifdom, power, goodnefs; that is, 
which are raifed upon view of thofe qua- 
lities. If then he be really wife, power~ 
ful, good; he is the natural object of 
thofe affections which he hath endued us 
with, and which correfpond to thofe attri- 
butes. That he is infinite in power, and 
perfe&@ in wifdom and goodnefs, makes 

K 3 no 
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no alteration, except that he is the ob- 
jee of thofe affections raifed to the higheft. 
pitch. He is not indeed to be difcerned 
by any of our fenfes. “ I go forward, 
“but he is not there; and backward, 
«but I cannot perceive him: on the 
«¢ Jeft hand where he doth work, but Tf 
«* cannot behold him: he hideth himfelf 
“on the right hand, that I cannot fee 
“him. O that I knew where I might 
« find him! that I might come even to 
“his feat.” But is he then afar off: does 
he not fill heaven and earth with his pre- 
fence? The prefence of our fellow-crea- 
tures affeéts our fenfes, and our fenfes 
give us the knowledge of their prefence; 
which hath different kinds of influence 
upon us; love, joy, forrow, reftraint, 
encouragement, reverence. However, 
this influence is not immediately from 
our fenfes, but from that knowledge. 
Thus fuppofe a perfon neither to fee nor 
‘hear another, not to know by any of his 
fenfes, but yet certainly to know that 
another was with him; this knowledge 
might, and in many cafes would, have 
one or more of the effects before menti- 
oned, It is therefore not only reafona- 
ble, but alfo natural, to be affected with 

a prefence, 
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a prefence, though it be not the object 
of our fenfes: whether it be or be not, is 
merely an accidental circumf{tance, which 
heeds not come into confideration: it is 
the certainty that he is with us, and we 
with him, which hath the influence. We 
confider perfons then as prefent, not only 
when they are within reach of our fenfes, 
but alfo when we are affured by any other 
means that they are within fuch a near- 
nefs; nay, if they are not, we can recall 
them to our mind, and be moved towards. 
them as prefent. And muft he, who is fo. 
much more intimately with us, that “ in 
« him we live and move and have our be- 
“ing,” be thought too diftant to be the 
objeét of our affeétions? We own and 
feel the force of amiable and worthy qua- 
littes in our fellow-creatures: and can we 
be infenfible to the contemplation of per- 
fect goodnefs? Do we reverence the fha- 
dows of greatnefs here below, are we foli- 
citous about honour and efteem and the 
opinion of the world: and fhall we not 
feel the fame with refpect to him, whofe 
are wifdom and power in their original, 
« who is the God of judgment, by whom 
«© actions are weighed :” Thus love, re- 
verence, defire of efteem, every faculty, 
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every affection, tends towards, and is em- 
ployed about its refpective obje&t in com- 
mon cafes: and muft. the exercife of them 
be fufpended with regard to him alone, 
who is an object, an infinitely more than 
adequate object, to our moft exalted fa- 
culties; him, ** of whom, and through © 
whom, and to whom are all things ?” 

As we cannot remove from this earth, 
or change our general bufinefs on it; fo 
neither can we alter our real nature. 
Therefore no exercife of the mind can 
be recommended, but the exercife of thofe 
faculties you are conicious of. Religion 
does not demand new affections; it on- 
ly claims the dire@ion of thofe you 
already have, thofe affe&tions you daily 
feel, though unhappily confined to ob= 
jects not altogether untuitable, but alto: 
gether. unequal to them. We only re- 
prefent to you the higher, the adequate 
objeéts of thofe very faculties and affecti- 
ons. Let the man of ambition go on, 
{till to confider difgrace as the greateft 
evil; honour, as his chief good. But 
difgrace, in whofe eftimation? honour, 
in whofe judgment? This is the only 
queftion. If fhame, and delight in e- 
{teem, be fpoken of as real, as any fet- 

tled 
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tled ground of pain or pleafure; both 
thefe muft be in proportion to the fup- 
pofed wifdom and worth of him by whom 
we are contemned or efteemed. Mutt it 
then be thought enthufiaftical to fpeak of 
a fenfibility of this fort, which fhall have 
refpe& to an unerring judgment, to infi- 
nite wifdom; when we are affured, this 
unerring judgment, this infinite wifdom 
does obferve our actions ? 

It is the fame with refpeét to the love 
of God in the ftriéteft and moft confined 
fenfe. We only offer and reprefent the 
higheft obje& of an affection fuppofed al- 
ready in your mind. Some degree of 
goodnefs muft be previoufly fuppofed : 
this always implies the love of itfelf, an 
affe&tion to goodnefs: the higheft, the 
adequate obje& of this affection is perfec 
goodnefs; which therefore we are to 
“love with all our heart, with all our 
“foul, and with all our ftrength.” 
“ Mutt we then, forgetting’ our own in- 
“tereft, as it were go out of ourfelves, 
* and love God for his own fake?” No 
more forget your own intereft, no more 
go out of yourfelves than when you pre- 
fer one place, one profpett, the conver- 

K5 ~ fation: 
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fation of one man to that of another. 
Does not every affeétion neceffarily im- 
ply, that the obje& of it be itfelf loved ? 
{f it be not, it is not the object of the af- 
feftion. You may and ought if you can, 
but it is a great miftake to think you can 
Jove or fear or hate any thing, from con- 
fideration that fuch love or fear or hatred 
may be a means of obtaining good or 
avoiding evil. But the queftion, whether 
we ought to love God for his fake or for 
our own, being a mere miftake in lan- 
guage; the real queftion, which this is 
miftaken for, will I fuppofe be anfwered 
by obferving that the goodnefs of God 
already exercifed towards us, our prefent 
dependence upon him, and our expeéta- 
tion of future benefits, ought, and have 
a natural tendency to beget in us the af- 
fection of gratitude, and greater love to- 
wards him, than the fame goodnefs ex- 
ercifed towards others: were it only for 
this reafon, that every affection is moved 
in proportion to the fenfe we have of the 
object of it; and we cannot but have a 
more lively fenfe of goodnefs when exer- 
cifed towards ourfelves, than when exer- 
cifed towards others.. 

Thus 
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Thus Almighty God is the natural ob: 
ject of the feveral affections, love, reve- 
rence, fear, defire of approbation. For 
- though he is fimply one, yet we cannot but 
confider him in partial and different views. 
He is in himfelf one uniform Being, and. 
for ever the fame without “ variablenefs 
or fhadow of turning :” but his infinite 
ereatnels, his goodhefs, his wifdom,. are 
different objeéts to our minds. To which: 
is to be added, that from the changes in 
our own charaéters, together with his un- 
changeablenefs, we cannot’ but confider 
ourfelves as more or lefs the objects of 
his approbation, and really be fo. For 
if he approves what is good; he cannot 
merely, from the unchangeablenels of his 
nature, approve what is evil. Hence 
muft arife other movements of mind, 
and different kinds of affections. And 
this greater variety alfo is juft and 
reafonable in fuch creatures as we are, 
though it refpects a being fimply one, 
good and perfect. As fome of thefe af- 
fections are moft particularly fuitable to 
fo imperfect a creature as man, in this 
mortal ftate we are paffing through; fo 
there may be other exercifes of mind, or 

#123 fome 
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fome of thefe in higher degrees, our em- 
ployment and happinefs in a ftate of per- 
fection. 1s 

But the farther illuftration of this fub- 
ject muft be referred to another difcourfe, 


SER- 


SERMON XI, 


ON THE LOVE OF Gop. 


pel 
MATTHEW XXil. 37> 


Thou foalt love the Lord thy God, with all 
thy heart, with all thy foul, and with 
all thy mind. 


AVING in the former difcourfe 
confidered the feveral affections 
which are included in the general idea of 
Love to God, let us now enquire what 
religious affections are more particularly 
fuited to our prefent imperfeét ftate, and 
endeavour 
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endeavour to conceive in what manner 
the love of God may be fuppofed to ope- | 

rate in the life to come. 
Though we are not affected with any 
thing, fo. ftrongly, as what we difcern 
with our fenfes,; and though our nature 
and condition require, that we be much 
taken up about fenfible things; yet our 
reafon convinces us that God ‘is prefent 
with us, and we fee and feel the effects 
of his goodnefs: he is therefore the ob- 
ject of fome regards. The imperfection 
of our virtue, joined with the confidera- 
tion of his abfolute rectitude or holinefs, 
will fcarcely permit that perfection of love 
which cafts out all fear: yet goodnefs is 
the object of love to all creatures who 
have any degree of it themfelves; and 
confcioufnefs of a real endeavour to: ap- 
prove ourfelves to him, joined with the 
confideration of his goodnefs, as it quite 
excludes fervile dread and horror, fo it 
is plainly a reafonable ground for hope 
of his favour. Neither fear, nor’ hope, 
nor love then are excluded: and,one or 
another of thefe will prevail, according 
to the different views we have of God; 
and ought to prevail, according to the 
changes we find in our own charatter; 
There. 
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There is a temper of mind made up of, 
or which follows from all three, fear, 
hope, love, namely, refignation to the 
Divine Will, which is the general tem- 
per belonging to this ftate; which ought 
to be the habitual frame of our mind 
and heart, and to be exercifed at proper 
feafons more diftin@ly, in atts of devo- 
tion. 
Refignation to the will of God is the 
whole of piety: it includes in it all that 
is good, and’ is a fource of the moft fet+ 
tled quiet and compofure of mind. There 
is the general principle of fubmiffion in 
our nature. Man is not fo conftiruted 
as to defire things, and be uneafy in the 
want of them, in proportion to their 
known value: many other confiderations 
come in to determine the degrees of de- 
fire; particularly, whether the advan- 
tage we take a view of, be within the 
fphere of our rank. Who ever felt un- 
eafinefs, upon obferving any of the ad- 
vantages brute creatures have over us? 
And yet it is plain they have feveral. - It 
is the fame with refpect to advantages 
belonging to creatures of a fuperior or+ 
der. Thus, though we fee a thing to 
be highly valuable, yet that it does not 
belong, 


~ 


208 "On the Love’ of God. 


belong to our condition of being, is fuf- 
ficieent to fufpend our defires after it, to 
make us reft fatisfied without fuch ad- 
vantage. Now there is juft the fame 
reafon for quiet refignation in the want 
of every thing equally unattainable, and 
out of our reach in particular, though 
others of our fpecies be poffeffed of it. 
All this may be applied to the whole of 
life; to pofitive inconveniences. as well 
as wants; not indeed to the fenfations of 
pain and forrow, but to all the unea- 
finefsof reflection, murmuring and dif 
content. Thus is human nature form- 
ed to compliance, yielding, fubmif- 
fion of temper. We find the principles of 
it within us ; and every one exercifes it to- 
wards fome objeés or other; that is, 
feels it with regard to fome perfons, and 
fome circumftances. Now this is an 
excellent foundation of a reafonable and 
religious refignation. Nature teaches.’ 
and inclines us to take up with our lot: 
the confideration that the courfe of things 
4s unalterable, hath a tendency to quiet 
the mind under it, to beget. a fubmiffion 
of temper to it. But when we can add, 
that this unalterable courfe is appointed. 
and continued by Infinite Wifdom and 

Good- 
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Goodnefs; how abfolute fhould be our 
fabmiffion, how entire our truft and de- 
pendence ! 

This would reconcile us to our con- 
dition; prevent all the. fupernumerary 
troubles arifing from imagination, dif- 
tant fears, impatience ; all uneafinefs, ex- 
cept that which neceflarily arifes from 
the calamities themfelves we may be un- 
der, How many of our cares fhould we. 
by this means be difburdened of !. Cares 
not properly our own, how apt foever 
they may be to intrude upon us, and we 
to admit them; the anxieties of ex- 
pectation, folicitude about fuccefs and 
difappointment, which in truth are none 
of our concern. How open to every 
eratification would that mind be, which 
was cleat of thefe incumbrances ! 

Our refignation to the will, of God 
may be faid to be perfe&t, when our will 
is loft and refolved into his; when we 
reft in his will as our end, as being 
‘tfelf moft juft, and right, and good. 
And where is the impoffibility of fuch an 
affection to what is juft, and right, and 
good, fuch a loyalty of heart to the Go- 
vernor of the univerfe, as fhall prevail 
over all finifter and indireé& defires of 

it our 
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our own? Neither is this at. bottom any 
thing more than faith, and honefty, and 
fairnefs of mind; in a more enlarged fenfe 
indeed, than thofe words are commonly 
ufed.. And as, in common cafes, fear 
and hope and other paffions are raifed in 
us by their refpective objects: fo this 
fubmiffion of heart. and foul and mind,. 
this religious refignation, would be 
as naturally produced by our having 
juft conceptions of Almighty God, and 
a real fenfe of his prefence with us. 
In how low a degree foever this temper’ 
ufually prevails: amongft men,-yet it is- 
a temper right in itfelf: it-is what we 
owe to our creator: itis particularly fui- 
table to our mortal condition, and what 
we fhould endeavour after for our own 
fakes in our paflage through fuch a world 
as this; there is nothing upon which we 
can reft or depend; nothing but what we 
are liable to be deceived and difappointed 
in, ‘Thus we might “ acquaint ourfelves 
with God and be at peace.” This is pi- 
ety and religion in the ftricteft fenfe, con-. 
fidered as a habit of mind: an habitual 
fenfe of God’s prefence with us; being 
affected towards him, as prefent in the 
manner his fuperior nature requires from 


fuch 
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fuch a creature as man: this is to walk 
with God. rp 

Little more need be faid of devotion 
or religious worfhip, than that it is this 
temper exerted into act. The nature of 
it confifts in the actual exercife of thofe 
atfections towards God, which are fup- 
pofed habitual in good men. He is al- 
ways prefent with us: but we are fo 
much taken up with fenfible things, that, 
“To, he goeth by us, and we fee him 
“not: he paffeth on alfo, but we per- 
“ ceive him not.’ Devotion is retire- 


ment from the world he has made, to 


him alone: it is to withdraw from the 
avocations of fenfe, to employ our atten- 
tion wholly upon him as upon an object 
actually prefent, to yield ourfelves up to 
the influence of the Divine Prefence, and 
to give full {cope to the affections of 


gratitude, love, reverence, truft and de+ 


pendence ; of which Infinite Power, 
‘Wifdom and Goodnefs, is the natural-and 
only adequate object. We may apply to 
the whole of devotion thofe words of the 
{on of Sirach: ‘* When you glorify the 
“ Tord, exalt him as you can; for even 
« yet will he far exceed: and when you 
“ exalt him, put forth all your amnesty 
ce an 
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“‘ and be not weary ; for you can never 
** go far enough.” Our moft raifed af- 
fections of every kind cannot but fall 
fhort and be difproportionate, when an 
Infinite Being is the objeét of them. 
This is the higheft exercife and. employ- 
ment of mind that a creature is capable 
of. As this divine fervice and worfhip 
is itfelf abfolutely due to God, fo alfo is 
it neceffary in order to a further end, to 
keep alive upon our minds a fenfe of his 
authority, a fenfe that in our ordinary 
behaviour amongft men we at under 
him as our Governor and Judge. | 

Thus you fee the temper of mind re- 
fpecting God, which is particularly fui- 
table to a ftate of imperfection ; to crea- 
tures in progreflion towards fomething 
further. 

Suppofe now this fomething further ats 
tained ; that we were arrived at it: what 
& perception will it be, to fee and know 
and feel that our truft was not vain, our 
dependence not groundlefs! That the 
iffue, event, and confummation came 
out fuch as fully to juftify and anfwer 
that refignation! If the obfcure view of 
the Divine Perfection, which we have in 
this world, ought in juft confequence to 
beget 
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beget an entire refignation; what will 
this refignation be exalted into, when “‘ we 
“ fhall fee face to face, and know as we 
sare known!” If we cannot form any 
diftin& notion of that perfection of the 
love of God, which cafts out all fear; 
of that enjoyment of him, which will be 
the happinefs of good men hereafter ; the 
confideration of our wants and capacities 
of happinefs, and that he will be an ade- - 
quate {upply to them, muft ferve us in- 
ftead of fuch diftinét conception of the 
particular happinefs itfelf. 

Let us then fuppofe a man entirely 
difengaged from bufinefs and pleafure, . 
fitting down alone and at leifure, to re- 
fle&t upon himfelf and his condition of 
being. He would immediately feel that 
he was by no means compleat of him(elf, 
but totally infufficient for his own hap- 
pinefs. One may venture to affirm that 
every one hath felt this, whether he hath 
again reflected upon it or not. It is from 
feeling this deficiency that they are un- 
{atisfied with themfelves, and look out 
for affifttance from abroad; it is this 
which has given rife to various kinds 
of amufements, altogether needlefs any 
otherwife than as they ferve to fill up the 

blank 
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blank {paces of time, and fo hinder theit 
feeling this deficiency, and being uneafy 
with themfelvyes. Now if thefe external 
things we take up with, were really an 
adequate fupply to this deficiency of hu- 
man nature, if by their means our capa- 
cities and defires were all fatisfied and 
filled up; then it might be truly faid, 
that we had found out the proper happi- | 
nefs of man; and fo might fit down fa- 
tisied, and be at reft in the enjoyment 
of it. But if it appears that the amufe- 
ments which men ufually pafs their time 
in, are fo far from coming up to, or an- 
fwering our notions and defires of happi- 
nefs or good, that they are really no 
more than what they are commonly call- 
ed, fomewhat to pafs away the time; 
that is, fomewhat which ferves to turn 
us afide from, and prevent our attending 
to, this our internal poverty and want ; 
if they tend only or chiefly to fufpend, . 
inftead of fatisfying our conceptions and 
' defires of happineis; if the want remains, 
and we have found out little more than 
barely the means of making it lefs fenfi- 
ble; then are we ftill to feek for fome- 
what to be an adequate fupply to it. It 
is plain that there is a capacity in the 

‘nature 
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nature of man, which neither riches nor 
honours, nor fenfual gratifications, nor 
any thing in this world can perfectly fill 
up, or fatisfy: there is a deeper and 
more effential want than any of thefe 
things can fupply. Yet furely there is 
a poffibility of fomething, which may 
fill up all our capacities of happineds , 
fomething, which may be to us that fa- 
tisfactory good we are enquiring after. 
But it cannot be any thing which. is 
valuable only as it tends to fome further 
end. Thofe therefore who have this 
world fo much in their hearts, as not 
to be able to confider happinefs as con- 
fifting in any thing but property and pof- 
feffions, which are only valuable as the 
means to fomewhat elfe, cannot have the 
jJeaft glimpfe of the fubject before us, 
which is the end, not the means;. the 
thing itfelf, not fomething in order to it. 
But if you can lay afide that general, con- 
fufed, indeterminate notion of happinefs, 
as confifting in fuch poffeffions ; and fix 
in your thoughts, that it really can con- 
fift in nothing but in a faculty’s having 
its proper objeé&t: you will clearly fee, 
that in the cooleft way of confideration, 
without either the heat of fanciful pane 
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afm, or in the warmth of real devotion, 
nothing is more certain, than that an infi- 
nite Being may himfelf be, if he pleafes, 
the fupply to all the capacities of our 
nature. All the common enjoyments of 
life are from the faculties he hath endu- 
ed us with, andthe objects he hath made 
fuitable to them. He may himfelf be to 
us infinitely more than all thefe: he may 
be to us all that we want. As our un- 
derftanding can contemplate itfelf, and 
our affeétions be exercifed upon them- 
felves by reflection, fo may each be em- 
ployed in the fame manner upon any 0- 
ther mind: and fince the fupreme Mind, 
the Author and caufe of all things, is 
the higheft poffible object to himfelf, he 
may be an adequate fupply to all the fa- 
culties of our fouls; a fubject to our un- 
derftanding, and an object to our affec- 

tions. 
Confider then; when we hall have 
ut off this mortal body, when we fhall 
be divefted of fenfual appetites, and thofe 
poffeffions which are now the means. 03 
gratification fhall be of no avails wher 
_this reftlefs fcene of bufinefs and vair 
pleafures fhall be all over ; we, our pro 
per felf, fhall ftill remain: we fhall ftil 
, €Qn- 
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continue the fame creatures we are, with 
wants to be fupplied, and capacities of 
happinefs. We muft have faculties of 
perception, though not fenfitive ones ; and 
pleafure or uneafinefs from our percepti- 
ons, as now we have, 

There are certain ideas, which we ex- 
prefs by the words, order, harmony, 
proportion, beauty, the furtheft removed . 
from any thing fenfual. Now what is 
there in thofe intellectual images, forms, 
or ideas, which begets that approbation, 
love, delight, and even rapture, which 
fome perfons difcover upon having cer- 
tain objets prefented to their minds? 
<¢ Mere enthufiafm!” Be it what it will: 
there are objects, works of nature and of 
art, which all mankind have delight from, 
quite diftin&t from thofe which afford gra- 
tification to fenfual appetites; and from 
quite another view of them, than as be- 
ing for their intereft and farther advan- 
tage. The faculties from which we are 
capable of thefe pleafures, and the plea- 
fures themfelves are as natural, and as 
much to be accounted for, as any fenfu- 
al appetite whatever, and the pleafure 
from its gratification. Words to be fure 
are wanting upon this fubject: to fay, 

Vou. IV. L, that 
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that every thing of grace and beauty 
throughout the whole of nature, every 
thing excellent and amiable fhared in dif- 
ferently lower degrees by the whole crea- _ 
tion, meet in the Author and caufe of 
all things; this is an inadequate, and per- 
haps improper way of {peaking of the Di- 
vine Nature: but it is manifeft that ab- 
folate reGtitude, the perfection of being; 
muft be in all. fenfes, and in every re- 
fpect, the higheft objeé to the mind. 

In this world, they are only the effects of 
wifdom and power and greatnefs, which 
we difcern: it is not impoffible that here- 
after the qualities themfelves, in the Su- 
preme Being, may be the immediate ob- 
ject of contemplation. What amazing 
wonders are opened to view by late im- 
provements! what an object is the uni- 
vetfe to a creature, if there be a creature 
who cai comprehend its fyftem! But it 
muft be an infinitely higher exercife of 
the underftanding, to view the fcheme of 
it in that mind which projected it, before 
its foundations were laid. And furely 
we have meaning, to the words, when we 
fpeak of going further; and viewing not 
only this fyftem in his mind, but the wif- 
dom and intelligence itfelf from whence 

. it 
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it proceeded. "The fame may be faid of 
power. But fince wifdom and power are 
not God, he is a wife, a powerful Being; 
the Divine Nature may therefore be a 
further object to the underftanding. It 
is nothing to obferve that our fenfes give 
us but an imperfect knowledge of things: 
effeéts themfelves, if we knew them tho- 
roughly, would give us but imperfect no- 
‘tions of wifdom and power; much lefs 
of the being in whom they refide. Iam 
not fpeaking of any fanciful notion of fee- 
ing all things in God; but only repre- 
fenting to you, how much an higher ob- 
je to the underftanding an infinite Be- 
ing himfelf is, than the things which he 
has made: and this is no more than fay- 
ing, that the Creator is fuperior to the 

works of his hands. 
This may be illuftrated by a low ex- 
ample. Suppofe a machine, the fight of 
which would raife, and difcoveries in its 
contrivance gratify our curiofity : the real 
delight, in this cafe, would arife from 
its being the effect of fkill and_contri- 
vance. This fkill in the mind of the ar- 
tificer would be a higher object, if we 
had any fenfes or ways to difcernit. For 
certainly the contemplation of that prin- 
I, 2 ciple, 
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ciple, faculty or power which produced 
any effect, muft be an higher exercife of 
the underftanding, than the contemplati- 
on of the effect itfelf. The caufe muft 
be a higher objeét to the mind than the 
effect. 

But whoever confiders diftinétly what 
the delight of knowledge is, will fee rea- 
fon to be fatisfied that it cannot be the 
chief good of man: all this, as it is ap- 
plicable, fo it was mentioned with regard 
to the attribute of goodnefs. Our being 
and all our enjoyments are the effects of 
divine goodnefs : juft men bear its re- 
femblance : but how little do we know 
of the original, of what it is in itfelf? 
Recall what was before obferved con- 
cerning the affection to moral charac- 
ters, which in how low a degree foever, 
yet is plainly natural to man, and the 
moft excellent part of his nature: fup- 
pofe this improved, as it may be impro- 
“wed to any degree whatever, in the “ fpi- 
“ rits of juft men made perfect ;” and 
then fuppofe that they had a real view of 
that “ righteoufnefs which is an everlaft- 
“ing righteoufnels ;” of the conformity of 
the Divine Will to the law of truth, in 
which the moral attributes of God con- 

fitt ; 
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fit; of that goodnefs in the fovereign 
mind, which gave birth to the univerle : 
add, what will be true of all good men 
hereafter, a confcioufnefs of having an 
intereft in what they are contemplating 5 
fuppofe them able to fay, “ This. God is 
our God for ever and ever :” would they 
be any longer to feck for what was their 
chief happinefs, their final good? Could 
the utmott ftretch of their capacities loolk 
further? Would not infinitely perfect 
goodnefs be their very end, the laft end 
and obje& of their affections ; beyond 
which they could neither have, nor de- 
fire; beyond which they could not form 
a with or thought. 

Confider wherein that prefence of a 
friend confitts, which has often fo ftrong 
an effect, as wholly to poffefs the mind, 
and entirely fufpend all other affections 
and regards ; and which itfelf affords the 
higheft fatisfaction and enjoyment. He 
is within reach of the fenfes. Now’ as 
our capacities of perception improve, we 
fhall have perhaps, by fome faculty in- 
tirely new, a perception of God’s pre-. 
fence with us ina nearer and ftricter way ; 
fince it is certain he is more intimately . 
prefent with us, than any thing elfe can 
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be. Proof of the exiftence and prefence 
of any being is quite different from the 
immediate perception, the confcioufnefs 
of it. What then will be the joy of 
heart, which his prefence and “ the light 
of his countenance,” who is the life of 
the univerfe, will infpire good men with, 
when they fhall have a fenfation, that he 
is the fuftainer of their being, that they 
exift in him; when they fhall feel his in- 
fluence to chear and enliven and fupport 
their frame, in a manner of which we 
have now no conception? He will be in 
a literal fenfe “ their ftrength and their 

portion for ever.” ; 
When we {peak of things fo much a- 
bove our comprehenfion, as the employ- 
ment and happinefs of a future ftate, 
doubtlefs it behoves us to fpeak with all 
modefty and diftruft of ourfelves. But 
the fcripture reprefents the happinefs of 
that {tate under the notions of “ feeing 
“* God, feeing him as he is, knowing as 
“we are known, and feeing face to face.” 
Thefe words are not general or undeter- 
mined, but exprefs a particular determi- 
nate happinefs. And I will be bold ta 
fay, that nothing can account for, or 
tome up to thefe expreffions, but only 
this, 
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this, that God himfelf will be an object 
to our faculties, he himfelf will be our 
happinefs; as diftinguifhed from the en- 
joyments of the prefent ftate, which feem 
to arife, not immediately from him, but 
from the objects he has adapted to give 
us delight. 

To conclude: Let us fuppofe a per- 
fon tired with care and forrow and the 
repetition of vain delights which fill up 
the round of life; fenfible that every 
thing here below in its beft eftate is alto- 
gether vanity. Suppofe him to feel that 
deficiency of human nature, before taken 
notice of ; and to be convinced that God 
alone was the adequate fupply to it. 
What could be more applicable to a 
good man, in this {tate of mind; or bet- 
ter exprefs his prefent wants and diftant 
hopes, his paflage through this world as a 
progrefs towards a ftate of perfection, than 
the following paffages in the devotions éf 
the royal pfalmift? They are plainly in 
a higher and more proper fenfe applica- 
ble to this, than they could be to any 
thing elfe. * I have feen an end of alf 
“ perfection. Whom have I in heaven 
& but thee? and there is none upon 
“earth that I defire in comparifon. of 

14 « thee. 
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‘thee. My flefh and my heart faileth : 
“but God is the ftrength of my heart, 
‘‘ and my portion for ever. Like as the 
“hart defireth the ~ water brooks;. fo 
“‘Jongeth my foul after thee, O God. 
“« My foul is athirft for God, yea, even 
“‘ for the living God: when fhall I come 
“to appear before him? How excel- 
“‘Jent is thy loving-kindnefs, O God! 
** and the children of men fhall put their 


** truft under the fhadow of thy wings.. 


‘* They fhall be fatisfied with the plen- 
‘* teoufnefs of thy houfe: and thou fhalt 
*‘ sive them drink of thy pleafures, as 
“out of a river. For with thee is the 
“* fountain of life: and in thy light fhall we 
“fee light. Bleffed is the man whom 
“thou chufeft, and receiveft unto thee: 
** he fhall dwell in thy court, and fhalt 
“be fatisfied with the pleafures of thy 
*“< houfe, even of thy holy temple.  Blei- 
* {ed is the people, O Lord, that can re- 
“* joice in thee: they fhall. walk in the 
* light of thy eountenance. Their de- 
* light fhall be daily in thy name, and 


“in thy righteoufnefs fhall they make - 


“their boaft. For thou art the glory 
“of their ftrength: and in thy loving- 
** kindnefs they fhall be exalted. As for 

“ me, 


5 
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“© me, I will behold thy prefence in right- 
“ eoufnefs: I fhall be fatisfied when I a- | 
« wake in thy likenefs. Thou fhalt fhew 
“me the path of life; in thy prefence is: 
<: fulnefs of joy, and at thy right hand are: 
“ pleafures for evermore. 


Ls. SE Re 


SERMON XI. 


A GOOD LIFE THE BEST ORNAMENT 
OF THE CHRISTIAN PROFESSION. 


~ Firus ii. ro. 


That they may adorn the dottrine of God 
our Saviour in all things. 


‘- HOUGH the apoftles of Chrift ap- 
plied themfelves to the converfion 
of mankind, principally by fuch argu- 
ments as proved the reafonablenefs and 
L credibility 
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credibility of their doétrine,; though they 
afferted the authority of their miffion, and 
that they were preachers fent from God, 
by thofe demonttrations of the fpirit, the 
miraculous effects of Divine Power which 
_ attended their miniftry; though they might 
challenge the greateft enemies of the gofpel 
to objeét any thing to the morality of its 
precepts; yet ftill they appeared farther 
folicitous to enforce thefe arguments by, 
that great recommendation to the efteem - 
of the world, a correfpondent purity in 
the lives of its difciples. This was a 
part of their miniftry, in which they re- 
quired their profelytes to concur with 
them: and particularly the apoftle in the 
text commands Titus not only to bea 
pattern of good works himfelf, but to 
exhort every rank and order of men, the 
young and the old, the hufband and the 
wife, the mafter and the fervant, to be 
exemplary in the duties of their feveral 
ftations, and in every part of their con- 
dué to adorn the doétrine they profeffed. 
By this expreffion of “ adorning the doc- 
trine of our Saviour,” it is obvious to 
underftand advancing the credit and 
efteem of it in the world; behaving our- 
felves in fuch a manner, that the beauty 

of 
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of that holinefs it prefcribes may appear 
in our lives; and even the enemies of our 
religion may be forced to acknowledge 
the power and excellence of fo venerable 
an inftitution. 

I fhall endeavour to recommend this 
apoftolical precept to your attention, by 
fhewing, that it is the duty of every 
chriftian to be concerned for the reputa- 
tion or difcredit which his life may bring 
on his profeffion ; after which I fhall 
confider what conduét will acquit us of 
this obligation. . 

Firft, It is the duty of every chriftian 
to be concerned for the reputation or dif- 
credit which his life may bring on his 
profeffion. For though this epiftle be 
particularly direéted to Titus, and in him 
to the bifhops and paftors of the flock of 
Chrift; yet this confideration is here ra- 
ther fuggefted to him as a proper argu- 
ment to engage the obedience of thofe 
under his care, than a fpecial direction 
to himfelf. The apoftle had employed 
the former part of this chapter in pre- 
{cribing the duties. which it would be 
proper for him to recommend to every 
condition and relation of life; and then 
fubjoins this, as an univerfal sued 

elt 
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their compliance, that they might “ adorn 
the doétrine of their Saviour.” He had 
before exhorted Titus himfelf to be “ an 
example of good works ;” and he is here 
commanded to prefs the fame regularity 
on his whole charge, from this confide- 
ration, that the honour of their religi« 
on depended on it. The minifters of the 
gofpel are indeed efpecially required to 
** fhine as lights in the world,” becaufe 
the diftin&ion of their ftation renders 
their conduct more obfervable, and the 
prefumption of their knowledge, and the 
dignity of their office gives a peculiar 
force and authority to their example: 
but the light of inferior chriftians is alfo 
to be vifible: and as no circumftances 
of life can place a man fo far below the 
notice of the world, but that his virtues 
or vices will render him, in fome degree,. 
an ornament or difgrace to his*profeffion; 
fo none are below the obligation of this 
precept to promote the credit of it. 

Shall we all think ourfelves bound 
to confult the reputation of our friend, 
or our family, and of the laws and 
conftitutions of our country; and fhall 
the honour of that God whom we ferve, 
and the religion by which we hope 

to 


Serm. XII. the Chriftian Profefion. 123 


to be faved, have no fhare in our con- 
cern? Can we with indifference hear the 
word of God, and the facred name of our 
Saviour blafphemed, and at the fame time 
reflect that the fcandal of our lives gives the 
occafion for it? For, after all we can fay 
to difparage the argument, men do, and will 
judge of religion by the influence it has on 
the lives of its difciples, and be inclined 
to think contemptibly of that faith which 
has no apparent moral effect on the pro- 
feffors of it. Not all the fubtle ob- 
jections of fophifters and Rabbies againft 
the truth and credibility of the gofpel, 
fo much prejudiced the reception of it 
in the world, as the reproach of thofe in- 
famous crimes with which they afperfed 
the affemblies of chriftians. And there- 
fore the apologifts of the church, in their 
vindications, appeal not fo much to the 
purity of the rules and precepts of their 
religion, as to the innocence of their lives; 
and defy the malice of their adverfaries 
to produce one impure, unjuft, or in- 
temperate perfon among. all who were 
called by the name of Chrift: Thus was 
the gofpel adorned in the innocence and 
fimplicity of its infancy ; and thus were 
they of the contrary part made afhamed, 

“ having, 
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“ having no evil thing to fay of them.” 
And chriftianity will always demand the 
fame tribute from its difciples. It is im- 
plied in every one of its commands, that 
we fhould not only obey them ourfelves, 
but ufe our beft endeavours to recom- 
mend the fame obedience to others alfo. 
And fince an exemplary deportment in 
the duties of our ftation, is the moft pro- 
bable method to produce this effe@; to 
reclaim the diffolute, convert the infidel, 
and win the greateft enemies of our faith 
to a refpect and veneration for it; this is 
an obligation which will never ceafe, but 
remain a neceflary duty in all ages and 
circumftances of the church. _ 

Let us then proceed to confider what par- 
ticular conduct will acquit us.of this obliga- 
tion, In general there-is fomething lovely 
and endearing inevery finglein{tance of du- 
ty prefcribed by the gofpel: abeauty, which 
the moft diffolute are forced to acknow- 
ledge, and the libertine himfelf to applaud 
and admire. How irrefiftible then are 
the charms of virtue, when the obedience 
is. univerfal ?. when the graces of religion 
_ thine with a united luftre, and no crime 
can be objected to darken the character, 

and - 
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and fully the perfection of the example? 
But I fhall content myfelf at prefent with 
recommendnig the practice of fome parti- 
cular duties, of a more efpecial tendency 
to procure refpect to ourfelves, and honour 
to our religion; and thofe are, 

Firft; An extenfive love and charity, 
the bond of peace, and foundation of all 
the comforts of a focial life. It is this 
‘moft chriftian grace of our religion which 
foftens our paflions, appeafes our refent- 
ments, and extends our beneficence to 
the miferies of our brethren; which in- 
clines us to “ fupport the needy, com- 
“ paffionate the fatherlefs, and relieve 
the tears of the widow ;” which renders 
us the bleffings and ornaments of the age 
in which we live, and the veneration of 
thofe which come after. And fo lovely 
and obliging a difpofition of foul cannot 
fail of endearing both us and our religi- 
on to the gratitude and affections of men. 
Let the fierce and implacable fpirit of re- 
venge be the character of our enemies ; 
Jet them flander and traduce the innocent, 
let them opprefs and perfecute the poor and 
the helplefs; but let it be our elory to 
be pure and peaceable, ready to forgive, 
and eafy to be intreated ; compafiionate 
to 
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to the forrows, and bountiful to the wants 
of our greateft enemies. ° By this we fhalk 
vindicate the honour of our religion; by 
this fhall all men know that we are the 
difciples of Chrift. ; 

A fecond virtue which I would recom- 
mend as of peculiar efficacy to incline 
men to venerable thoughts of our religi- 
on, is firmnefs and refolution. A beha- 
viour, which even in the moral accounts 
of virtue has always commanded the 
higheft refpeét from men. And as no- 
inititution of life has ever furnifhed its 
difciples with fuch powerful and generous 
motives of courage as the chriftian, fo 
nothing can reflect fo much honour upon 
our religion, as on all occafions to a& up 
to the {pirit and principles of it. Leta 
man’s pretences to religion be ever fo 
great, let his conduc in other refpeéts 
be ever fo regular, yet if he faint in the 
day of trial, if we fee him fhrink from 
an unacceptable duty, betray the caufe 
of God, and prevaricate with the moft 
avowed principles of his confcience; is it: 
not natural to fufpe& that there is an 
evil heart of unbelief, a fecret referve of 
infidelity at the bottom? efpecially if he 
be a man of any eminence for his know- 
ledge 
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ledge or {tation ; one who is prefumed to 
have formed his principles upon calm. 
and deliberate’ enquiries, and to be a ma- 
fter of all the arguments that can plead 
for religion: when fuch a one fhall fall 
away, and act contrary to his moft pro- 
feffed conviétions, with what fhame and 
confufion muft all good men behold the 
example? What fcandal muft it give 
to the weak, and what triumph to the 
infidel ?. With what confidence will he 
conclude, that either our religion wants 
arguments to convince a reafonable en- 
quirer, or encouragements £0 fupport its 
converts in perfeverance. On the con- 
trary, when we fee even the meaneft 
chriftian ftand firm in his duty, and hold 
faft the integrity of his profeffion ; when 
we fee him renounce his intereft, his plea- 
fure, and even life itfelf in obedience to 
the commands of his religion; the moft 
indifferent fpeCtator mutt applaud the 
courage, the honetty, and fincerity of the 
man; and confefs the power of that in- 
ftitution, which can infufe fo much bra- 
very and {pirit into the fouls of its difci- 
les. It was the zeal and refolution of 
the firft chriftians; it was the patience 
of confefiors, and the courage of the 
noble 
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noble army of its martyrs, that procured 
refpect and honour to the golpel; and 
prevailed more in the converfion of the 
world, than either the arguments, the’ 
oratory, or even the miracles of its 
preachers. 

A third duty, which will be always 
neceffary to fecure the credit of our reli- 
gion, is a due obedience to the authority 
of our fuperiors, It was an early objec- 
tion, and too fuccefsfully urged by the 
adverfaries of chriftianity, that i it was an 
ehemy to civil government: that it pre- 
tended to exempt the fervant from obe- 
dience to his mafter, and the fubjeé&t from 
his prince. And as nothing could raife 
a greater prejudice again{t any religion, 
than an imputation of inconfiftency ‘with 
the laws and fubordinations of govern- 
ment, fo there is no reproach which Chrift 
and his apoftles are more careful to ob- 
viate than this. Thus we find our Lord 
on all occafions difclaiming all pretenfions | 
to a temporal kingdom ; commanding 
his difciples to render to Cafar the obe- 
dience that was due to him: and though 
in ftrictnefs he tells us he might have 
pleaded an exemption from the Jewith 
tribute required of him, yet rather than 

coun- 
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countenance the afperfions that would 
attend his refufal, he exerted his divine 
power in a miracle to pay it. And as 
the fame calumny purfued his apoftles, 
fo we find them equally follicitous to clear 
themfelves and their religion from the 
{candal of it: inculcating the doétrine of 
fubjection for confcience fake; and, in. 
their own perfons, fubmitting to the moft 
unjuft and tyrannical inflictions from the 
heathen tribunals. And though it was 
fome ages before the jealoufies of the ci- 
vil powers were thoroughly reconciled to 
the affemblies of chriftians, yet we find 
them at length fo perfectly acquitted from 
this flander, that even Julian himfelf, the 
moft implacable enemy that ever appear- 
ed againft the gofpel, reproaches _ his 
heathen fubjeéts with ‘the fidelity of the 
chriftians. This was the ancient, and is, 
I hope, yet the unforfeited glory of our 
religion, The malice of its adverfaries 
has in all ages laboured to deprive it of 
this honour, and to expofe it to the refent- 
ments of the magiftrate as an encourager 
of fedition. But ‘ wifdom will ftill be 
juftified of her children.” That pure and 
peaceable wifdom, which always was and 
always will be the character of the rau 
) 
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of Chrift, will in the end refute the a- 
fperfions of its enemies: and the meek, 
the humble, the patient fervant of Chrift 
will be found the trueft friend to Czefar. 
- Laftly; Let us crown thefe virtues 
with a prudent, affable, and courteous 
behaviour towards all men. It is indeed 
the inward purity and fincerity of the 
heart, that principally recommends us to 
the fearcher of fpirits : but fince God has 
alfo enjoined it upon us as a duty to render 
his fervice amiable to others, thefe exter- 
nal decencies and ornaments of our con- 
duct, become a very important part 
of morality. It is in thefe the efi- 
cacy of our example will chiefly con- 
fift. The great and more — obferv- 
able occafions of exercifing our courage, 
our juftice, or our charity, occur but 
feldom: but thefe are of daily and con- 
ftant ufe, to preferve a general benevo- 
lence, and endear our common inter- 
courfe between one another. Without 
this care our beft actions will lofe much 
of their influence, and our feverer virtues 
be often difcredited with the .appearance 
of evil. But how bright and lovely 
does every grace of our religion 
fhine, when adorned with a humble and 

oblig- 


ons 
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obliging behaviour? Beautiful as a jews 
el fet in gold; which, though it adds 
little to the intrinfic value, yet improves 
the luftre, and attracts the eyes and af- 
fections of the beholder. And therefore 
the apoftles of Chrift have not failed to 
make it a conftant part of their inftructi- 
ons to their converts to avoid all unfeem- 
linefs and afperity of carriage; to do no- 
thing that may argue a peevith or fro- 
ward fpirit; not rendring railing for 
railing; on the contrary, to be gentle 
and condefcending: “ if any man afks 
“us to go with him amile, to go with 
“him twain: to be modeft and una- 
“ fpiring, in honour preferring one ano- 
“ ther; to be tender and compaffionate, 
“ to weep with them that weep, and re- 
“joice with them that rejoice.” In ge- 
neral, to be ftudious of the peace and 
interefts of our neighbour, and endea- 
your, by an affectionate deportment, to 
leave impreffions of efteem and benevo- 
lence on all we converfe with: “ What- 
“<foever things are honett, whatfoever 
“ things are lovely, whatfoever things 
« are of good report, if there be any 
« virtue, any praife, to think of thefe 
« things.” Our duty only muft be sie 

valu- 
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valuable an intereft to be given up ina 
compliment, or facrificed to the applaufe 
of men. If indeed we thus pleafe men, and 
can be perfuaded to any criminal com- 
pliances to avoid their refentments, or 
engage their favour, we cannot alfo be 
the fervants of Chrift. But if paffionate 
and unreafonable men will, notwithftand- 
ing our beft care, be offended with us 
for doing our duty, God and all good 
men will applaud our integrity, and 
fhame and contempt will be the portion 
of our enemies. 

Let me then in conclufion of this dif- 
courfe, exhort you ferioufly to reflect on 
the great engagements we are under to 
affert the honour of that religion we pro- 
fefs, by an exemplary practice of the du- 
ties 1 have recommended. Let us ftrive 
to vindicate the honour of our religion, 
by a pure and unfpotted obedience to 
the rules and precepts it enjoins: this 
will more effectually fecure the interefts, 
and promote the credit of it, than ei- 
ther the eloquence of our preachers, or 
the authority of our laws. And, bleffed 
be God, the righteous are not fo failed 
from the earth; but we can ftill appeal 
to bright and numerous examples of vir- 
tue 
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tue among us. The number and devo- 
tion of thofe who frequent our altars, and 
the many great and excellent works of 
piety and ‘charity promoted among us, 
are a burning and fhining light, fuch an 
evidence-of the eternal power of our reli- 
gion on the minds of its difciples, as 
muft command reverence from all who 
behold it, and ought to be allowed in 
balance againft the evil examples, of thofe 
with whofe crimes ouradverfaries are fo rea- 
dy toreproachus. But let us not content 
ourfelves with being better than our ene- 
mies reprefent us; let us go on unto per- 
fection, and improve in every grace of 
our religion. Let us add to our faith 
virtue, to virtue knowledge, to know- 
ledge patience, temperance, and charity. 
Let us by a meck and quiet behaviour 
cut off all occafion from thofe who feek 
occafion, that they may have whereof to 
accufe us. And though we have all en- 
couragement to hope that the evil day 
of perfecution is far from us, yet let us 
always live in fuch a preparation of mind, 
that if God fhall at any time call us to 
atrial of our faith, we may acquit our- 
feivés with a courage becoming the hope 
and fpirit of chriftians. In fine; let the 
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beauty of our religion appear in the ho- 
linefs of our lives. Let our virtue fhine 
forth as the light, and our juft dealing 
as the noon day; then fhall “ our light 
“ {> thine before men, that they feeing 
“ our good works, may glorify our Fa- 
“© ther which is in heaven.” 


SER: 


SERMON XII. 


THE MORAL INFIRMITY OF HUMAN 
NATURE CONSIDERED. . 


MATTHEW XXV. 5. 


While the bridegroom tarried, they all flum- 
, bered and flept. 


6 ee ftate of things under the gofpel, 
is fet forth to:us by a variety of re- 
prefentations ; each of which inculcates 
on us, in avery lively manner, the due 
ties we are to difcharge, and the encou- 
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ragements we have to obedience. But be- 
yond this in the parable before us, we are 
likewife inftru€ted how men will behave 
in fact; either by purfuing the great pur- 
pofes intended by our religion, or elfe by 
neglecting them. Thus we fee, ‘* the 
“* kingdom of heaven is likened unto ten 
“ virgins; and five of them were wife, 
“and five were foolifh.” Their diffe- 
rent conduct clearly juftifies the feveral 
characters affigned them ; for though they 
fet out all of them alike, on the very 
fame defign, yet the one fort only regard- 
ed the means conducive to it, whilit the 
other contented themfelves with having 
chofen the end, without beftowing fo 
much as one thought on the right mea- 
fures for attaining it. 

But what I am to remark at prefent as a 
point proper to be confidered by us, re- 
lates to the conduét of the wife themfelves; 
who though they anfwered, in a good 
meafure, the purpofes of Providence, as 
well in the choice of means as ends, are 
yet accufed of certain degrees of negli- 
gence; of not acting a conftant and uni- 
form part, and porfecuting thefe means 
with uninterrupted vigour. Thus it is 
charged as well on the wife as on the foo- 

lifh, 
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lith, that “¢ while the bridegroom tarried, 
they all flumbered and flept.” 

However, it fhould be obferved, that 
whilft this conduct is diftinétly noticed, our 
bleffed Lord hath fhewn exceeding ten- 
dernefs towards it: he hath juft remark- 
ed the thing itfelf, without making any 
fevere refictions upon it; and by the 
conclufion of the parable, he infinuates 
clearly, that the matter was rather owing 
to infirmity than difobedience. .This was 
the interpretation he was pleafed to make 
of his difciples behaviour on another like 
occafion; “ The fpirit indeed is willing, 
but the flefh is weak”. 

And in truth, on any other footing than 
this, the virgins here defcribed, could 
not fupport the general character given 
them. Had their negligence been grofs 
and inexcufable, or owing to any fettled 
principles of vice, their lamps likewife 
mutt have gone out, and the bridegroom 
have found them unprepared. But as 
the contrary appears, the conclufion which 
offers itfelf is plainly this, that the very 
beft and wifeft of men are fubject to infir- 
mities ; which though they detract from 
the perfection of their fervices, yet will 
not deftroy the reward of them. 

. : -M3 This 
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This do&rine concerning the moral 
infirmity of human nature, I fhall illuf- 
trate and confirm: and then reprefent 
thofe points of inftruétion, which the con- 
fideration of this doétrine fuggefts to us. 

This point in the general is matter of 
experience ; what the greateft men have 
ever acknowledged, and we ourfelves are 
confcious of, whenever we examine ourown 
conduét. No human charatter is entirely 
perfect. The greateft moral accomplith- 
ments have fome unhappy qualities mix- 
ed with them, which draw men out of 
the ftraight road of duty; and though by 
extraordinary care, they fhould efcape 
the groffer acts of vice, yet there are faults 
enough to be found in their conduct of a 
leffer fize.. Nay, fuppofing more than 
can reafonably be imagined in this frail 
ftate of things; fuppofing a man fo far 
virtuous as to keep free from the direct 
breach of any of God’s laws, yet 
our beft aétions are in certain degrees im- 
perfect: they fall fhort of their proper 
rule; and cannot bear the ftrié furvey 
of infinite purity. r 

Thus much is certain in the general ; 
yet to make a ftronger impreffion on our 
minds, I fhall confider the point’ more 

diftingly ; 
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culars this moral, infirmity betrays itfelf, 
and from what. principles it may be 
thought to arife. 

Here then it will be proper to obferve, 
in the firft place, that notwithftanding 
what may be advanced of human reafon, 
there is {ome ignorance to be found in all 
men, and much in far the greater num- 
ber. This in fome cafes, is voluntary; in 
others, unavoidable: but whichfoever it 
be the effe& on their behaviour will be 
much the fame. The proper rules of 
life are not always underftood. The ve- 
ry. wifeft fometimes err 5 miftaking either 
as to the general precept, or the par- 
ticular application of it. This was more 
remarkably vifible whilft human reafon 
was their only guide: their beft formed 
{chemes of morality were defective in 
fome points, and erroneous in others; 
and therefore “ while the very light with- 
“in them was darknefs, how great was 
« that darknefs !? Now indeed we are 
relieved in great meafure, by a kind and 
merciful Providence. The Divine Will 
is laid. open to us by exprefs revelation 5 
and we are in a high dente of the exprel- 
fion, taught by God. But what if ‘there 
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ftill remains fome incapacity, or indifpo- 
fition at leaft, in the learner? What if 
want of apprehenfion, or the occafions of 
life, or Jazinefs and indolence fhall fet 
fome below others in {fpiritual improve- 
ments? The confequence mutt be plain- 
ly this; their conduc will be as irreglar 

as their underftandings are defective. 
This however, is the leaft. fource of 
moral infirmity. . The more general rules 
of religion and morality can fearce be 
miftaken ; at leaft without fome very faul- 
ty negligence. Yet it is one thing to 
know the rule itfelf, and another to ap- 
prehend the feveral motives fufficient to 
enforce it. The underftanding, by itfelf, 
can ferve only to fhew the way, and di- 
rect men what to do; but as the inimedi- 
ate principle of action is of another kind, 
fo it requires fomething farther to influen- 
ce it, This principle is entirely govern- 
ed by the motives of action; which being 
of various kinds, will require no {mall 
compafs of mind to apprehend them. 
Some of thefe are drawn from the har- 
mony of things, and the beauty of aéti- 
ons; fome from a fenfe of gratitude , 
fome from the expeétations of divine fa- 
vour; fome from the advantages of this 
prefent 
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prefent life; and fome from the confide- 
ration of future reward or punifhment. 
All thefe affift each other, and fupply the 
defe&s which each might have in a fepa- 
rate confideration. But what man: hath 
a comprehenfive view of all thefe mo- 
tives? Many have but a low tafte of 
moral beauty ; a flight fenfe of gratitude 5 
are thoughtlefs about the favour or dif- 
pleafure of God; are rather governed by 
a prefent view of things, than the remote 
confequences they may produce ; and, as: 
to future rewards or punifhments (what 
weight foever they ought to have) they 
are at a great diftance, and too apt to be 
difregarded : and where fome of thefe are 
underftood and attended to: (as no doubt 
they often are) the fenfe of them however 
is imperfect, at leaft they are weak:,. 
whilft unaffifted by thofe others, which 
might enforce them, and give them a 
ftronger influence on the mind. 

Befides what hath been advanced 
hitherto, “it is farther’ to be remark- 
ed, that means are neceflary to forward 
virtue, as well as motives to enforce 
it: for, as difficulties will occur, thefe 
mutt, fome way or other, be removed or 


counteraéted, Hence it comes to-pals, 
M5 that 
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that befides the knowlege of what is 
proper, and of the feveral reafons of ac- 
' tion, temptations muft carefully be avoid- 
ed: in fome cafes, one paffion muft be 
encouraged to balance another ; the whole 
fyftem of the mind muft be examined; 
the fecret dependencies of one thing on 
another noted; and the feveral inward 
movements adjufted. _ All this is necef- 
fary in order to carry on a uniform courfe 
of virtue. But what man is fufficient for 
all thefe things? Who is there fo tho- 
roughly acquainted with himfelf, as to 
know perfectly all the fecret and remote 
principles of his a€tions? And yet, where 
men fail in this, their conduct will be 
more or lefs uncertain; and though regu- 
Jar in the main, yet fubje&t to many oc- 
cafional deviations. : 
Thus far I have endeavoured to ac- 
count for the moral infirmity of human 
nature, from the confideration of igno- 
rance. I fhall proceed a ftep farther, and 
obferve, that however perfect cur know- 
ledge might be fuppofed, there is yet a- 
nother misfortune attending us, which 
muft frequently prevent the effets of 
this knowledge; I mean, a want of at-- 
tention to thofe matters which we know. 
ft 
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It is certain that no- rules can dire& our 
conduét, unlefs.they are immediately pre- _ 
fent to the mind; nor can we be influ- 
enced by any motives which are not at~ 
tentively confidered by us. The habitus 
al fenfe of thefe things (which may be 
called the knowledge of them) will there- 
fore be of little avail, unlefs we are con- 
ftantly looking about us,. and ready to» 
bring this knowledge forth upon every 
emergent occafion. But do the genera- 
lity of chriftians keep thefe matters per- 
petually in view? Are they always pre- 
pared when the opportunities of action: 
prefent themfelves? On the contrary, 
every man. is more or lefs inadvertent ;: 
apt to ftart afide from the very rules he 
approves,, and to. ac without regard to: 
the general and fettled principles of his | 
actions. This is the known ftate of 
things; and will of itfelf account for the: 
behaviour of the virgins referred to in 
the gofpel; who, notwithftanding they 
fet out on the nobleft defign, yet “ whilft 
“the bridegroom tarried,, they all flum- 
“ bered and flept.”” 

Add to this another fource: of moral 
infirmity, which is, a want of courage 
and refolution; a virtue highly necefflary, 

. ie dul. Ge™ fince. 
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fince temptations are fo apt to affault us, 
and fo many hardfhips muft be encoun- 
tered by us, Of this defect, inftances 
fufficient may be met with; and the fcrip- . 
tures themfelves fupply us with them in 
_ characters, on other accounts, eminently 
virtuous. What but this induced St. Peter 
to deny his Lord, and the other apoftles 
to forfake him? ‘They were overcome 
by a prefent fenfe of danger, which would 
not fuffer them to collect their thoughts, .. 
and to act bravely. But the main thing 
I am to obferve here, is of another kind ; 
relating not fo much to the dangers we 
may be expofed to, as the oppofition we 
may meet with. This likewife requires 
fome ftrength and vigour of mind, more 
than the generality, upon all occafions, 
are mafters of. Some men can fcarce 
‘prevail with themfélves to refolve at all; 
or, if they do, how weak and feeble are 
their refolutions! Others can mafter 
leffer difficulties, and go. through with 
credit; but when aflaulted by ftronger 
temptations, they are loft: their courage 
then fails them, when it moft concerns 
them to be refolute. 

And, after all, whatever ftrength of 
mind they may have, yet as the affaults 


upon 
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upon their virtue are perpetual, as they 
are no moment difengaged from theirduty, 
or the difficulties that attend it, it is not 
to be expected but that they will fometimes 
fail. Thisis one great reafon whyno human 
charaéter can be entirely perfec: it will al- 
ways require certain grains of allowance ; 
and muft be judged of rather by its great 
and principal ftrokes, than by the leffer 
beauties which might ferve to finifh it. 

Thefe obfervations may fuffice to e- 
vince the moral weaknefs of human na- 
ture, and to fhow that even the beft of 
men are in danger of falling into a con- 
du& refembling that of the “ wife virgins, 
“‘ who while the bridegroom tarried, flum- 
“ bered and flept.” 

I now proceed to the feveral points of 
inftruétion which the confideration of the 
foregoing dottrine fuggefts to us. Thefe 
principally concern our condué, either 
in reference to other men or to ourfelves. 

The firft point we fhould learn, is this; 
not to be fevere in cenfuring the con- 
du& of other men. It becomes us to be 
cautious in this refpect, becaufe not know- 
ing the whole ftate of things, we cannot 
always affirm for certain what is really 
good or bad; and becaufe in many ca- 
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fes, a thing wrong in itfelf, may on ac- 
count of the circumftances attending it, 
be entirely innocent in the doer. But 
thefe cafes do not belong to the prefent 
confideration.. I am here to fuppofe the 
thing ill, and the aétor culpable: yet 
fill it fhould be remembered that we 
know too little of the inward ftate and 
difpofition of the man, to determine pre- 
cifely in what degree he is to. be cenfured: 
or excufed. Different men labour under 
different degrees of moral infirmity; and . 
therefore in that view of the matter, the 
very fame actions will be differently eftima- 
ted by theall-wifejudge of things. Itisplain 
we may err inour judgment of thefe mat- 
ters; and therefore we thould be refervedi 
and ‘cailtious : or if it could be fuppofed 
that the whole of things were open to uss, 
that we knew how far human infirmity - 
might go; and, by reflecting on our own: 
weakneffes, were thoroughly apprifed of 
other men’s: even in this cafe it would 
become us to be as tender of others, as: 
we are of ourfelves ; and to compaffionate 
their errors as readily -as we excufé our 
own. This is the leaft which ought to: 
be concluded from the fenfe che our own: 
moral infirmity. 


| We 
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We fhould learn, in the next place, by 
no actions of ours to lay temptations in 
the way of other men. We have con- 
fidered, in fome meafure, the moral infir- 
mity of human nature. As this is a matter 
of the higheft concern, and what every 
ferious perfon muft lament, it becomes us 
furely not to make too dangerous experi- 
ments uponit. To do this 1s like the fet- 
ting fire to combuftible matter ; in which 
cafe, though the perfons more immedi- 
ately concerned may be the firft and 
principal fufferers, yet equal judges will 
lay no fmall fhare of blame on us: we 
fhall become “ partakers in other mens 
“© fins, when we command them by au- 
thority ; encourage them by our counte- 
nance; or lead to them by our example. 

To advance a ftep farther: the doc- 
trine confidered is a {trong motive to en- 
gage us to ufe our beft endeavours, to pre- 
ferve men in their innocence, or to reclaim 
them from their fins. Our condition, in 
the beft view we can take of it, is danger- 
ous enough: the aflaults made on our 
virtue are vigorous; and our powers of 
refitting them, are, God knows, feeble. 
All affiftances therefore are neceffary; and 
as men may be mutually ferviceable to 

one 
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one another in this great affair, fo it con- 

cerns them to embrace every opportunity 
of being fo. See the direction which our 

apoftle gives us in reference to this point; 

“exhort one another daily, whilft it is 

“ called to-day, left any of you be hard- 

“ened through the deceitfulnefs of fin.” 

There are two confiderations to the pre- 

fent purpofe of fingular moment: the™ 
one, that our endeavouring to fecure the 

virtue and innocence of our brethren, is 

doing the greateft honour to religion; the 

other, that it promotes the higheft inter- 

eft and happinefs of men. It is the beft 

evidence we can poffibly give of our own 

inward piety and benevolence; and. if 

we are not affected by this confideration, 

I muft confefs, I know none others more 

likely to work on a ferious and generous. 

mind. . 

Befides what hath been already obferved,, 
there are other matters of inftruction in. 
reference to ourfelves, which the do&rine 
before infifted on fuggefts to us. 

We fhould learn from hence to be mo- 
deft and humble; not to depend too 
much on our own abilities, nor to value: 
ourfelves too highly on our own perfor- 
mances.. We have feen already the in~ 
: firm. 
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firm condition of human nature; how 
little we are capable of doing by our own 
meré ftrength; and confequently, how 
much we ought to diftruft ourfelves. In 
fome matters we are ignorant; if our du- 
ty lies open to us, yet the motives to dif- 
charge it are out of view; or, if thefe 
appear in full force, yet poflibly we may 
not be fo well acquaiunted with the fe- 
veral means which facilitate duty by pre- 
paring the way to it; or, if all thefe 
things are known, yet it may happen, 
that we ate heedlefs and inattentive, un- 
apt to reflect, and to bring forth our ha- 
bitual knowledge upon emergent occa- 
fions: and after all, how fortunate foe- 
ver we may prove as to the foregoing 
particulars, we frequently want that vi- 
gour of mind, and firmnefs of refolution 
which is neceflary to carry us through 
with honour. ‘The refult is plainly this, 
we fhould live in a conftant dependence 
on the all-good Being, and implore his a{- 
fiftance in proportion to our want of it. 
There is one thing farther to be obferved 
here; namely, when we perform any 
thing well, we ‘ought not to claim the 
honour of it to ourfelves, but afcribe it 
(where it is moft juftly due) to that net 
cifu 
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ciful Being who affifted us in performing 
it, This follows dire&tly from what was 
juft before obferved: for if we labour 
under fuch moral imperfections as makes 
the Divine Affiftance necefiary, then the 
fuccefs we meet with in our fpiritual af- 
fairs, muft be owing not fo much-to our- 
felves as God: and if to a&t without a 
dependence on the fupreme Being is jutt- 
ly to be efteemed rafhnefs, to value our- 
felves too highly on the excellency of our 
performances is infolence. 

We may remark farther, that as the. 
imperfeftion of our prefent ftate is 
an argument for our humility, fo is it 
likewife a proper confideration to en- 
force on us a double watchfulnefs and 
diligence. Were our condition fuch as 
rendered us fecure again{t all affaults, 
fomething might be faid in excufe for our 
negligence ; or rather, on fuch a fuppo- 
fition, all the care -we might take were 
needlefs. But fince we are furrounded 
by. numberlefs temptations, and yet fo 
weakly fortified within, we muft make 
up by diligence what is wanting in 
ftrength, and keep the enemy at as reat 
a diitance as poffible. The chriftian 
courfe is refembled to a warfare, in which 

art 
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art fupplies the room of force, and ‘the 
conqueft depends as much on the activity 
as the ftrength of the warrior. It be- 
comes us therefore to take the meafures 
of our condué from hence; and to pur- 
fue the great affairs of eternity with the 
fame prudent zeal as others do a tempo- 
ral conqueft, and a fading crown of 
lory. Raia 

I would obferve in the laft place, the 
great expediency of felf-denial. Our 
moral imperfection, we have feen, is 
founded in the force of temptations, 
the ftrength of our appetites, and our 
weaknefs in refifting them. All methods 
therefore muft be exceedingly proper, 
which may ferve either to keep tempta- 
tions at at a diftance, or to abate the 
force of our inward defires, or to improve 
our moral powers. Now the expedi- 
ent propofed is of the higheft moment 
in the prefent cafe, as it ferves all thefe 
ends alike, and is not confined to any 
one particular, exclufive of the reft. 
Thus, as to the former : whilft the me- 
thod propofed implies not only our keep- 
ing within the bounds of duty, bat our 
retiring at as great diftance as poffible 


from fin, contradicting our very defires, 
and 
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and abftaining from things even in 
themfelves innocent ; if, it does not en- 
tirely deftroy temptations, it keeps us out 
of the way of them: and, without quef- 
tion, in all cafes where the victory may 
be doubtful, we are concerned as much 
as poffible to decline the combat. 

Nor is this all: fuppofing we fhould 
notwithftanding be affaulted (and this we 
can hardly avoid, on all occafions, whilft 
furrounded by fo many engaging objects) 
yet the temptations themfelves will have 
lefs influence on us, whilft our defires are 
kept under rule. We fhould confider 
felf-denial as a courfe of difcipline; not 
intended to grieve and affli& us, but to 
train us up to virtue; to keep our appe- 
tites and paffions low; and to give reafon 
the more abfolute command over them. 
A little experience will convince us of 
what importance the exercife of felf-de- 
nial is to render us in a proper degree 
indifferent to thofe objeéts of fenfe, which 
are apt to have the greateft influence up- 
on us. 

This exercife will likewife conduce 
to improve our moral powers: it will | 
give room for the advancement of our 
reafon; it will enlarge our knowledge, 

both: 
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both of duty and motives; and render us 
“more quick in the difcernment of proper 
means: it will habituate us to atten- 
tion, and, thus make the moft irk- 
fome part of our intelle€tual condu& 
pleafant. Laftly, it will ftrengthen our 
refolution by weakening difcouragements, 
or keeping them out of view. 

To conclude: Notwithftanding the in- 
firmities we labour under, there is no oc- 
- cafion to defpair: the wife virgins, though 
they “ flumbered and flept,” were yet a- 
wakened by the mercy of Providence: 
the fame Providence watches over us for 
good, being equally tender of us; and 
therefore, if we purfue carefully thofe 
important inftruétions which the fenfe of 
our infirmity fuggefts to us, “ our la- 
bour will not be in vain,” but ‘“ the 
“ ftreneth of the Almighty will be made 
“ perfect in our weaknefs.” 
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SERMON XIV, 


THE “DUTY OF -AN INOFFENSIVE 
CONDUCT. 


-g CORINTHIANS X. 32. 


Give none offence. 


LC HIS precept muft be underftood 
with fome limitation; for though 
there are many things which a wife man 
would facrifice to peace, there are fome 
which a good man cannot. The rights 
of confcience are facred, and the obliga- 
oa tions 
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tions of religion inviolable ; and “whilft 
a chriftian ftedfaftly refolves at all times 
to keep them fo, it is not poffible but he 
muft give offence to fome. The bright- 
eft pattern of inoffenfive meeknefs, Jefus 
Chrift. himfelf, with all his gentlenefs of 
temper and prudence of conduét, could 
not “ live peaceably with all men.” His 
fidelity to his Father’s- caufe, and the in- 
terefts of truth and righteoufnefs expofed 
him to a torrent of envy, and brought 
upon him all the malignity and malice of 
the Jewith priefts and rulers, who took 
oreat offence at the teftimony he. bore. 
againft the iniquity of their conduct. 
When peace with men ftands in com- 
petition with our duty to God, we fhould 
not be afraid of giving them offence. 
This is an adjudged cafe, a plain deter- 
mined point; that ‘* we ought to pleafe 
God rather than man,” or chufe to offend. 
man rather than God, when we are fo 
“unhappy as to be in fuch a fituation, 
wherein the offending one of them is un- 
avoidable. Thefe circumftances the a- 
poftles were in, when they were-charged 
by the Sanhedrim never more “ to preach 
~ or teach in the name of Jefus.” To 
comply with this command would have 
red been 
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been a great offence to God; not to com- 
ply, a great offence to man. But they — 
made no difficulty of the alternative; 
being determined at once to obey God 
rather than man; wherein they have laid 
down a rule for us to act by in all like 
cafes. 

Nay, in fuch a cafe, we fhould not 
only be conftant to rifk the difpleafure of 
men, but to fuffer the utmoft efforts of 
their malice, rather than deliberately of- 
fend the God that made us, as Jofeph 
‘was, who dared to difobey the wicked 
command of his miftrefs; andthe three 
children, that of Nebuchadnezzar. And 
to this principle the martyrs conftantly 
adhered, and chofe to endure the greateft 
fufferings rather than violate their confci- 
ence, and to renounce their lives rather 
than their religion. 

And not only the honour of God but 
the rights of confcience muft be main- 
tained as facred in oppofition to all that 
would invade them, however it may of- 
fend them. By the rights of confcience 
I mean, that power which Ged and na- 
ture have given to every man, -to act and 
think in all matters that concern religion, 
not according to the authoritative decrees 

WorlV. N and. 
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and decifions of men, but according to 
the diétates and determinations of his own 
confcience, reafon, and judgment. Con- 
{cience is not tobe controuled by any 
human authority. The. very attempt to 
controul it is infolent and impious. It is 
flying in the face of the Almighty and 
counteracting his own work; who hath 
given to conicience this inviolable prero- 
gative, to be uncontroulable by any thing 
but his own Almighty Power. 


‘As nothing is more glorious than to 


' fuffer perfecution in the caufe of God and 


confciencé, fo. nothing is more wicked 
than to excite it, Nor is it lefs ridicu- 
jous than it is impious. Methods of vio- 
lence are a foohth way of confuting an 
error, as if cruelty were the parent of 
truth, corporeal punifhment the cure of 
mental infirmities, and a man’s mind 
could be enlightened by the flames that 
confume his body. Wherever we fee 
then any marks of fuch a perfecuting 
{pirit (which is ever the offspring of fu- 


-perftition and bigotry, as they are of 


pride and ignorance) we fhould readily 
oppofe it; and dare to be advocates for 
the facred rights of confcience. wherever 
we fee them arrogantly trampled upon, 

however 
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however we may incur the difpleafure of 
men thereby. For herein we are advc- 
cates for God, for his own wifdom and 
workmanfhip; and for that which is the 
very foundation of all fincere and accept- 
able religion; which would be entirely 
at an end if the confciences of men were 
to be dictated to, domineered over, and 
trampled upon, by tHe arrogance and fu- 
perftition of their fellow-creatures, as 
liable to miftake and error as other men. 
Nor are the perverfe and unreafonable 
humours of men to be always fubmitted 
to for fear of giving offence. Where 
religion dnd confcience are out of the 
cafe, there ought indeed to be great con- 
defcenfion and compliance for the fake of 
peace : not- would it be either wife or 
charitable to provoke a man of a perverfe 
fpirit by a {tiff oppofition in little things, 
even where fact and truth may be againft 
him; which might probably kindle thofe 
ames of contention which we fhould af-. 
terward find extremely difficult to extin- 
guifh. For Solomon’s obfervation is ve- 
ry juft, ‘that the beginning of ftrife is 
«© 4s when one letteth out water ;” and 
the advice he gives us thereupon is eX- 
eeedingly wife; “therefore leave off con- 
sy Be tention 


wee 
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“tention before it be meddled with.” 
But {till I fee no obligation a man is un- 
der to fuffer his reafon to be always con- 
trouled, and his underftanding to be in- 
fulted, by a proud and petulant humour. 
The truth (efpecially if it be very plain 
and important) ought to be fometimes af- 
ferted, ftrongly proved, and clofely urg- 
ed; and the vanity and ignorance of the 
conceited humourift mortified and ex- 
pofed. This we fometimes owe to the 
caufe of truth and common juftice. - 

Nor ought an uncharitable and fuper- 
{titious fpirit to be always indulged by 
our abftaining from things in their own 
nature innocent and indifferent, purely 
becaufe fome perfons of that caft are 
pleafed to cenfure and take offence at 
them: I mean provided thofe things give 
no real offence, by becoming the occafion ~ 
of fin to others. There is no reafon and 
no end in being very folicitous to pleafe 
thofe who are difpleafed without reafon. 
If perfons will take offence where none 
is really given, it is their own fault. It 
is they that violate the precept in the 
text, for to take offence unreafonably 
is to give it, 


It 
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It is lawful fometimes to give offence. 
to others for the fake of their good; that 
is, when the good we are able to do 
them cannot be done without it. This 
efpecially takes place in cafe of reproof; 
where a perfon’s intereft and wifdom ren- 
der him capable of giving it, and his fta- 
tion and character make it his duty fo to 
do. . - 

This, it muft be owned, is a very nice 
and delicate affair: for reproof may be 
given by fome perfons in fuch a manner 
as to adminifter juft caufe of offence; 
whereby, whatever views they had there- 
in, they really do more harm than good. 
For inftance, when a perfon takes upon 
him this office, for which he hath neither 
intereft, nor authority, nor wifdom to 
qualify him: or when the reproof is fo 
fevere, and the ground of it fo trifling, 
that it plainly appears to proceed from 
pique or pride in the perfon that gives it, 
‘rather than from any fault in him that 
receives it. But if a perfon be authoriz- 
ed to give reproof, is capable of it, and 
is fenfible of the neceffity of it for the 
advantage of him to whom it is addreffed,. 
fuch a one ought not to be deterred from 
giving it on proper occafions, through 

. 3 fear 
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fear of giving offence. A parent would 
tie up his hands from doing many things 
for the good and benefit of his children, 
were he always to act upon this principle, 
never to do any thing which may grieve 
or difpleafe them. The fame maxim 
(which is not founded on meeknefs but 
exceflive tendernefs or timidity) would 
deprive fome of our beft friends of an 
opportunity of doing us the moft fignal 
fervice; and indeed is a quality which 
one would not wifh for in a friend; and 
is feldom found in a real one. 

Nor fhould we be afraid of giving a 
private offence when it is neceflary to 
the public good. Otherwife magiftrates — 
would not be faithful to their truft; nor 
could penal laws be executed, nor crimi- 
nals detected; who doubtlefs are very 
much offended and difpleafed with thofe 
who are the inftruments of bringing them 
to juttice. 

We fhould not be too fcrupulous of 
giving offence in juftifying an injured 
character, or in vindicating the honour 
and reputation of an abfent perfon, when 
afperfed or abufed by the petulance of 
an unbridled or malicious tongue. For 

this 
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this is nothing but common juftice due — 
to injured: innocence ; and what huma- 
nity dictates. - And furely they who are 
upreafonably fevere on the characters of 
others, can with no face of reafon refent 
a jutt and feafonable animadverfion upon 
their own; or be offended with us for 
telling them a plain truth to their face, 
who are guilty of a much greater inde- 
corum, in reporting perhaps a notorious 
falfhood of others behind their back. 

Laftly,; When the honour, intereft 
and credit of religion are manifeftly con- 
cerned, they ought not to be meanly 
proftituted for the fake of peace; but 
defended with a force of reafon and re- 
monftrance becoming the importance of 
the fubject, whatever diminution it may 
be to our own character in the efteem of 
the perfons we oppofe. 

Thefe are fome of thofe reftricti- 
ons and limitations with which the pre- 
cept in the text muft be taken and 
guarded. 

Let us now confider the proper lati- 
tude and extent of it, in a few particulars. 
wherein men are moft apt to forget it. — 

Firft,; We fhould take care we do not. 
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give needlefs offence to others in mat- 
ters of opinion: efpecially in fubjeéts 
of mere fpeculation; which are common- 
ly not of importance enough for a wife 
man to fpend his zeal upon, much lefs 
to lofe his temper for. And yet fo it of- 
ten happens, that things of the fmalleft 
moment are zealoufly defended as effen- 
tially neceffary, whilft matters of the 
higheft concern are neglected as_ indif- 

ferent, 
To prevent giving offence in matters 
of opinion, let us often think with our- 
felves thus : ‘¢ It is reafonable to fuppote, 
“that how much foever others differ 
‘* from us, they have the fame zeal and 
“« fondnefs for their fentiments as we have 
“for our own; and are no lefs affured 
“ that the truth lies on their fide than we . 
“are that it lies on ours. To fay, it is 
“their ignorance and obftinacy that they 
*¢ do not think as we do, is great weak- 
“ nefs ; becaufe for the fame reafon they 
“‘ may fay, it is our ignorance and obfti. 
““nacy that we do not think as they do. 
““ Whereas the true reafon why we do 
“not fee things in the fame light is, be- 
““caufe we fee with different eyes and 
** through 
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“ through a different medium. To brand 
“ others with herefy or fchifm becaufe 
“they do not come up to our ftandard 
“in any particular modes of faith or 
“ worfhip, is the charateriftic of a little, 
* narrow, proud fpirit. It favours too 
« much of youthful heat or confidence, 
“< and goes off in proportion as we ad- 
“yance in wifdom, virtue, and felf- 
“ acquaintance. It is indeed genuine 
“ bigotry, the true offspring of igno- 
“trance and pride united; which we 
“clearly fee hath been the fource of the 
“ createft offence and mifchief to the 
« church of Chrift in all ages. What 
“ follows then, but that we be content 
“that others differ from us as-much as 
“ they pleafe? All we defire is, that we 
“ may be permitted: to differ as much 
“ from them im peace and charity.” 

In like manner we fhould take care 
how we give juft offence to weak chritti- 
ans in matters.of practice. If any parti- 
cular practice of ours be a means of 
drawing others into fin, or encouraging 
them to aét contrary to their own con- 
fciences, it is no longer an indifferent 
thing whether we continue in it or not. 
Though it be in itfelf indifferent,. yet if 
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it gives real offence to weak and fcrupu- 
lous confciences, hat is a good reafon 
why it ought to be difcontinued. This 
is arule the apoftle hath often laid down 
in this cafe, and by which he was deter- 
mined to form his own conduct. ‘ If,” 
fays he, ‘‘ the eating meat make my bro- 
“* ther to offend, I will eat no more meat 
“* whilft the world ftands, left I make 
‘* my brother to offend.” 
We. fhould likewife take care not to 
give offence in our difcourfe or conver- 
{ation with others, ‘To which end we 
fhould avoid all needlefs and pofitive 
contradiction ; which is commonly dif- 
gufting, efpecially when it appears to 
' proceed from pride and affectation ; and 
fometimes is the beginning of much un- 
charitable contention. As we often find 
that they who are moft ready to contra- 
diét are moft impatient of contradiction, 
fo in general we may obferve, that they 
who.are moft apt to give offence are leaft 
able to bear it. Not that we are bound 
to indulge the caprice of every conceited 
humourift; but it will be often found 
the wifeft way to let fuch have their hu- 
mour, rather than by a {tiff oppofition to 
inflame them. .A* prudent, peaceable, 
and 
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and inoffenfive chriftian will do what he: 
‘can to render, himfelf agreeable in all 
companies, and procure the efteem of 
‘men by all obliging compliances, con- 
fiftent with the ‘reftri¢tions I. have before: 
mentioned. 9 ; 
Again; We fhould take care to give: 
no: juft offence in our way of commerce 
or dealings with men; either by exaction 
and oppreffion ; or by rigorous and exor- 
bitant claims, beyond the rules of equity 
- and mercy, where there is but fmall abi- 
lity tovanfwer them. » This: the prophet 
calls “ grinding the face of the poor :” 
or by methods of fraud, in order to fecure 
a profit to ourfelves by the lofs and da- 
mage of another; or by taking advan- 
tage of his ignorance’ to over-reach and 
deceive him. For there is but little dif- 
ference in the eye of God. and of confci- 
ence, where we injurioufly deprive a man 
of his property by fraud or by~ force. 
‘Fhe inyuftice in the former cafe is equal, 
to that in the latter, though the villainy 
appear not fo flagrant in the eye of the 
world. ert 
» Thefe’ things ‘cannot fail to give great 
offence, and that very juftly; and efpe- 
cially when prattifed by thofe who profels 
N. 6 tO. 
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to be governed, all the while, by the 
ftriteft principles of chriftianity. The 
only general rule applicable to all parti- 
cular cafes of this nature, in order to a- 
void giving juft offence to any, is that 
which our Saviour hath laid down for us, — 
and by which he requires every chriftian 
to direct his condu&, namely, “ to do to o- 
*‘thers that which, upon: a change of 
** circumftances, we fhould judge reafona- 
“* ble that others fhould do to us.. That 
** is, to put ourfelves into another’s place, 
** and to do nothing to him but what in 
** that cafe we fhould be willing to re- 
*© ceive from him.” 
Farther; We fhould take care not t 

give offence to others by our temper. 
Particularly we fhould guard againft a 
vain and oftentatious temper; which 
prompts a man to make himfelf the fre- 
quent fubject of his own difcourfe, to 
hint at his own. excellencies, and to pof- 
fefs others with a high idea of whatever 
he values himfelf moft upon. It is eafy 
to obferve how hard fuch perfons will la- 
bour and beg, in an oblique way, for a 
little incenfe to their own -vanity ; which 
if they cannot obtain from others, they 
feldom fail of fetting them an example 
| by 
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by fprinkling it on themfelves. This 
temper if it prevails, is offenfive enough. 
But not near fo bad as 

A rigid, cenforious, and detracting 
fpirit; which often proceeds from the 
fame original as the other, fecret pride 
and exceffive felf-love. Such men feek 
to raife their own reputation for wifdom, 
wit or piety on the ruins of another man’s: 
and fenfible that their character will make 
but a poor figure in the midft of others 
that outfhine it, eclipfe them to make 
their own confpicuous; hoping to ap- 
pear more illuftrious in proportion as 
“they make others appear lefs fo. 

_ A paffionate and revengeful temper is al- 
fo avery offenfive one. And not only fo, 
but a moft mifchievous and hurtful one; 
and the fartheft from the true chriftian 
temper of any whatfoever. This gives 
very juft and univerfal offence. And fo 
does - 

Amarbitrary, over-bearing, and impe- 
rious temper; which tyrannizes over in- 
genuous modefty, and thinks to carry all 
before it by mere dint of noife and confi- 
dence. And, : 

Laftly ; A mercenary and felfifh tem- 
per; which fhews a little, narrow, con- 

tracted 
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tracted heart, wrapped up in itfelf, and 
fhut faft to all the world befide! whereas 

the heart of a good.man is open and ge- 

nerous, dilated with univerfal benevo- - 
lence, and longs to diffufe joy and glad- 

nefs all around it. 

Such difpofitions as thefe are univer- 
fally odious and offenfive, and lead to 
actions that are much more fo; and there- 
fore ought carefully to be guarded againft 
and avoided by every one that. would 
** keep his confcience -void of offence to- 
wards all men.” ee 

Tadd; We thould take care to give 
no offence to others by the abufe of thofe 
talents which we enjoy more than they. 
If we have more health, underftanding, 
and learning, better parts, and a better 
eftate than others, and grow vain and ar- 
rogant, felf-fufficient and. capricious on 
account of thefe, and under-value and 
defpife others merely. for the want: of 
them; this gives juft and great offence, 
and fhews that we are very unworthy of 
the talents we thus abufe. UO ATE 

Laftly ; we fhould take care how we 
give offence in any of thofe feveral-rela= 
tions in life wherein Providence hath 
placed us, whether they be fuperior .or 

inferior — 
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inferior ones; and by a confcientiousre- 
gard to the duties and obligations of our 
refpective characters feek at once to con- 
ciliate the favour of men, and fecure the 
bleffing of God, which he hath pronoun- 
ced on thofe that “ ftudy the things which 
make for peace.” 

Having thus explained the nature of 
the duty enjoined in the text, I fhall 
conclude by urging the practice of it 
from two confiderations. 

“The firft is from the example of our 
great Lord and Mafter Jefus Chrift: 
which is not only our greateft motive to 
it (for as his difciples we profefs to imi- 
tate him) but at the fame time will be 
our beft direétion in the practice of it. 
In his life and temper we fee it fhine in 
all its perfection , and under all thofe due 
reftri€tions before-mentioned. He was 
not afhamed to maintain the caufe of 
God and truth at the expence of his own 
peace and fame; nor afraid to oppofe 
and reprove the proud priefts and bigot- 
ted pharifees, though he knew he fhould 
give them offence and incur their hatred 
by fo doing. Here he fhewed the cou- 
rage of a lion; but in other cafes all the 
meeknefs of a lamb: and hath taught 8 
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by his example to temper the wifdom of 
the ferpent with the innocence of the — 
dove, without the venom of the one, or 

the weaknefs of the other. 

And have we no ambition to be. 
like our Divine Matter, in his wife 
temper and conduct? Shall we be for 
ever imitating the follies and foibles of 
weak deluded men, which will lead us 
wrong, and never regard that perfect 
pattern which we know will lead us right? 
Is this wife or reafonable? When he fo 
often calls us to imitate him, calls us 
with the voice of a friend, and the com- : 
paffion of a Saviour, fhall we not give 
him this teftimony of the love we fo of- 
ten profefs to bear him? : 

When. we fee others ating contrary 
to the life and temper of Jefus, and 
we find ourfelves inclined to imitate them, 
let us conceive him faying to us as he 
once did to Peter, ** What is that to thee ? 
<* follow thou me. ” , 

Let us alfo confider that he who makes 
no confcience of offending men, wilf 
make no confcience of offending God. 
Nay, herein he actually does offend him. 
A juft occafion of offence given to them, 
is a real offence offered to. him: becaufe 
it 
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it is a wilful violation of his laws which in 
the moft exprefs manner have forbidden it. 
“ To keep a confcience void of offence 
“ towards God, we muft keep one void 
“¢ of offence towards man.” And this is 
the only way to grow in favour with both. 

To conclude; This charaéter of a 
chriftian is fo frequently recommended in 
the gofpel of Chritt, fo fignally exempli- 
fied in the life of Chrift, contributes fo 
much to our prefent peace and future 
hopes, and is in itfelf fo excellent and 
beneficial, and withall fo eafily attained 
by the help of a little common care and 
circumfpection, that nothing but an 1g- 
norance of, or inattention to thefe things, 
can be the reafon that fo little ftrefs is 
laid upon it in proportion to its great im- 
portance. As we defire then to be confift- 
ent chriftians, let us, in obedience to the 
precept in the text, “give none offence.” 
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SERMON XV. 


THE INCURABLENESS OF SUPER= 
STITION. 


Pircax IV. 5. 


All people will walk, every one in the name. 
_ of bis God. 


HIAT there is but one God, the 


Creator, Preferver, and Governor 


of all things, is not only the conftant 
dogtrine of divine revelation, but evident- 
ly demonftrable by the principles of rea- 
fon; and yet nothing was sh gain! Be 
an 
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and acknowledged than this important 
truth, for a long period of many ages, 
throughout almoft all the feveral king- 
doms of the earth. Even thofe who were 
-moft learned and polite had not attained 
to this knowledge of the one God, and 
whatfoever improvements they made in 
other refpects, here they continued mere 
Barbarians, as rude and uninformed as 
thofe who were the moft favage and un- | 
cultivated. The facred writers inform 
us of the many idols of the ancient na- 
tions; each country and city having a 
feparate, local, and tutelary deity of their 
own, without calling in queftion the di- 
vinity of the gods that were acknowledg- 
ed and adored by others. Under the 
fEgyptian, Affyrian, and Babylonith mo- 
narchies, the fame principle of polytheifm 
prevailed, and the moft irrational and ab- 
{urd rites were practifed in honour of the 
gods they had confecrated.. The wifdom 
of the Greeks was not fufficient to cure 
them of this folly ; and though the Ro- 
mans conquered the world, they were 
themfelves abjeé&t flaves to this fuperfti- 
tion, and held by their prejudices in bon- 


dage to the meaneft and moft impious ~~~ 


idalatries. And fo obftinate was their ~ 
adherence 
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adherence to the corruptions and errors 
they had efpoufed, that it evidently 
appeared to be beyond the reach of all 
ordinary methods ever to recover them 
from it; being proof againft all convic- 
tion and reafon, and treating the very 
attempt to unfettle them as to their opi- 
nions, and diffuade them from the rites 
they had been accuftomed to, as an in- 
ftance of the moft offenfive and criminal 
impiety. 

Nor was their zeal in the leaft dimi- 
nifhed, though the gods they worfhipped 
‘had the moft infamous characters, and 
often demanded from them facrifices, 
which the dictates of nature and honour 
- forbad them to offer up to them. Had 
their feveral deities been efteemed by 
them as benevolent, friendly beings, de- 
lighting in virtue, and ating as the pa- 
trons and guardians of it; concerned for 
the welfare of mankind, and always rea- 
dy to promote it ; this would have feem- 
ed fome juttification of their conduct, and 
rationally accounted in fome meafure for 
the warmth they expreffed in the de- 
fence of them, and for the honours and 
adorations that were paid them. But 
it is really at firft appearance aftonifhing 

te 
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to confider, that beings confefied to be 
- of the moft cruel, revengeful, caprici- 
ous, . proud, lewd, difhoneft difpofiti- 
ons, and ftained with all the vices of 
human nature, fhould ever be put in- 
to the number of deities; or be looked 
on and acknowledged as objects of reli- 
g10us adoration; or that any fhould ever 
have imagined, that the murder of in- 
- fants and children, the facrifice of men, 
the proftitution of their wives and daugh- 
ters, and other like enormities and crimes, 
could poffibly be the methods of worfhip 
rational in themfelves, and agreeable to 
the nature of things; or that they could 
ever be demanded by, and acceptable to 
Superior Beings, when they could not 
but be the abhorrence of all that had any 
thing of humanity, tendernefs, honour 
or virtue, amongft the children of men. 
And yet fuch was the fanatical zeal for — 
thefe infamous deities, and the abfurd and 
monftrous worfhip that was paid them, 
that they not only acknowledged their 
divinity. themfelves, and practifed thefe 
enormities in honour of them, fupport- 
ing them by public eftablifhment and 
laws, and rendering it capitally penal to 
introduce other deities, and other rites of 

| worfhipping 
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worfhipping them; but endeavoured. by 
all the methods of authority, worldly ad- 
vantages, artful perfuafions, fraud and 
violence, to propagate the worfhip of 
them amongft others, to profelyte them 
to thefe foul idolatries, and to extimguifh 
from amongft mankind all. better fenti- 
ments of Deity, and all other forms of 
religion that were humane, pure, and 

worthy of the nature of God and man. 
In like manner, we find in the moft anci- 
ent times that the Moabites drew inthe . 
people of God to facrificeto Baal Peor. The. - 
Jewith kings, who-had forfaken Jehovah 
their God, and were perverted to the ido- 
latries of the nations around them, em- 
ployed all their power to corrupt their 
people, and perfecuted and murdered his 
prophets for their ftedfaft adherence to 

him-and his imftitutions. 

/ Nebuchadnezzar, king. of Babylon, 
gave. full proof of the fiery warmth of 
his zeal, by peremptorily decreeing ; 
< Whofoever falleth not down and wor- 
“‘fhippeth the golden image, fhall the 
“fame moment be catt into the midft of 
“a burning fiery furnance ;” and in the 
rage of -his anger thus imperioufly de- 
mands, in the lordly tone of a royal fu- 
: rious 
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rious perfecutor, “ O Shadrach, Mefhach, 
“ and’ Abednego, do ye not ferve my 
“gods, nor worfhip the golden image, - 
‘* which I have fet up?” and upon their 
prefuming to anfwer; “ We will not 
“ ferve thy gods, nor worfhip thy golden 
*““ image,” inftantly- orders them, as the . 
punifhment of their contumacy, to be 
committed to the flames. 

The Macedonian princes that reigned 
over Afia, though moft of them fome of 
the worft of men, yet were great bigots 
to their gods and fuperftitions, hated the 
Jewifh nation, and vowed their deftructi- 
on, becaufe the obje& and rites of their 
religion were different from their own. 

After the chriftian religion had been 
introduced into the world, and by the 
great prevalence and fpread of it, was 
found to be prejudicial to the eftablifhed 
religion of the Roman empire, the pro- 
feffion of chriftianity was made a capital 
offence; chriftians were condemned as 
impious and atheifts, without-trial or h- 
berty of defence, merely for their refufal 
of that worfhip to the gods, which their 
religion cenfured as an exectable fupet- 
ftition; and the moft exquifite punith- 
ments were inflicted on them for their con- 

ftancy 
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ftancy in profeffing the faith of Jefus, 
and adhering to the worfhip of the true 
_ God, who alone was forbidden to be 
worfhipped, whilft every thing elfe was 
allowed to receive adoration. 

I might here mention, that though 
Mahometanifm was evidently the inven- 
tion of an impoftor, and is in its nature 
a mixture of abfurdity and fable, yet it 
no fooner found reception amongft that 
barbarous and ignorant people who firft 
embraced it, but it infpired them with a 
fanguinary zeal to propagate it, and drew 
the fword as the moft fpeedy and effectu- 
al method of making converts, and gain- 
ing over mankind to the acknowledg- 
ment and profeffion of it. ; 

But to leave all other inftances, the 
truth of the obfervation in the text is 
confirmed, in the moft remarkable man- 
ner, by the obftinate and incurable fu-_ 
perftitions of the Romifh church. To 
differ in any point from the eftablifhed 
doétrine, is with her unpardonable here- 
fy, and a,crime not to be expiated but 
by blood. ‘To diffent from her modes 
of worfhip, though fcandaloufly corrupt, 
childifh and wicked, is in her account a 
fchifm that excludes from all friendfhip 
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with men, and cuts off from the falva- 

tion of God. And fo obftinate is the at- 

tachment of thofe in her communion to 

the idolatries fhe hath eftablifhed, under 
thefé apprehenfions, that they dread no- 

thing more than conviction, and flee from 

“all the means of it as infectious and pefti- 

lential. And as they will have no other 

religion themfelves, they will allow none 

to have a different religion from their 

own; and fuch as have, are the objects 

of their hatred and malice, they envy 

them their very lives, and are always 

prepared by principle and difpofition to 

extirpate them out of the world, and 

want nothing but the power to accom- 

plith it. Thus we fee that bigotry is the 
conftant attendant of all falfe religions, 

and that there is nothing to which men 
are more obftinately attached: than to 
the gods which their imaginations and 
fuperititions have created, and the errors 
in religious principles and practice they 
have been once perfuaded to fubmit to. 

“¢ All people will walk, every one in the | 
name of his god.” 

Let us now enquire into the reafons 
of this furprifing fact, and how this ge- 
neral adherence of mankind ‘to falfe ob- 
jets and modes of worfhip is to be ac- 
counied for, And 
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- And here we may lay it down as a ge-' 
neral and certain rule, that as ignorance 
is the parent of fuperftition, fo it is the 
ereat guardian and fecurity of it. It 
comes in, and lives, and profpers by it. 
To this caufe the apoftle affigns the errors 
of the gentile world with refpect to God, 
and the corruptions of religion that uni- 
verfally prevailed amongft them. ‘ Their 
“ foolifh heart was darkened, and there- 
“‘ fore they became vain in their imagi- 
“‘ nations;” and though .they had fome 
notion of God, yet “ they glorified him 
“ not as God, but changed the glory of 
“the incorruptible God into images 
“made like to corruptible men, and 
“ birds, and four-footed beafts, and 
“‘ creeping things.” And though many 
of thofe who introduced the idolatries 
and fuperftitions of the nations, were 
crafty, defigning, politic men; yet they 
had to do with a rude, uncultivated, un- 
informed and barbarous generation, eafy 
to be deceived, and ready to fubmit. to 
all the prefcriptions of their leaders and 
governors, implicitly, and without the 
leaft examination. In fuch circumftances 
were the fuperftitions of almoft all na- 
tions introduced; of Egypt, Greece, pa- 

O2 gan 
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ean Rome, the -impofture of Mahome- 
tanifm, and the corruptions of popifh 
Rome; and by the fame powerful caufe 
men have been conftantly held in a ftate 
of difhonourable flavery to them; upon 
which account St. Paul calls the long 
period, in which, thefe fuperftitions pre- 
vailed, ‘ the times of ignorance.” 

The generality of the. world will not 
cive themfelves leave to reflect, nor wil- 
lingly be at the pains and trouble of im- 
partial examination and ftrict enquiry ; 
efpecially into fo abftract, difficult, ab- 
ftrufe and uncertain an affair as they im- 
agine that of religion ta be. They are too 
deeply immerfed in the fecular concerns 
of life, or too warmly engaged in the pur- 
fuit of fenfual gratifications and pleafures, 
or have too prevailing an indifference to 
all fubjeéts of a religious nature, ever to 
concern themfelves about it. And there- 
fore if they muft have a religion, they 
would rather take it by truft, and receive 
at a venture that which is ready prepared 
to their hands; and upon the fame prin- 
ciple are againft all innovations and 
changes, warmly contend for the things 
they have received from others, and 
without regarding whether they are right 

| or 
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or wrong, adhere to them themfelves, 
and are for enforcing them univerfally on 

others. ~ Efpecially 5 
If there hath been propagated an opi- 
nion of their divine original, and that 
thefe errors and fuperftitions have been 
introduced by gods, or men under the 
infpiration of the gods, are fuch as they 
have commanded and approved, and by 
any peculiar figns and  manifeftations 
have appeared in favour of; the venera- 
tion for them grows higher, the attach- 
ment to them more ftrong, and all oppo- 
fition to them is condemned as wicked- 
nels and impiety. On’ this foundation 
the bigotry of the gentiles to their facred 
rites was built and fupported, as they 
were taught to believe that they had 
their firft rife from fome deity, or that 
the firft inftitutors of them had been fa- 
voured with divine communications, and 
particularly inftructed in the myiteries of 
the religion they eftablifhed, and which 
they imagined were afterwards confirmed 
and improved, upon extraordinary occa- 
fions, by immediate and fpecial directions 
from above; and that therefore the chrif- 
tian religion, as different and contrary to 
O-2° it, 
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it, was to be looked on and treated as a 
very impious and execrable fuperftition. 

It is another prejudice in favour of 
them, if they can pretend to high anti- 
quity, and to have been derived down 
by a long fucceffion from former ages. 
This gives them a venerable air; cloaths 
them with dignity, and makes efpecially 
unthinking and weak minds look on them 
as grown facred and inviolable by years, 
and efteem it a kind of facriledge to al- 
ter or remove them. . This was the rea- 
foning of paganifm, in vindication of its 
dominion over mankind, that it had been 
‘** held in perpetual uniform veneration, 
“‘ which had never been infringed, but 
“* rather increafed by its long duration, 
‘* and that the ancients had always attri- 
** buted to their temples and ceremonies, 
‘**a facrednefs in proportion to their an- 
“$ tiquity.” . 

And this prejudice is greatly ftrength- 
ened, if befides the claim of antiquity, 
they have been delivered down to them 
from their fore-fathers and anceftors, as 
what their piety and wifdom approved, 
and what they lived and died in the be- 
lief and practice of. To deviate from 
their inftitutions is looked on asa kind 

Nis OE 
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of outrage committed on their memories 
and characters, as an high reflection on 
their knowledge and prudence, and as 
the fevereft cenfure that can be paffed on 
their condition. And therefore the very 
natural inftinét that-men have to reve- 
rence and efteem their anceftors, and 
hope favourably of their ftate after the 
prefent life, gives them a ftrong biafs in 
favour of their religious fentiments and 
practices; which they look on and re- 
ceive as the moft valuable part of their 
inheritance, and of which they will not 
fuffer themfelves ever to be eafily and 
willingly difpoffeffed... And this was a 
confideration of great. importance and 
weight with the ancient heathens, and 
what they ftronely infifted on: the gods, 
the ceremonies, the religion of their fore- 
fathers, were never to be departed from. 
If to this can be added the univerfal 
or general confent of nations, kingdoms, 
of lawgivers and kings, the rich and great, 
- the wife and learned, the prepofeffion will 
be ftill proportionally more powerful, and 
the cure of it more difficult and impro- 
bable ; for the generality will not ealily 
be brought to think, that national efta- 
blifaments are founded in falfhood and 
O4 _ iniquity, 
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iniquity, that the feveral conftitutions of 
the world have been formed upon a plan 
of idolatry and impiety ; that thofe which 
have been efteemed the moft facred laws 
of all nations, have been only in fupport 
of irreligion and vain fuperftition, and 
that what almoft all mankind, of all ages, 
characters, {tations and circumftances have 
agreed in, can either be wrong in theory, 
or evil in practice. Hence this was urg- 
ed asa ftrong argument againft chrifti- 
anity, and thought an unanf{werable vindi- 
cation of the principles and cuftoms of the 
heathen world. ‘ We fee,” fays one of 
them, ‘¢ throughout all empires, provin- 
«© ces, and cities, that all have their fe- 
*¢ veral national {acred rites, and peculiar 
“sods; and that the Romans adopted. 
‘them all; and that therefore, though 
** to account for, and affign the origin of 
“the gods, cannot be done with cer- 
* tainty, yet fince all nations confent in 
“the belief °and worfhip of them, I can 
“ bear with no man, who, fwoln: with 
* boldnefs, and I know not what irreli- 
“* gious prudence, endeavours to fubvert 
“* or weaken this ancient, ufeful and pro- 
“ fitable religion.” 
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There is befides all this; a pomp and ~ 
fplendor generally in all falfe religions, 
that is extremely captivating and plea- 
fing, that catches men’s attention, raifes 
their admiration, and fecures their ap- 
probation and efteem. Pure religion, un- 
adorned, in its native fimplicity, without 
pomp and external folemnity, pafies al- 
moft unobferved, or is looked upon with 
contempt; whilft the eye is fixed, and 
the ear charmed by the coftly decorations- 
of fuperftition, and the numerous rites: 
that are almoft conftantly employed in it- 
And here the ceremonies of paganifm had 
almoft every circumftance of this kind to 
recommend it, ftately temples, images 
and cifts of gold and filver, a fplendid 
ptiefthood, rich endowments, folemn 
mufic, vocal and inftrumental; every 
thing to charm the fenfes, and excite an 
ignorant and bigotted zeal in favour of 
it. It was no wonder then that this 
fhould be an objeétion againft primitive 
chriftianity. ‘ Why hath it no altars, 
no temples, or images?” Or that chrif- 
tians themfelves fhould be held in abhor- 
rence by men who were fond of thefe 
thines, becaufe they defpifed the temples 
of the heathens, treated their gods with 

O05 indignity, 


298 . Lhe Incurablene/s 


indignity, derided their facred rites, and 
flighted the honours of their priefts. 
_ If under the prevalence of fuperftition 
and falfe religions, kingdoms and nations 
have been favoured with all inftances of 
worldly profperity, with peace and plen- 
ty, with victory in their wars, and triumph 
over their enemies ;. this is farther looked 
on as a prefumption, that their objects of 
worfhip are real, and the religious rites 
they perform, fuch as are grateful to 
them: efpecially if their profperity fhould 
be confequent upon fome folemn ceremo- 
nies praétifed in honour of them, or fome 
peculiar calamities fhould be removed af- 
ter fuperftitions made ufe of to propitiate 
or appeafe them. This will make fuch 
impreffions, to the advantage of the worft 
kind of them, as will not be eafily worn 
out. 
_ Or, if after any fuppofed defect in, or 
appearing contempt of the ufual fuper- 
ftitions, or fome temporary cafual inter- 
miffion 6f them, any remarkable calami- 
ties have happened to fall out, either to 
the public, or to particular perfons who 
have been in a fpecial manner chargea- 
ble with fuch contempt of them; this 
| hath 
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hath greatly ftrengthened the gerieral cre- 
dulity, and heightned the veneration tor 
the. Deities, by whofe difpleafure thefe 

evils have been fuppofed to be inflicted. 
All the foregoing caufes concur in the 
fupport of fuperftition; but the main and 
principal one, and without which all the 
forementioned. would be in a great mea- 
fure ineffectual, is, that all falfe religions 
are reconcileable with the paffions and 
vices of men, indulge them in their fa- 
vourite lufts, and flatter them with me- 
thods of fafety even in the habitual pur- 
fuits of the moft criminal gratifications. 
True religion reprefents the great Object 
of worfhip as a Being of infinite wifdom 
and reftitude of nature, and as taking 
pleafure in nothing but what refembles 
himfelf; governing his rational creation 
by laws of the moft perfect fanctity, re- 
quiring from them an internal worfhip of 
the mind and confcience, by the exercife 
of the moft worthy affections, productive 
of the practice of the moft fubitantial 
virtues ; as: admitting no compeniations 
for men’s wilful and habitual vices, nor 
allowing any thing in exchange for 
moral righteoufnefs; and as approving 
and accepting nothing but what par- 
, O6 takes. 
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takes of his moral image and hike- 
nefs; and therefore as condefcending to 
no terms of peace and reconciliation to 
mankind, without repentance, and thofe 
facred fruits that are meet for it, the 
fruits of a new and chearful obedience 
for the future. This is the unalterable 
condition that ture religion prefcribes of - 
reconciliation and acceptance with God ; 
a condition not at all relifhed by fenfual 
men, which they cenfure as harfh and fe- 
vere, again{t which all their paflions and 
inclinations reluctate, and render them 
ftrongly and almoft incurably averfe. 
find therefore they are more open to the 
infinuations of fuperftition, which teach- 
es how to be pious without virtue, how 
to be religious without repentance and 
amendment, to appeafe the offended De- 
ity without reformation and a better life, 
and to fecure his favour without any re- 
femblance to him in moral reétitude and 
perfection. ‘The end fuperttition invari- 
ably purfues, is to deftroy the obligations 
of all true godlinefs, and to fubftitute 
the fhadow, the appearance, in the 
room of the fubftance; fpeculation in- 
ftead of praétice; external forms inftead 
of inward good difpofitions; bodily exer- 

cifes 
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cifes for the fteady practice of virtues 
pomp and ceremony in the place ofa 
fpiritual and true worfhip; outward atone- 
ments and fatisfactions without any change | 
of heart, or reformation of manners; in 
a word, any thing, every thing, to the 
exclufion of what is abfolutely important 
and neceffary to the favour of God, and 
the true happinefs of mankind. And 
therefore it is impoffible but that men 
muft be prejudiced againft true religion, 
juft in proportion as they are in favour 
of their vices; becaufe true religion will 
not bend to inclination, nor pay any 
compliment to the crimes of the rich and 
great, nor allow them any hope without 
reformation, nor intereft in the protection 
and friendfhip of God, without being in 
their meafure ‘* holy as he is holy.” But 
fuperftition is fure to charm them by 
complaifance and fubmiffion, doth not 
rudely interrupt their pleafures, doth not 
imperioufly reftrain their paffions ; kind- 
ly indulges their favourite inclinations, 
freely allows them to enter into all the 
liberties of the world, hath palliatives to 
calm the uneafy fuggeftions of confcience, 
and foft expedients to remove every 

troublefome: 
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troublefome fugeeftion that may diftrefs 
them. ) 

And finally, though the forementioned 
caufes have greatly confpired to promote 
the. intereft, and maintain the influence 
of fuperftition over mankind, yet ftill 
there is another remaining, without the 
concurrence of which it would often give 
way, and yield to the fuperior power and 
ftronger convictions of truth: namely, 
the fecular advantages arifing from it, 
and its fubferviency to promote the views 
and {chemes of crafty and intriguing po- 
liticians. . 

Superflition is a very vague, uncer- 
tain, and intricate thing, that hath no 
fixed rules and principles to govern it, 
and is not to be carried on, with decency 
and fuccefs, without numerous hands; 
nor the dignity of it to be maintained, 
nor the ends of it fecured, unlefs it be 
made the intereft of thofe who are to ma- 
nage the {prings of it, to play it of with 
advantage, and dextroufly to apply it, as 
times, circumftances, and emergencies 
fhall require. When high honours, large 
revenues and great immunities are annex- 
ed to the minifters of it; when their per- 
fons are declared facred, and their fervi- 

ces. 
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ces and funétions venerable and divine ; 
this will not fail to induce men of fecu- 
lar views and difpofitions readily to en- 
gage in them, to fupport them with all 
their authority, and to ufe all the me- 
thods that art and fubtilty can fuggeft to 
vindicate and maintain them. If they 
cannot approve them in their minds, as 
agreeable to the nature of true religion, 
they will approve them as lucrative and 
gainful, and when all their fecular advan- 
tages depend on the continuance of them, 
they will themfelyes treat all oppofition 
to them as the moft criminal impiety, and 
excite others by all their fears and terrors 
for the defence of them. They will find 
means to difguife or degrade the dignity 
of truth itfelf, to obfcure the evidence of 
it, to keep it out of the view of the ge- 
nerality of mankind, or to render it con- 
temptible and odious. They will give to 
falfhood the honourable appearance Of 
truth, cover over the moft palpable ab- 


_ furdities with the facred drefs of myfte- 


ries, and convert the moft impious ido- 
latries into the venerable rites and cere- 
monies of religion, and vindicate them 
by fuch fpurious glofies and artful rea- 
fonings, as fhall fomewhat conceal their 

native 
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native fhame and deformity, and render 
them palatable to the unthinking, weak, 
and credulous. And that nothing may 
be wanting to give credit to the errors 
they live by, and thofe fuperftitious prac- 
tices that are the fruitful fources of all 
their profits and emoluments, they will 
not fail to employ pious frauds and lying 
-wonders to fupport their caufe, nor fcru- 
ple to introduce the gods themfelves, as 
vindicating their own divinities and rites 
by miraculous operations. To both thefe 
methods of falfe reafoning and forged - 
miracles, paganifm had frequent recourfe 
for its protection and defence, and by 
thefe it combated primitive chriftianity, 
which came naked and unendowed with 
any fecular advantages into the world, 
was never introduced with any lucrative 
defigns, and had nothing to depend on 
to gain reception amoneft mankind, but 
its own intrinfic excellency and worth, 
and that demonftration of the fpirit and 
power of God that attended it. 

Add to all this, the fubferviency of 
fuperftition to promote the defiens, and. 
carry on the views of crafty and intrigu- 
ing ftatefmen, and it will appear but na» 
tural, that they fhould join in full con» 
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federacy with the inventors and immedi- 
ate minifters of, and dependents on it, to 
render it fecure and inviolable. As it 
was firft introduced, in a great meafure 
by policy and fraud, fo it hath been con- 
{tantly fupported by thefe methods, as 
artful and defigning men have found oc- 
cafion for the ule of it; who having them- 
felves too often, no fixed principles of 
religion, have never {crupled to impofe 
on the ignorance and credulity of others, 
or to fall in with any kind of popular 
prejudices and errors, as often as they 
imagined the public utility required it, 
or when it became neceffary to gratify their 
ambition and pride, or when it appeared 
to them any fecurity of their authority, 
orandeur, and power. | 
A falfe religion is every way applica- 
ble to thefe views, is traCtable in its 
make, perpetually fhifting and varying 
its form, as circumftances may change, 
‘s confiftent with any kind of expedients 
that the intricacies of ftates, or the pride 
and pleafure of arbitrary princes may 
render neceflary; and in a word, Is as 
flexible to all the defigns of political 
craftfmen, as they themfelves can defire 


it to be. And therefore it ig not to be 
; expected, 
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expected, but that they will give it their 
countenance, fupport the patrons of it, 
eftablifh it by human laws, guard it by 
the terrors of the civil power, render it 
in all its miniftrations and offices honour- 
able and gainful, and upon no pretence 


-whatfoever admit of any kind of alterati- 


. . - * 
ons for the better, after it is once intro- 


duced and eftablifhed. And in order to 
prevent.it, the creatures and minifters of 
princes will flatter them into an opinion 


-and belief of their power to prefcribe to 


others, in matters of religion as well as 
{tate, and infinuate into their minds the 
dangerous confequences of fuffering this 
power to be difputed, their conftitutions 
to be oppofed, and the eftablithed doc- 


‘trines and’‘rites to be altered or fet afide: 


and by fuggeftions of the bad effeéts of 
innovations, as tending to raife up a fpi- 
rit of faction, to fow difcord, and give 
occafion to numerous animofities and fe- 
ditions, they effeCtually excite the civil 
power, by the moft vigorous meafures, 
to oppofe them, and prejudice or deter 
all ranks and degrees againft ever at- 
tempting or confenting to them. And 
though a zeal for what is facred, and the 
prefervation of the eftablithed religion, 
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is oftentimes the avowed pretence; yet 
real infidelity, and a contempt of all re- 
ligion, any farther than the ends of go- 
vernment and power can be anfwered by 
it, is too frequently the true one. And 
though atheifm and fuperftition appear 
as diftant from each other as the poles 
in the heavens, and as irreconcileable 
as the greateft antipathies in nature, yet 
atheifm often puts on the warmeft zeal 
to maintain the rights and claims of fu- 
perftition ; and fuperttition, in return for 
the fupports it receives from atheifm, be- 
‘comes fubfervient to all its views, and 
even dictates the very meafures of accom- 
plifhing and fecuring them. . 
Thefe things confidered, the prevalence 

of fuperttition in the world, and the diffi- 
_ culty of its cure will be rationally ac- 
counted for ; agreebly to the fenfe of the 
prophet Micah; ‘ hath a nation chan- 
ged their Gods, which yet are no Gods =” 
Which words are a {trong affertion, that 
no inftance of this kind was ever, or but 
rarely to be found; and that no hiftory 
could name the people that had done it. 
< All people will walk, every one in the 
name of his God.” Let his character be 
what it will, they will maintain their ve- 
neration 
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neration for him, and however abfurd, 
‘irrational, unnatural, and immoral his 
rites of worfhip are, they will obftinately 
practife them. And though this obfervation- 
is the moft convincing demonftration of the 
natural weaknefs, tenorance, and credulity 
of mankind, and fhews how much they need. 
fome faithful guide in matters of religion, 
and how eafily they run-into the eroffeft 
and moft contemptible miftakes in this 
important affair, when wholly left to 
their own reafonings and conclufions con- 
cerning it; yet the experience of all paft 
ages and nations, and even of the age 
in which we ourfelves live, is fuch a con- 
firmation of its truth, as leaves not the 
leaft room to queftion or deny it. 

If the influence of fuperftition in the 
minds of men be fuch as hath been re- 
prefented, how furprizing was the fpeedy 
propagation and prevalence of the chrif- 
tian religion in the world! how honoura- 
ble the triumphs of chriftianity over the 
oods and fuperftitions of mankind! Su- 
perftitions rendered facred by the pre- 
tence of a divine original, confirmed by 
the univerfal confent of nations, grown 
venerable by long prefcription and anti- 
quity, guarded by the fuperftitious fears 
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of mankind, become inviolable by the 
laws of kingdoms, woven into their con- 
{titutions, defended by the power of kings 
and princes, fupported by the tricks of - 
priefts, having the moft prevailing advo- 
cates in the paffions and vices of men, 
and which had conftantly defeated all the 
attempts of human learning, wifdom, and 
philofophy! Yet thus intrenched, thus 
guarded by the ftrongeft bulwarks, thus 
defended by the united force of earth and 
hell, fuperttition, after innumerable ftrug- 
gles, and the fierceft oppofition that could 
be made by it, yielded, though unwill- 
ingly yielded, to “ Chrift, the wifdom of 
God, and the power of God!” Van- 
quifhed in every conflict it gave way, by 
every kind of oppofition loft ground, by 
the very arms employed in its defence 
was defeated; Put to open fhame, it 
retired at the bright appearance of truth 
and righteoufnefs ; the gods it had created 
became the objeéts of contempt, the 
temples it had ereéted were deferted, the 
‘dols it had confecrated were caft down, 
and the rites prefcribed by it rejected as 
mean, fordid, impious and execrable ; 
till at length, purfued by the {word of 
the word and {pirit of God, it yielded uP 

the 
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the important victory, and left chriftianity 
to triumph as the prevailing religion of 
the world. : ae 
I am indeed far from thinking that 
mere fuccefs is in itfelf an argument of 
the goodnefs of any caufe. But when it 
is confidered that the Author of chriftian- 
ity was put to an accurfed death, as a com- 
mon malefactor, by his own nation ; that 
his apoftles, firft friends, and immediate 
difciples were harrafled by the moft fevere 
and relentlefs perfecution;, that many at- 
tempts were madeto cruth his religion in its 
very infancy; thatallthe powers of the world 
rofe in oppofition to it, Jews and gentiles 
uniting their forces to prevent its recepti- 
on in the- world; that his doctrine was 
an offence to the one, and counted fool- 
ifhnefs by the other; that the wife men 
fcoffed at it, philofophy ridiculed it, and 
the learned treated it with contempt ; 
that the conftitutions of kingdoms denied 
it entrance, the laws of nations forbade the 
toleration of it, the pride of. princes ha- 
ted its inftructions and reftraints, the po- 
licies of the world abfolutely renounced»: 
it, the fuperftitions of mankind abhor- 
red it as the moft formidable rival, and: 
loaded it with charges of the moft mon-’ 
ftrous 
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ftrous impieties, and unnatural crimes, ~ 
and that the corruptions and paffions ‘of 
human nature were its irreconcileable ene- 
mies; that it had no aids of human elo- 
quence and fafhionable oratory, no aiffift- 
ance from policy and craft, no fupport of | 
human authority and power; nothing but 
itfelf,its own intrinfic excellency to recom- 
mend it, nor any thing to rely on for its pre- 
fervation and fuccefs, but its claim to the 
truth of God, the fupernatural evidence 
that attended it, and the protection of the 
Divine Wifdom and Power in which a- 
lone it gloried; that thus folitary and 
deftitute, naked and friendlefs, calumni- 
ated and reviled, hated and perfecuted, 
void of every vifible and fecular advan- 
tage, and in {pite of the moft numerous 
and powerful difcouragements, it fhould 
neverthelefs bear down, all oppofition, 
make converts numberlefs as “‘ the drops 
of morning dew,” fpread its conquefts fo 
rapidly throughout all nations, and in 
defiance of all kind of methods to fupprefs 
and extirpate it out of the world, fhould 
become the general religion of mankind , 
this is an event fo extraordinary, that it 
can only be afcribed to the Power and 
Providence of that God who is ee 
ul 
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ful in counfel, and excellent in working. 

To conclude; How highly ought we 
to efteem and value the religion of Chrift 
which delivered the world from the bon- 
dage of fuperftition, turned men from 
*their idols to ferve the living and true 
God, and introduced that rational and 
fpiritual worfhip of him, which, wherever 
it prevails in its native fimplicity, muft 
render the return of fuperftition and ido- 
latry abfolutely impoffible! Let us em- 
brace this holy religion as “‘ worthy of all 
acceptation ;” and in conformity to its” 
genius, and in obedience to its precepts, 
let us “ worfhip the great Father of all 
in fpirit and in truth,” without fupertfti- 
tion, and without hypocrify. 
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